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for Week I of the Year.
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some to mediaeval times. They are popularly known 
as Madonnelle or ‘little Madonnas’. In the 1970s a 
little shrine set in the wall of what was then the ultra 
Marxist Albanian Embassy in the Via Asmara was 
filled with rubbish and neglected to the dismay of 
local Catholic people. 
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But vain the Sword and vain the Bow  
They never can work War’s overthrow.  
The Hermit’s Prayer and the Widow’s tear  

Alone can free the World from fear. 

For a Tear is an Intellectual Thing,  
And a Sigh is the Sword of an Angel King;
And the bitter groan of the Martyrs’ woe, 
Is an Arrow from the Almighty’s Bow.

The hand of Vengeance found the Bed
To which the Purple Tyrant fled;  
The iron hand crush’d the Tyrant’s head  
And became a Tyrant in his stead.

— William Blake (1757–1827), The Grey Monk   

A TEAR AND A SIGH
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Confronting the hopelessness, cynicism and scepticism of Relativism

POETRY WITHOUT GOD
 By Paul Stenhouse, MSC

O P E  B E N E D I CT 
XVI has  dared to 
challenge the viability 
of a 21st century world 
community built on 
the flawed foundation 
of relativism and its 

corollory – the claim that truth in any 
absolute sense is unattainable. 

Some may be tempted to see the 
Holy Father’s concern as unwarrented 
because they do not consider 
relativism to be a threat in their daily 
living.  

In fact – acknowledged or not – 
relativism permeates every aspect of our 
lives: from the oppression of voiceless 
peoples, to the kind of financial 
skullduggery that brought Wall Street 
crashing down in 1929 and again in 
2009; from the condoning of abortion 
and euthanasia to the drafting and 
interpretation of laws, and the waging 
of war. 

Relativism affects our language, our 
music: the way we think, and the way 
we behave. It affects our relationship 
with others, and what we value. In other 

words, it affects the day-to-day living of 
our Catholic Faith.

Above all, relativism is a blight upon 
humankind because it leaves no place 
for God. It cuts us off from what gives 
meaning to our lives; from what is really 
‘real’.

Most people sense instinctively 
that truth is attainable, that there is a 
difference between right and wrong, 
that evil is a reality; and that treating 
an individual’s opinion as sacrosanct 
and beyond scrutiny, and putting an 
individual’s interests above the common 
good, distorts reality. 

Even if they cannot explain why, 
they know this to be so. Just as they 
instinctively know, as Paul Claudel 
once said, that for the flight of a single 
butterfly, you need the whole sky. You 
can’t acknowledge only a segment of 
sky and deny the rest. You either have 
the whole sky or nothing. 

Nor can you appreciate the existence 
and beauty of the tiniest daisy in a field 
without acknowledging in the same 
breath the existence and power of the 
sun among the stars.1

Scoffers may mock but they do so 
at their peril, for when human beings 
embrace illusion and spend a lifetime 
rationalising their condition, they are 
not only in grave danger of losing their 
minds, but also their souls.

Claudel described their fate as
‘The horrible pagan winter,
the sadness of that which is dead
and rotting.’2

Elsewhere he wrote of ‘Poetry 
without God’.3

It is ironical that Claudel, who once 
was called ‘the greatest living genius of 
the West’ and was compared by Hans 
Urs von Balthasar to Dante,4 has been 
largely ignored by a world that has 
fallen victim to the post-modernist 
scourge of relativism.

 His fate was, perhaps, inevitable, 
granted the unselfconsciously Catholic 
tone of his writings; what has been 
called the ‘unabashed presence of his 
Faith’:5 something that we have grown 
unaccustomed to of late, especially in 
public figures.

Allan Bloom, author of The Closing 
of the American Mind who taught for 
many years at the University of Chicago, 
wrote: “There is one thing a professor 
can be absolutely certain of: almost 
every student entering the university 
believes, or says he believes, that truth 
is relative.” They saw relativism as a 
pre-condition for what they understood 
by a free society.6

They are the unwitting descendants 
of many prominent and otherwise 
talented academics working in the 
empirical sciences, literature and the 
social sciences who over the past  three 
centuries carefully probed every nook 
and cranny of our allegedly Godless 
world trying to prove to themselves and 
others that religion is futile — a waste of 
time — and God a projection of human 
dreams and a mere wish-fulfilment.

They lived Godless lives, and 
drifted inevitably from revolution and 

Editorial

What is Greater  
in Man

CLAUDEL... sets into relief the fascinating human paradox: man 
infinitely surpasses himself. There is something beyond the 

human in the human, and man thus exists as open in his core to the 
supernatural. This radical duality is the source of both the wretchedness 
and grandeur, the ridiculous pretension and the sublime humility that 
make equal claim on human life. But Claudel approaches this rich 
paradox specifically in connection with the poetic act, the moment of 
inspiration. The essential point to note in the way he characterises this 
moment is the fact that the most genuine creativity arises not from the 
deliberate concentration of [merely] human effort but in the quiet, almost 
incidental attunement to what is greater in man. The voice of God is 
manifest in a hushed whisper, glory appears in the vulnerability of a 
baby.

— D.C. Schindler:  ‘Why we need Paul Claudel,’ in Communio 34 [Spring 2007] p.132.
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romanticism to nihilism, materialism, 
relativism, atheism and ultimately 
hopelessness, cynicism and despair. 

Theirs was a very partial view of our 
world and of us. 

It is the one that many of our media 
still love to present. 

A not uncommon claim by post-
modernists is that a world without 
religion still has much to offer. Even 
though there is no soul, and we are not 
immortal, they say, it is comforting to 
think that our bodies merge back into 
our earth mother, Ghaia, and that we 
continue to exist, to survive, in the wind 
and the flowers and the birds. 

This ‘comforting’ thought makes no 
sense. If there is no immortal soul then 
‘we’ cease to exist at our death. We are 
not our bodies. And while it is true 
that our bodies return to the dust from 
which they were made, they are not the 
same thing as the dust to which they 
are reduced; and we are nowhere to be 
found in it. 

As Claudel suggests, an autumn leaf 
is not the same thing as the leaf-mould 
found in a compost heap. The survival 
of the Venus de Milo as a statue is 
not the same thing as its survival as a 
paving stone in a road.7

St Augustine – one of the many 
giants upon whose shoulders we 
moderns stand – reminded the faithful 
of Hippo, and reminds us that when a 
prayer is sincerely uttered by a believer, 
it is like incense rising from a sacred 
altar. There is no scent more fragrant; 
and all believers must possess this 
perfume.8

Augustine knew of what he wrote. 
He had studied and, later on, taught 
rhetoric. Metaphor was a natural 
element for him, as was allegory, the use 
of parables and antithesis. It was while 
teaching rhetoric in Milan that he came 
under the spell of St Ambrose, and 
asked for baptism as a Catholic.

He knew what many of us seem 
to have forgotten: that poet, painter, 
sculptor and musician deal more kindly 
with reality than writers of prose and 
those whose lives are immersed in 
material things which are, of their 
nature, limited and limiting. 

The true artist deals respectfully 
with his subject : appealing to the 
imagination of the reader of a poem, the 
viewer of a painting or sculpture, and 
the listener to music; never pretending 

that the last word has been said, the last 
colour or tint or shade applied or the 
last shaving or chip cut, or the last note 
of music written.

And never excluding God from the 
poem or the picture or the music.

Claudel was, and is, a rarity – a 
world-class writer who was greatly 
respected and admired by his 
contemporaries and at the same time 
was ‘a serious Catholic in a forthright 
public manner’.9 

He would never have said that every 
faithful Catholic was also a good poet, 
but he did think that a Catholic poet 
[and, by extension, a Catholic politician, 
academic, businessman, etc] had an 

immense advantage over his fellows. For 
Claudel, to be Catholic in Faith was to 
be catholic, i.e. open to the full 3600 of 
reality; and vice versa.10 

He would claim, however, in a 
paradox worthy of Chesterton, that 
there is only one way for something 
to be new; and that is for it to be true. 
And there is only one way to be young; 
and that is to be eternal.11

He gave three examples of the 
way in which religion, and especially 
Catholicism, enables us to escape from 
the deadly embrace of hopelessness 
and despair spawned by the scepticism, 
cynicism and insoluble doubts of 
relativism.

Praise – the expression of the deepest 
need of the soul and the voice of joy and 
life – springs from Faith in God. Song is 
something to be shared; especially songs 
of praise. And we have it from God 
Himself12 that even the morning stars 
sing together in His praise.

Meaning. Our Faith gives us 
confidence that the world did not 
come about by mere chance; the 
result of natural forces blindly 
rearranging molocules and genes until 
against infinitely impossible odds our 
marvellous world came into existence. 
Its beauty, variety and intricacy reflect 
the Creator’s intelligence and plan. 
Everything in it has meaning and 
purpose: it leads us towards Him – 
points the way. It offers us Hope and 
gives us Purpose.

Crude 
Naturalism

CLAUDEL VEHEMENTLY 
denounced the crude 

materialism of the naturalist 
currents prominent at his 
time, which enervated, indeed 
denatured, the human spirit 
and its essential vocation: ‘We 
know that we were made to 
dominate the world, and not 
the world to dominate us’.
- D.C. Schindler:  ‘Why we need Paul 

Claudel,’ in Communio 34 [Spring 
2007] pp.132, 133.

God’s  
Grandeur 

THE WORLD is charged with the grandeur of God.
It will flame out, like shining from shook foil;
It gathers to a greatness, like the ooze of oil

Crushed. Why do men then now not reck his rod?
Generations have trod, have trod, have trod;

And all is seared with trade; bleared, smeared with toil;
And wears man’s smudge and shares man’s smell: the soil

Is bare now, nor can foot feel, being shod.
And for all this, nature is never spent;

There lives the dearest freshness deep down things;
And though the last lights off the black West went

Oh, morning, at the brown brink eastward, springs –
Because the Holy Ghost over the bent 

World broods with warm breast and ah! bright wings.
— Gerard Manley Hopkins, sj. written in 1877
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Drama is made possible by our 
Faith. In a relativistic world where 
there is no enforceable moral or 
intellectual law, where everything 
is permitted, where there are no 
grounds for hope and we have 
nothing to lose, ‘where evil brings 
no punishment and good no reward 
– in such a world there is no drama 
because there is no struggle; 
and there is no struggle because 
nothing is worth the trouble.’13

 Into such a world Faith gives 
value to human actions and 
human destiny. For the believer 
life is always fresh and interesting 
because with every moment granted 
us, there is something new to learn, 
something important to achieve. 

And the death of the believer — 
when eventually it comes — is, as 
Claudel reminds us, the final form, 
the dénouement, of drama — which 
for every disciple of our Divine 
Master, is sacrifice’. 

The dénouement of our life’s 
drama, the clarification of its 
mysteries and the pulling together 
of all the outstanding threads of 
our existence, is for Claudel and 
for all Christians, an entering into 
the Mystery of our Lord’s suffering, 
death and resurrection.

My prayer is that something of 
Paul Claudel’s deep faith and love 
may touch our hearts and minds, 
to strengthen our determination to 
resist the blandishments of political 
correctness and relativism in our 
dealings with others, and with the 
wondrous complexity and beauty of 
God’s world and ours. 

1. Ways and Crossways, translated by Father John 
O’Connor, Sheed and Ward, London, 1933 p.5. 

2. Oeuvre Poetique, Bibliothèque de la Pléiade, 
Di jon ,  1962 ,  p .615f f  quoted Lar issa 
Juliet Taylor, ‘Claudel, Vezelay and the 
Pi lgr im Exper ience ,’  ht tp ://pi . l ibrary.
yorku.ca/ojs/index.php/claudel/article/
viewFile/29839/27422.

3. Ways and Crossways, ed.cit. p.5.
4. D.C. Schindler: ‘Why we need Paul Claudel,’ in 

Communio 34 [Spring 2007] p.121.
5. ibid.
6. Carl Olsen, ‘Relativism 101,’ The Catholic World 

Report, May 22, 2005.
7. op.cit. pp 8-9.
8. Psalm 140, 4-6. See The Roman Breviary, 

Second Reading for Tuesday in the Second 
Week of Lent.

9. See Dana Gioia, quoted by D.C.Schindler: art.
cit. Communio 34 [Spring 2007] p.121.

10. ibid.
11. Ways and Crossways, ed. cit. p 10.
12. Job 38,7.
13. Ways and Crossways, ed.cit. p.12. But see also 

pp 10 and 11.

COST: $55 – includes lunch
Registration and Payment to: Mr Karl Schmude,

177 Erskine Street Armidale NSW 2350. 
k.schmude@campion.edu.au Phone: 0407 721 458

Conference at Campion College, Toongabbie 

Faith 
in the Market Place

The Social Catholicism of 
G.K. Chesterton Revisited

Under the patronage 
of His Eminence George Cardinal Pell

THIS ONE DAY Conference spnsored by the Australian Chesterton 
Society will explore the new opportunities for the Catholic social 

philosophy of Distributism in the wake of the Global Financial Crisis 
(GFC) — and the faltering, if not failure, of the world’s predominant 
economic systems of Capitalism and Socialism.

The time is ripe for a truly Catholic economic and social vision to be 
re-presented.  Various Catholic thinkers, including G.K. Chesterton and, 
in Australia, Cardinal Moran and the early members of the Campion 
Society, gave courageous witness to the relevance of Catholic teaching 
to modern economic conditions. 

The Conference will give special attention to the first social 
Encyclicals, Leo XIII’s Rerum Novarum (1891) and Pius XI’s 
Quadragesimo Anno (1931), whose special anniversaries occur in 2011.

Saturday September 10, 2011
Campion College Australia

8-14 Austin Woodbury Place 
Old Toongabbie NSW 2146
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rEading BEtwEEn thE linEs

here  i s  a 
s t r a n g e 
m y s t i c 
r e sonance 
t o  t h e 
c o s m o s 
such  tha t 

when one hears of one 
th ing  someth ing  e l s e 
rather different comes to 
mind, and yet, different 
though these things might 
be, nevertheless, in some 
odd manner, they belong 
together. Thus, when I first 
heard of atheist-conventions 
what immediately came to 
mind was ‘Star-Trek’, or, 
more particularly, ‘Trekkies’. And for me, ‘Trekkies’ speaks 
not of science fiction so much as men who never quite 
shook off adolescence, who dress as Jedi warriors, indulge 
in computer role-playing games, quote Monty Python, and 
who think that Hitchhiker’s Guide to the Galaxy disproved 
the existence of God. In short, atheist-conventions suggest 
a certain type of schoolboy who thinks he’s a little bit out 
there and weird but actually fits in perfectly well.

I experienced a similar case of mystic resonance when 
WYD hit Sydney and the ABC (of course) gave news time 
to a group of young adults who were going to hand out free 
condoms by way of protest. While these young-and-earnests 
were on the screen there were, behind them, some older 
adults who smiled and looked on approvingly. I’m sure many 
words of wisdom were broadcast but all I heard were the 
words “teachers’ pets.” 

And here’s the last example that for me at least completes 
this odd phenomenon, and it goes by the name of Andrew 
Denton. For some reason, no matter what he is speaking about, 
there are two words that echo down through the cosmos 
concerning Andrew Denton, and these are ‘School Captain’. 

Recently, Denton set up his own production company 
which, among other things, is going to make really 
challenging documentaries. Gosh! you say. Challenging! 
What will they be about? Will they be about the 
abortion industry and how discarded lives are 
used for cosmetic purposes? No. Will they be 
about the eugenic beliefs of the ecological 
movement? Get real! Will they be about 
the pedalling of false claims of sexual 
abuse by the ABC? Come on, you’re just 
being silly. Well then, what? What will 
challenge our society such that Denton 
will finance a documentary about it?

A critique of American televangelists, 
that’s what. 

I know, like me you think it’s been 
done to death, but perhaps that’s what 

Denton thinks is the 
challenging bit about it; 
in a world saturated by 
entertainment it is really 
very daring to market 
tedium. Perhaps – but I 
think that there’s another 
explanation to consider. 
The answer lies in what 
the School Captain, the 
teacher’s pet, and the 
school-boy Trekkie all 
know;  that when the 
teacher asks you to do 
something different and 
daring they do not really 
mean that; they mean that 
everyone is to pretend to 

do something daring all the while sticking to the unspoken 
rules. It’s the Captain, the pet, and the Trekkie who really 
understand what it is that is wanted and they play the game 
accordingly. In a million unspoken ways they have heard 
and learnt the lesson, and their reward is not only success at 
school but in the wider-world as well. 

And why shouldn’t they be rewarded, for ultimately 
what these school-types do is nullify any real revolutionary 
critique of our contemporary free-market consumer culture. 
They make of critique something just a little bit naughty, the 
effect being that the comfortable and well-placed can think 
of themselves as being challenged when, in fact, they are 
being pandered to. A sure sign of such pandering is when 
religion becomes the object of the School-boy’s critique, for 
if you think about it for a moment you’ll very quickly realise 
that there is only one force in the world today that, for good 
or for bad, represents a very real threat to our liberal and 
consumer culture, and that’s religion. Religion proper that 
is; not New Age, not so-called spirituality, and certainly not 
the kind that has the smiley prelate who, in taking every 
opportunity to denounce the Pope, gives comfort to the 
comfortable.  

A revolution is rarely effective through force of arms, 
while those that last are the ones that set themselves to 

expose the lies and doubleness by which the society 
it seeks to overthrow functions. This is why it 

is so important for that society to neutralise 
any truly challenging voices by creating a 

system which favours tame dissent along 
the lines of atheist-conventions, handing 
out condoms, and churning out films 
denouncing American televangelists.  
Meanwhile, eighty thousand unborn a 
year are killed, some of their cells are 
harvested to benefit the living, and the 
old and infirm are under a growing 
threat – but hey! The Trekkies, pets, and 
School Captains are doing just fine.

THE SCHOOL OF LIFE
By RobeRt tilley
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Taking the Longer View: Reflections on the life and teaching of Blessed John Paul II

NO ORDINARY QUARRYMAN
By Gregory Jordan, S.J.

The following is the text of an address given in May at the Windsor Hotel, Melbourne, 
at the annual dinner that marks the National Polish Constitution Day,  

only two days after the Beatification of John Paul II.

H A N K  YO U  f o r 
giving me the honour 
of addressing you on 
this historic occasion. 
Especially do I thank 
you, Teresa Kaminski, 
and you, Fr Slowik, my 

confrere and very good friend, who had 
the insight that day we met in 1987 to 
suggest I go to Poland to teach the Jesuit 
scholastics English – and to see and 
experience Poland, of which I knew little.  
I did not even know of Poland’s claim 
to have given Europe its first written 
constitution in 1791 — second in the 
world only to the American. The history 
I was taught was Classical Graeco-
Roman, and British History. 

But I’ll tell you one thing that struck 
me: the year 1791. At the very moment 
the Constitution was being signed, my 
great-great grandfather, James Jordan, 
was on the first ship bearing convicts 
direct to Botany Bay from Ireland, 
another Catholic country, largely peasant, 
at the other end of Europe, but with so 
much in common that I understood very 
well the essentials of Polish history, and 
so understand very well Pope John Paul 
II, the subject of this address, who was 
the latest (was he the greatest?) in a long 
list of Freedom-fighters in your country. 
He stood out, however, by refusing to 
take up arms against the Nazis, as many 
of his friends did, understandably, even 
dying in the cause.

The young Karol Wojtyla took a 
longer view. To him the life of a nation 
did not reside in the institutions of 
state, of which Poland had none from 
Napoleonic times till 1989, except for 
the 20 years between the two World 
Wars. 

For Wojtyla the life of a nation was 
to be found in its culture, and that 
is why, declining to join the partisans, 
he founded instead an underground 
theatre, the Rhapsodic, wrote plays 
for it, and poetry, even while working 
in a quarry; only he was no ordinary 
quarryman. When a fellow-worker was 
killed one day in a rock-fall, he went 
home and wrote a poem about it.

When newly elected as the 
first non-Italian Pope in over four 
centuries, and the first Slavic Pope 
ever, he extracted permission from the 
Communist Government to make a 
return visit to Poland, where he sang 
the songs of Poland, the hymns of the 
people, to a million at a time. And the 
spirits of those oppressed by a lifetime 
of control, of violence and brutality, of 
injustice and the culture of the lie — 
those spirits began to lift, thrilling with 
a sense of their true identity embodied 
in this man before their very eyes, 
one of their very own, who had been 
recognized by the universal Church as 
the man of the day to lead them at that 
very moment in history. Poland would 
never be the same again.

During my time at Ulica Kopernica, 
a Jesuit scholastic (student), now 
Father Jacek Scepsciak, S.J., took me to 
Wroclaw one Sunday. We attended Mass 
then went to his home for the Sunday 
dinner such as I knew in my own family 
on the other side of the world; but this 
was different. Forget the gentlemen 
from the Służba Bezpieczeństwa [SB] 
the Secret Police, sitting in a car down 
the road observing us. 

I heard the story of the daughter 
of the family, Basha, who at the time 
of that first papal visit was in gaol, 

and so prevented from being part of 
the massed crowds celebrating with 
the Holy Father. She felt acutely the 
deprivation that day in her prison cell, 
with only one small square window 
looking out to the sky. What should 
happen but that the helicopter bearing 
the Pope to the Mass should pass 
precisely across her line of vision 
through the window. It seemed to 
vindicate providentially all she stood for 
in her incarceration. Her spirits lifted.

During my time in Krakow, the 
Rector organized similar excursions for 
me with a Jesuit scholastic as companion 
and guide – to Czestohowa of course, 
but certainly out to Nova Huta for 
Sunday Mass in the famous Ark Church 
of Our Lady Queen of Poland, which 
encapsulates the entire struggle between 
the communist power and the age-old 
strength of the Catholic Church. The 
protagonist in this epic struggle was of 
course the young Archbishop of Kracow, 
Karol Wojtyla.

Early after the communist takeover, 
the government set out to bring to 
reality the Marxist ideal of a classless 
stateless society, a paradise on earth. 
Nova Huta they built as a steel town 
to be the engine-room of the country’s 
economy, a model for a godless society, 
expressly built for ‘Man-without-God,’ 
and therefore without provision for 
a church such as every village in 
Poland would have. This was totally 
unacceptable to the young Bishop 
Wojtyla, but what could he do against 
the communist juggernaut? 

He was in the struggle for the 
long term, and he was shrewd and 
resourceful. He would do all that he was 
permitted to do, and just a little more, 

lifE and Christian CulturE
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and see where that took him. He chose 
to go to Nova Huta to say Mass on the 
one day of the year when every man 
woman and child would want to go to 
Mass, Christmas Day. 

He celebrated Midnight Mass in an 
open field for a vast crowd who braved 
the freezing conditions, demonstrating 
a resolve and a courage that one day 
would certainly defeat the enemy – by 
peaceful means. For ten years he did 
this, until the Government relented and 
granted permission for one Church to 
be built and the Archbishop went out 
there to turn the first sod for the new 
building; but this was to be no ordinary 
Polish Church for the local parish, 
because it was to be the Church of 
Mary, Queen of Poland. It was built with 
stones carried by people from riverbeds 
all over Poland, in a way no national 
shrine was ever built. 

 But I hardly had a clue of its 
significance till I went out there for 
the Sunday Mass on the Solemn Feast 
of Jesus Christ, Universal Lord and 
King, which concludes the Church’s 
year glorying in Christ’s triumph over 
all the forces of evil in the world, 
and over death itself. Never will I 
forget the packed congregation of 2000 
steelworkers and their families. Never 
will I forget them raising their voices 
to sing the triumphant Entrance Hymn: 
Christus vincit! Christus regnat! Christus 
imperat! [Christ triumphs! Christ Reigns! 
Christ commands!]. Whatever happened 
to ‘Man-without-God’? 

It was a triumph indeed, and what 
a battle it had been. It was a struggle 
that called for men of conviction about 
what was important in life; and called 
for shrewdness, courage, strategy and 
rugged determination to achieve the 
goal – a free society, in which a man’s 
convictions would be respected, even if 
not shared; and the man who embodied 
all these values and articulated them, 
was Karol Wojtyla, whom Providence 
had raised up to the very position from 
which he could conduct the war. 

Note, too, that all along Archbishop 
Wojtyla, a poet, had a natural instinct 
for symbolism. Hence the foundation 
stone at Nova Huta contains a piece of 
stone taken from the foundations of 
the original St Peter’s, the Basilica of 
Constantine. At one stroke it defeats 
the communist strategy of divide-and-
conquer, affirming unity with the very 

foundations of the Church, the Apostles, 
the cornerstone being Christ himself.

Yes, he was a poet, and wrote his 
thesis on the great Carmelite mystic – 
and poet – of the sixteenth century, St 
John of the Cross, and even wanted 
to join the Carmelite order, but was 
dissuaded and continued to stay with 
the priesthood in the Archdiocese of 
Krakow.  

Last night I heard Bishop Peter 
Elliott speaking, and he was asked for 
his recollections of the Holy Father 
from his time with him in Rome. He 
said he found it difficult to speak of his 
experiences with him because they were 
still so moving. He described how the 
Pope would go into his private chapel 
some time before saying Mass where 
he would kneel and pray for some time 
preparing for the sacrifice. During that 
time he could be heard groaning, as he 
carried before the Lord all the suffering 
of the world, all the sins of the world, 
and all its struggles to be human. There 
was a strong mystical element in this 
man of action.

By trade he was a moral philosopher, 
lecturing every week at the Catholic 
University of Lublin. This poet seriously 
studied the phenomenon known as man. 

A trained Thomist, he was not confined 
to Thomism, the prevailing philosophy 
in the Church, but branched out further 
to moderns, especially Husserl, with his 
phenomenology, and to Personalism. 
Think of the books he wrote: The Acting 
Person; Person and Community — selected 
Essays; Love and Responsibility. 

They are all about the study of man; 
his intellect, his free will, and his call 
to take responsibility. As University 
Chaplain he would take students 
camping, mountaineering, skiing, 
kayaking. There in so relaxed and 
informal an atmosphere he would talk 
about serious things, telling them they 
must choose to exercise their free will, 
the very thing the regime gave them so 
little room to do. 

As the most travelled Pope ever, he 
saw every tribe, nation and people on 
earth, whether in their national costume 
or typical state of undress. But with all 
that endless diversity he saw, above 
all, their unity – one race, one human 
nature, in all its forms.  And he knew 
that the philosophy of man embraced 
by Marxists – materialists denying the 
spiritual, atheists denying the Creator 
– was radically inadequate and could 
never win the world.

98309 Annals July 2011.indb   7 27/06/11   10:42 AM



ANNALS AUSTRALASIA  8  JULY 2011

the police. It was useless trying to 
protest they’d got the wrong man, and 
he blurted out the whole plot, which 
of course leaked out. Fr Bardecki 
discovered the diary anyway and handed 
it in to the Archdiocese. 

No. I’m not talking about what could 
have been a tragedy but ended as 
comedy.

I’m talking about the calumny you 
will still hear uttered in the comfortable 
West, even among churchmen who 
should know better. All the Pope’s 
journeyings, all his forthright telling the 
truth as it really is, all his missionary 
pilgrimages, they dismiss with the term 
‘Cult of Personality’. No hero, then, but 
one who promotes himself unduly. Had 
he not raised his voice as courageously 
and shrewdly as he did again and again, 
would Communism have fallen in the 
Soviet Bloc? Would so many people in 
the West, young people, have flocked 
to see and hear him, and follow him? 
No, the accusation is untrue, and it is 
outrageous too. To use of this saintly 
man the term Nikita Kruschev used of 
the abominable Stalin is an unspeakable 
insult — except that, incredibly, you will 
hear it spoken.

Now at last I will end by coming 
right home to Melbourne and to 
this prestigious establishment where 
we are dining so splendidly tonight, 
Melbourne’s famous Windsor Hotel. Did 
you know that Lord Windsor, the 28-year 
old son of the Duchess of Kent, herself a 
convert to Catholicism, has now become 
a Catholic? He is well down on the list 
of those in line to inherit the throne of 
the House of Windsor, but of course has 
now forfeited his claim because under 
the Act of Succession no Catholic may 
be Sovereign of the United Kingdom. 
He is the first of his house to become a 
Catholic since 1688; and he pays great 
tribute to Blessed John Paul as bringing 
him and so many of his generation into 
the Church.  

I am sure you will find it in your 
heart to thank God for his life, and also 
to pray to him to pray for us all, and for 
the whole world still deeply in need of 
God’s help.

New Zealand-born Jesuit FR GReGoRy JoRdan, S.J., 
has headed Jesuit schools in Sydney, and university 
Colleges in Hobart and Brisbane, where he now 
works as Chaplain to the Latin Mass Community. 
In 1980 he was founding president of Friends of 
the Prisoners working on behalf of prisoners of 
conscience in the Soviet Bloc.

the honour to present you to the highest 
moral authority in the world – and he 
is a Slav – like us!’ What an astonishing 
tribute from the head of the USSR, 
though he admitted to being baptized 
himself, and that his parents kept icons 
hidden behind pictures on the wall. 

What a far cry from those horrendous 
days under Stalin, the monster who 
hated and oppressed Poland and the 
Poles, and who was famous for his 
cynical question: ‘How many divisions 
has the Pope?’ Well, Mr Jugashvili, your 
successor as Soviet President read the 
situation more accurately, and very soon 
Blessed John Paul’s moral authority saw 
all the tanks and weapons of the military 
melt to nothing before it. 

Between those two iconic statements 
by two very different Soviet Presidents, 
lies the lifework of John Paul, bless him. 
Did anyone in the past century leave the 
world so much a better place than he 
did?

Curious then, that he is calumniated. 
I am not talking about the gauche 

attempt to discredit (to ‘disintegrate’) 
him made by the SB under Captain 
Gregory Piotrowski, who planted in 
the unit of a close friend, Fr Andrew 
Bardecki, in his absence, a forged 
diary purporting to have been written 
by a grieving widow known to the 
Archbishop, and claiming to have been 
his lover. 

The jubilant Captain went out to 
celebrate, got roaring drunk, crashed 
his car and was himself arrested by 

Of course Blessed John Paul did 
not simply see humanity at the natural 
level, but saw it elevated by grace, 
tested, challenged and called by grace, 
in the end to share the life of the perfect 
Man who is also God, Jesus Christ , 
the Second Adam, the true head of our 
race. His first encyclical was Redemptor 
Hominis, ‘On the Redeemer of Man,’ in 
which he set forth his vision for the 
Church and the world. 

Other encyclicals focus on man 
and his work, on faith and reason, the 
moral law, the dignity of women, social 
justice, to mention but a few of his 
papal writings: ones governed by that 
philosophy of what it is to be human 
that governed him from his earliest days 
under a regime that was so inhuman. 

This vision he bore vigorously to the 
whole world, and to illustrate it I will 
end with a brief example from our land, 
from Tasmania in fact, when in 1986 
he celebrated a public Mass in Hobart, 
where I was running a College at the 
University. A good friend was running 
another, Dr. David Daintree, a serious 
Anglican and a classicist. 

The very next morning at 9.00 AM 
the phone rang, David asking if he 
could come and see me. My heart sank, 
fearing the worst – a raid perhaps my 
lively students had launched on David’s 
College. What could it be? I said when 
would you like to come? He asked if now 
would be convenient. I said of course, 
and he said he’d be over in ten minutes.

In the door he strode, and said 
immediately: ‘Well, that does it! I’m 
becoming a Catholic!’ He had of course 
long considered making this decision, 
but it was the Papal Mass that made him 
take it. Now David serves as President of 
Campion College, near Parramatta, the 
first, the only Liberal Arts College in 
Australia, an ideal theatre for his talents 
and his convictions to have an impact on 
the young. Imagine all the good that has 
flowed from that encounter with just one 
individual in the congregation that day.  
How many others worldwide also drank 
of the Pope’s wisdom, were moved by 
his holiness, even when stricken with his 
final illness? 

His life was best summed up perhaps 
by a Soviet President, of all people. It was 
Mikhail Gorbachev visiting him for talks 
at the Vatican. At the end Gorbachev 
brought in his wife to present him to the 
Holy Father and said this: ‘Raisa, I have 

The Spirit 
of truth will 
guide you

WHO KNOWS what pertains to 
a person except the spirit of 

the person that is within? Similarly, 
no one knows what pertains to 
God except the Spirit of God» 
(1Cor 2,11). Run, then, to enter into 
communion with the Holy Spirit. No 
sooner do we call on him than he 
is there, and if we call on him it is 
because he is already present to us. 
When called, he comes; he comes in 
the abundance of divine blessings. 
— William of Saint-Thierry, The Mirror of Faith, 
6; Migne Patres Latini, vol. clxxx, 384.  William  
(c.1085-1149), was a Benedictine monk who 

then became a Cistercian monk.
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A PRAYER TO THE 
HOLY SPIRIT

When the priest his last hath prayed, 
And I nod to what is said, 
‘Cause my speech is now decayed,

Sweet Spirit comfort me!

When (God knows) I’m tossed about, 
Either with despair or doubt, 
Yet before the glass be out,

Sweet Spirit comfort me!

When the Tempter me pursu’th 
With the sins of all my youth, 
And half damns me with untruth,

Sweet Spirit comfort me!

When the flames and hellish cries 
Fright mine ears and fright mine eyes, 
And all terrors me surprise,

Sweet Spirit comfort me!

When the judgment is revealed, 
And that opened which was sealed, 
When to thee I have appealed.

Sweet Spirit comfort me!

— Robert Herrick [ad 1591-1674]
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G .K. Chesterton and Malcolm Muggeridge

A BALANCE OF OPPOSITES    
By Karl Schmude

HESTERTON AND 
M U G G E R I D G E 
had a good deal 
in common.  First, 
b o t h  o f  t h e m 
were  Londoner s .   
C h e s t e r t o n  w a s 

born in the west London suburb of 
Kensington; and, early in his literary 
career, he famously commented on 
the historical riches and the cultural 
wonders of the city.   Muggeridge 
was born in Croydon in south 
London – now a suburb but at that 
time on the very edge of the city, a 
position of geographical remoteness 
that symbolised the perspective he 
developed as an outsider, intellectually 
and culturally, throughout his long life.

Their religious backgrounds were 
vaguely Christian.   Chesterton’s father 
was a Unitarian, and Muggeridge’s 
father had a Baptist background, but 
both of them had moved unmistakably 
into the first phase of a post-Christian 
world by seeing Christianity as a moral 
code rather than a religious creed. 
These respective backgrounds served 
to distance both Chesterton and 
Muggeridge from Christianity – and yet, 
in a way, it prepared them, too, for their 
recovery of religious belief and their 
long journey towards Catholicism.   

Chesterton’s approach was primarily 
intellectual and philosophical.     
He came to find unbelief unbelievable.   
By contrast, Muggeridge’s approach  
to faith was based more on experience 
than philosophy – and inspired 
throughout by disillusionment with 
ideological substitutes.   Muggeridge 
had embraced for a time the utopian 
alternatives of the 20th century – 
especially Socialism – but he found 
them totally discredited by the 
barbarity and fraudulence of Stalinist 
Russia.

A second similarity between 
Chesterton and Muggeridge is that 

they were both practising journalists.   
It is important to recognise that they 
were not simply journalists in the 
contemporary sense – reporting on 
scandals and crimes, for example, or 
interviewing celebrities.   They drew 
on a far richer vocational treasury, 
qualifying more as ‘men of letters’ than 
as reporters.  

Muggeridge began his journalistic 
career with exalted hopes.  From the 
outset he cherished a great love of 
words; he was always enraptured by 

their power and beauty, and believed 
that journalism was a most suitable 
setting in which to display that power 
and beauty.   In a hymn of praise to 
the English language, he sang ‘of the 
fabulous riches it offers in the way of 
vocabulary and imagery, of its versatility 
and subtlety and strength, of the unique 
possibilities it provides for packing 
into the compass of a tiny unadorned 
phrase feeling and wisdom which whole 
libraries scarcely contain.’

For Chesterton, the family supplied 
the central context for his social 
thinking.  While he and his wife Frances 
were not blessed with children, he had 
a profound love of family which was no 
doubt nurtured by a remarkably happy 
childhood.  In late 19th century English 
society, he could take for granted a 
relatively stable family environment, 
compared with that of Muggeridge’s 
(and our) time, but he nonetheless 
foresaw the destructive impact of 
divorce and contraception upon the 
family - and the society.

Muggeridge also nursed a deep 
antipathy to divorce and contraception, 
going back to the 1920s, to his early 
experience in India where the people’s 
love of children made them resistant to 
what he later called ‘the missionaries of 
contraception,’ and to his marriage to 
Kitty which, despite enormous strains 
as a result of frequent separations and 
infidelities, lasted happily until the end.

Apart from the important 
perspectives of Chesterton and 
Muggeridge on marriage and 
the family, the most penetrating 
insight which they shared was their 
understanding of liberalism as a social 
and political philosophy.  Both of 
them saw that the ultimate unfolding 
of liberalism was totalitarianism.   
Liberalism did not usher in greater 
freedom, but greater servitude.   It was 
not an antidote to totalitarianism, but 
rather its precursor.

Peter Has 
Spoken

IN THE MIDST of our 
difficulties I have one ground 

of hope, just one stay, but, as 
I think, a sufficient one, which 
serves me in the stead of all 
other argument whatever, 
which hardens me against 
criticism, which supports me 
if I begin to despond, and 
to which I ever come round, 
when the question of the 
possible and the expedient is 
brought into discussion. It is 
the decision of the Holy See; 
St. Peter has spoken, it is he 
who has enjoined that which 
seems to us so unpromising. 
He has spoken, and has a 
claim on us to trust him. He is 
no recluse, no solitary student, 
no dreamer about the past, no 
doter upon the dead and gone, 
no projector of the visionary. 
He for eighteen hundred years 
has lived in the world; he 
has seen all fortunes, he has 
encountered all adversaries, 
he has shaped himself for all 
emergencies.

- John Henry Cardinal Newman, The 
Idea of a University.

CatholiC lifE
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Muggeridge felt the intensity of 
this truth in his bones, for he – by 
comparison with Chesterton (who died 
in 1936) – lived through the greater 
part of the 20th century, when the 
full consequences of modern political 
ideologies had become inescapably 
plain.    In the 1930s, he had witnessed 
the gullibility of Western intellectuals in 
the face of 20th century totalitarianism.  
He described this phenomenon of 
intellectual blindness and dishonesty 
in his novel, Winter in Moscow (1934), 
and he once noted that a peculiar sin 
of the 20th century, which had been 
developed to a very high level, was the 
sin of credulity.

Chesterton, for his part, had early 
recognised the intellectual weaknesses of 
the major secular prophets of his time 
– addressing these in Heretics (1905), 
a precursor to Orthodoxy (1908) – long 
before the cultural effects of their ideas 
became manifest.    He saw the moral 
ramifications of various social changes - 
in particular, divorce and contraception.   
But he did not live to see the ubiquity 
of abortion and the insistent demand 
for euthanasia.  

In 1978, Muggeridge predicted that 
governments of the future would find 
the temptation of euthanasia irresistible 
– as a way of delivering themselves and 

their constituents from the growing 
burden of caring for the sick, the senile 
and the insane.      

An even older example for 
Muggeridge, relating to a contemporary 
moral issue, was that of Christ and 
abortion.  Muggeridge marvelled at 
the escape of Christ from the Massacre 
of the Innocents, but he wondered 
whether He would have survived 
today’s Massacre.   As he commented:

‘It is, in point of fact, extremely 
improbable, under existing conditions, 
that Jesus would have been permitted 
to be born at all.  Mary’s pregnancy, 
in poor circumstances, and with the 
father unknown, would have been an 
obvious case for abortion; and her 
talk of having conceived as a result 
of the intervention of the Holy Ghost 
would have pointed to the need for 
psychiatric treatment, and made the 

case for terminating her pregnancy 
even stronger.   Thus our generation, 
needing a Saviour more, perhaps, than 
any that has ever existed, would be 
too humane to allow one to be born.’  
Muggeridge’s interest in the spiritual 

life, and in Christ, was quickened when 
he first visited India in the 1920s, and 
again during the 1930s in Russia where 
he responded to the mystical traditions 
of Russian culture.   These traditions 
found vivid expression in the writings 
of Tolstoy and Dostoevsky and were 
brought alive for him in a church in 
Kiev on one Sunday when he came to 
feel, for the first time, the overpowering 
truth of Christ’s Resurrection.

A vital influence in the conversions 
of both Chesterton and Muggeridge 
was the respective trips they took to 
the Holy Land.    Chesterton went 
to Palestine in 1919, out of which 
came a remarkable book, The New 
Jerusalem (1920); and Muggeridge 
made a visit in 1967 for the making of 
a BBC television series called A Life of 
Christ.    In each case, the journey to 
Christ’s homeland registered a decisive 
psychological impact.    It gave a fresh 
illumination, a breakthrough of clarity 
and understanding, a quiet surge of 
conviction.  Yet it is also characteristic 
of their respective approaches to faith 
that the effects of the visit differed 
between the two men.   Chesterton 
received primarily a philosophical 
insight, and Muggeridge, an empirical 
one.

With Muggeridge, the impact of the 
Holy Land was singularly important, 
even though more than twenty years 
were to elapse before he formally 
became a Catholic.   His visit in 1967 
was as a religious broadcaster.  It 
differed sharply from his earlier trips to 
the Middle East as a sceptical journalist 
absorbed by the political and military 
conflicts of this region.    In 1967 
he received what he called ‘the first 
intimation of conversion – a mystical 
feeling . . .’   

As he sat in the Church of the 
Nativity in Bethlehem, waiting for the 
door to close so that filming could 
begin, he watched the faces of visitors 
entering the crypt.    They seemed to 
be a typical sample of 20th century 
tourists, ranging from the devout to the 
vaguely curious.   But then he noticed 
something extraordinary — and that 
was how each face was, in some way, 

Cast your care upon Him

WE are disheartened, perhaps, over material things; times are less 
prosperous, and we have to make the best of an income smaller 

than the income we were accustomed to; some of us can find no work 
to do, and feel the pinch of poverty nearer to the bone. Some of us 
are disheartened over spiritual difficulties, temptations against which 
we have long fought, it seems unsuccessfully, or dryness in prayer, or 
perpetually falling short of the standard we had set before ourselves. 
Some of us are disappointed over favours denied to us in prayer; all the 
harder to endure because those prayers were not selfishly offered, but 
for the needs of others; there is a son who is turning out badly, there is a 
friend’s conversion we have long hoped for, there is an invalid for whose 
sufferings we asked relief. The temptation (in any case) is to throw up our 
hands in despair; to tell ourselves that we have done enough, and that we 
shall be running our heads up against a brick wall if we try to persevere; 
we have toiled all the night, and have taken nothing; very well, we will toil 
no more. That is where we want to remember the great “but” of St. Peter’s 
utterance, “but” at thy word I will let down the net. Casting all your care 
upon him, for he hath care of you; so St. Peter wrote when he was an old 
man, and in prison, and the Church for which he had laboured so hard 
was being assailed by bitter persecution; he had learned his lesson, that 
day by the Lake of Galilee, long ago.

- Monsignor Ronald Knox, ‘The Fisherman,’ sermon published in The Tablet, 24 June 1939. 
From Pastoral and Occasional Sermons, reprinted 2002, Ignatius Press
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transfigured by the experience of being 
in the actual place of Christ’s birth.    As 
he later described their reaction:

‘This was where it happened, they all 
seemed to be saying.   Here He came 
into the world!   Here we shall find 
Him!    The boredom, the idle curiosity, 
the vagrant thinking all disappeared.  
Once more in that place glory shone 
round. . . .’

Muggeridge said that he felt an 
impulse to kneel down with the 
worshippers, but he held back, 
embarrassed, as he later admitted, that 
the film crew might laugh.

Muggeridge epitomised the radical 
individualism of modern Western 
culture.   He once said:  ‘There’s 
nothing in this world more instinctively 
abhorrent to me than finding myself 
in agreement with my fellow humans.’    
This stands in contrast to Chesterton, 
who had a deep sense of rapport with 
the common man – and an instinctive 
love of ordinary human beings.

A crucial difference between 
Chesterton and Muggeridge is that, 
whereas Chesterton entered a Church 
in the first half of the 20th century that 
appeared relatively robust and united, 
Muggeridge was faced with a collapsing 
Church in the second half of the 20th 
century.    

On one of his trips to Australia, 
Muggeridge was asked by the political 
author and activist, B.A. Santamaria, if 
he was thinking of becoming a Catholic.   
Muggeridge replied:  ‘Have you ever 
seen a rat joining a sinking ship?’     In 
a way, the external condition of the 
Church for Chesterton and Muggeridge 
accounted for the respective differences 
in their style of Christian apologetics.   
As Gregory Wolfe has pointed out, 
Chesterton was more optimistic and 
romantic, while Muggeridge was more 
pessimistic and pungent – ‘more darkly 
satirical’ and ‘more willing to balance 
doubt with faith’.    

Finally, the decisive factor in 
Muggeridge’s conversion was the 
unanswerable one – the influence and 
intercession of a saint, Mother Teresa 
of Calcutta.    Chesterton once wrote 
that each generation is converted by the 
saint who contradicts it most.    

I think that Muggeridge was 
converted by the saint who contradicted 
him most.  A simple chaste nun, 
unworldly in her vocation and yet 

distinctly worldly in her bold and 
loving care; living in poverty and 
serving ‘the poorest of the poor.’   In the 
face of a Mother Teresa, Muggeridge 
said he could trace the actual geography 
of Christ’s Kingdom; all the contours 
and valleys and waterways.  ‘I need no 
other map,’ he said.      After publishing 
the book in which he sketched that 
image, Jesus: The Man Who Lives (1975), 
he sent a letter to Mother Teresa.  ‘I 
long to hear what you thought of my 
Jesus book sometime,’ he said.  ‘In a 
sense I wrote it for you.’

Mother Teresa was not the only 
woman who influenced the conversion 
of Muggeridge – and, indeed, of 
Chesterton.  It is hardly possible to 
do justice to the growing faith of 
both these men without weighing the 
importance of their respective wives 
– of Frances Chesterton and Kitty 
Muggeridge.  

Frances had helped her husband to 
see a luminous expression of Christian 
faith in the life of someone he loved 
very deeply; and while he was reluctant 
to join the Catholic Church without 
her accompanying him, she was 
later received – on her own terms of 
conviction - in 1926.1    

By comparison, Kitty Muggeridge 
joined the Catholic Church alongside 
her husband in 1982.    Their 
intellectual pilgrimage was similar.  
Kitty was a niece of Beatrice Webb 
and came from a family background of 
socialist idealism.  But as in Malcolm’s 
case, the scales fell from her eyes in 
Stalin’s Russia.  

For both of them, the path to 
Christian faith was paved by the prior 
disillusionment with an earthly faith, 
and later intensified by a reading of 
the spiritual classics.  Kitty would often 
read from these works to Malcolm in 
the evening, and she shared his interest 
in Mother Teresa, to whom she devoted 
an essay in her book, Bright Legacy 
(1983).

Muggeridge, during his last days in 
hospital, refused repeatedly to accept 
the medication that nurses were trying 
to give him in the form of pills – and 
finally, he had to receive the medication 
by injection.  Shortly afterwards, the 
hospital chaplain came by to give him 
Holy Communion.   The result was 
decidedly different.   

As his son John recalled:  
     ‘. . . the priest lit a candle, said 

the usual prayers, gave a piece of the 
Host first to my mother and me and 
then to my father, who closed his eyes 
and consumed it reverently.’
Chesterton’s last days were marked 

by a slow deterioration in body and 
mind.  His heart was of particular 
concern – the heart which a doctor, 
many years before, had described as 
too small for his enormous frame.  As 
Maisie Ward commented: 

‘The thought of a Chesterton 
whose heart was too small presents a 
paradox in his own best manner.’

KARL SCHMUDE was for many years Chief 
Librarian at the University of New England. He 
was for many years involved in the foundation of 
Campion College, Australia’s only  Catholic Liberal 
Arts College, in Toongabbie, NSW.

Only One Apostolic See

There is at this moment one, and only one, Apostolic See on the face of 
the globe. It has stood through these near two thousand years. Alone 

it has been honoured by a continuous transmission of its Episcopate. 
Other Apostolical Churches, venerable and holy, have sunk in the storms 
that from time to time have burst over the East. Lest they should plead the 
authority of their founders to break the sacred bond of Christian unity, our 
Lord willed that they should meet with tragic disasters and irremediable 
catastrophes. The See of St. Peter alone remains the one Apostolic See: 
remains, although Imperial persecutors, hordes of barbarians, faithless 
princes, rebellious republics, have passed over its body. It remains: 
and Almighty God has thus countersigned by its miraculous protection 
the promise of the Church’s immortality ‘ Upon this Rock will I build my 
Church, . and the gates of hell shall not prevail against it.’ In other words, 
we have had the fulfilment of our Lord’s promise to Peter in the history of 
the See of Rome.

- Luke Rivington, A Plain Reason for Joining the Church of Rome, London, 1890, p.15-16.
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TRASTEVERE
by George Cardinal Pell

ROME has grown a lot since the 
Second World War.  My Rome parish 
only celebrated i ts  twenty-f i f th 
anniversary in 2007.

But Trastevere, “across the Tiber 
River” was the fourteenth district of 
ancient republican Rome, before the 
Caesars.  It housed the Jewish quarter, 
before they were confined to a ghetto 
and Saints Peter and Paul probably 
stayed there nearly 2000 years ago.  
It still contains the Jewish school, 
protected by high wire fences with 
permanent guards during school hours.

When my first bishop studied 
in Rome in the 1920s Trastevere 
was famous for its anti-clericalism.  
Those days are long gone, with the 
area dominated by small shops and 
restaurants catering for locals and 
tourists.

A variety of beggars are still a 
regular part of the scene; an old 
crippled lady at the entrance to the 
Church, a young gypsy mother and 
child, addicts and alcoholics.  The police 
let them be and they are not much of a 
nuisance, although you might get a few 
words of rebuke if your small offering is 
not judged sufficient.

Churches large and small are dotted 
around Trastevere, often founded 
more than 1000 years ago.  We can 
see the ancient cell where St. Benedict 
is supposed to have stayed in the 7th 
century and the room where St. Francis 
of Assisi slept in 1219, complete with 
the large stone he used as a pillow!  A 
9th century basilica marks the spot 
where St. Cecilia was martyred in 230.

However the largest Church is Santa 
Maria in Trastevere, dating from 350, 
the first Roman Church dedicated to 
Jesus’ mother, although we know of a 
small local community of worshipping 
Christians, retired soldiers, in the first 
century A.D.  I like to pray in Santa 
Maria, sometimes remembering that 
this sacred site has been a centre of 
Christian prayer and worship for 1650 
years.  The huge and different marble 

pillars predate the present medieval 
building and were taken from pagan 
temples.  The ancient external mosaic 
and bell tower date from the 12th 
or 13th century and the magnificent 
internal mosaic behind the main altar, 
beautifully restored, was constructed in 
1140.

Unlike some of the other Churches, 
Santa Maria has a flourishing 

community of worshippers, based on 
the San Egidio Community founded 
by Roman university students in the 
1960s.  They helped broker the peace 
in Mozambique after years of civil war 
and are still active around Rome and 
elsewhere.

Religion is still alive in Rome.

George Cardinall Pell, Archbishop of Sydney

CATHOLIC LEADERSHIP 

Firm in the Faith 
How am I called to build up the Body of Christ? 

A POST-WORLD-YOUTH-DAY RETREAT 
 
 
 
 
 
 
 
 
 
 
 
 

LL MEN considering a vocation to serve Christ and His 
Church as leaders are invited to participate in a 

Vocation Discernment Weekend for men who are open to 
the possibility that God may be calling them to the 
Priesthood.  This retreat will be a good opportunity for 
communal and private prayer; spiritual enrichment; one-
on-one encounters with priests and seminarians; and 
recreation.  Among the speakers will be Cardinal George 
Pell.  He will talk on “Catholic Leadership” on Friday 
evening, September 23 after celebrating Mass and having 
supper.  

Where: Seminary of the Good Shepherd, 
50-58 Abbotsford Rd, HOMEBUSH / NSW.   

When: From Friday evening Sept. 23 to Sunday Sept. 25.  
See  www.vocationcentre.org.au “Important Dates.” 

There is no charge, but registration is essential  
for catering and  accommodation.  

All enquiries/registration ring  9390-5970 or 
email us at : vocations@sydneycatholic.org 

 

A 
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Reflections from the site of an ancient Benedictine abbey which, like scores of  
others, did not survive the anti-monastic purges of Henry VIII’s reign

LETTER FROM CERNE ABBAS
By Giles Auty

S I WRITE I have 
just learned with 
regret of the death 
of one of the more 
unusual Britons of 
the past hundred 
years.  Indeed Sir 

Patrick Leigh-Fermour, who was of 
Anglo-Irish descent, almost achieved 
a century himself — being born in the 

distant-seeming days of 1915.
Leigh-Fermour was not only an 

exhilarating and deeply sensitive writer 
but also was jointly responsible for one 
of the more remarkable feats of daring 
of the Second World War: the capture 
of the German commander of Crete, an 
incident immortalised later in the film 
Ill Met by Moonlight.

As an author Leigh-Fermour will 
probably be remembered best for 
his evocation of a Europe which was 
destined to be swept away forever by 
the Second World War.  In the course 
of two remarkable books, A Time of Gifts 
and Between the Woods and the Water, 
Leigh-Fermour recounts a tale of an 

epic, year-long journey he made on foot 
from Rotterdam to Istanbul in 1934 at 
the age of 18.  

Although the two books were 
written retrospectively and not 
published until 1977 and 1986 
respectively, they capture perfectly a 
Europe of ancient customs, relics and 
families.

Indeed the author’s precise recall of 
place and atmosphere rivals that even 
of Marcel Proust, a figure many believe 
to have been the pre-eminent novelist 
of the 20th century, and also echoes the 
splendid nostalgia of a work by another 
Frenchman: Alain-Fournier’s Le Grand 
Meaulnes.

Nor was Leigh-Fermour simply 
an adventurer, traveller and author 
but also a formidable linguist — an 
attribute which enabled him to make 
a convincing impersonation of the 
German general Kreipe whom he and 
a colleague captured, and then to pass 
through more than twenty military 
checkpoints in the captured officer’s 
staff car.

Yet such extrovert bravery and 
initiative were matched also in Leigh-
Fermour by rare spiritual insight.

Certainly the best book I have read 
by a lay person on monastic life is 
Leigh-Fermour’s narrative about the 
regular retreats he made at a Trappist 
monastery in Northern France: A Time 
to Keep Silence, first published in 1953.

Members of enclosed religious 
orders of either sex have long struck 
me as among the more widely 
misunderstood as well as unappreciated 
members of the human race and Leigh-
Fermour’s short book, if you can still 
obtain it, does more to counter that 
injustice than any other work I can 
recall.

As I write I am spending a holiday in 
England deep in a territory famous for 
former abbeys: the beautiful county of 
Dorset in South West England.

Indeed the village where I am staying 
at present — Cerne Abbas — was itself 
the site of an ancient Benedictine abbey 
which, like scores of others of similar 
antiquity, did not survive the anti-
monastic purges of Henry VIII’s reign.

What England, and indeed the whole 
world of the spirit, lost through such 
ungodly measures is impossible to 
quantify.

Sadly, today few modern citizens 
have even the least comprehension 
of the purposes of the great abbeys 
and convents which once spanned the 
length and breadth of Britain, Ireland 
and much of continental Europe.

I think it was Leigh-Fermour who 
first introduced me to the notion of 
‘powerhouses of prayer’ as a description 
of the institutions which not just 
developed the spiritual lives of their 
inmates but — if in a less obvious 
manner — contributed mightily also to 
the spiritual capital of the world.

Today only the ruins of scores of 
once flourishing mediaeval Catholic 

ungodly mEasurEs

Divine Grace and  
the One Church

I AM WELL aware of all the obstacles in the way of unity, the 
prejudices and stupidities which each side may allege against the 

other, the violent and unjust animosity which inspires many Orthodox 
theologians against the Catholic Church, more particularly the danger of 
subjecting the spiritual to the national and political latent in such theories 
as Eurasianism. There is only one Church of which Christ Himself is 
Head, with the Pope for Vicar on earth: whatever current of divine grace 
circulates in the separated churches of Christendom binds them invisibly 
(voto) to that one Church: but that virtual attachment must be realised in 
the exterior unity of dogma and the supreme spiritual government, which 
will not be achieved without many difficulties. 

- Jacques Maritain, The Things that are not Caesar’s, London, Sheed & Ward, 1930, ‘On 
Russian Orthodoxy,’ p.176. [‘Eurasianism’ was a political theory held by some émigré groups 

that considered Russia to be culturally closer to Asia than to Western Europe. Ed]
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abbeys remain since these were 
destroyed physically during the anti-
monastic depredations of Henry VIII’s 
reign.

Yet today, ironically, the ruins of 
such abbeys attract vast crowds of 
largely unwitting visitors partly through 
their indestructible beauty but also, I 
suspect, due to an enduring atmosphere 
of peace (or grace) which continues to 
bless their sites.

In Britain of course, prior to the 
Reformation, every glorious church, 
abbey and cathedral was Catholic in 
origin.

I must admit here that rural England 
in the long days and short nights of 
midsummer provides welcome balm to 
an expatriate’s soul.

Curiously, one of the factors which 
contributes most strongly to the charms 
of rural locations in England in summer 
is birdsong.

When I was a boy exotic songbirds 
such as nightingales, blackcaps, willow 
warblers and goldfinches were still 
common but in rural England today it is 
generally the ubiquitous blackbird — a 

black thrush — and wood pigeon which 
hold sway. 

Other than the sounds of now rare 
summer migrants such as the cuckoo, 
the complex and exultant song of 
blackbirds and the deep, sonorous 
murmurings of wood pigeons define 
the hours now from dawn to dusk in 
much of rural England.

Dorset is, of course, the county 
immortalised in the descriptive novels 
of Thomas Hardy and because of a 
general absence of major roads and 
motorways, remains the least spoilt 
county in Southern England.  

The vivid and varied greens of 
the hills, the distant vistas and often 
remarkable June skies all contribute 
to a potent vision of England which is 
impossible to ignore.

Yet it is the ancient, largely stone-
built hamlets, villages and towns 
complete with venerable churches of all 
sizes that most truly define this South 
Western county.

In times of increasing atheism and 
largely anti-Christian post-modernist 
sentiment in Britain I feel a wish at 
times to challenge proponents of such 
thought to imagine a rural Britain 
bereft of its churches, for generally 
such churches continue to dominate the 
skylines and distant vistas of Britain’s 
age-old settlements.

What would mere gatherings of 
human dwellings look like without their 
heaven-bound presence and boisterous 
peals of bells.

Since many of Christianity’s current 
opponents regard any such faith today 
merely as superstitious folly how 
might such folk wish Christianity’s 
consecrated sites to be used in the 
future?

As centres for atheist studies 
perhaps?

Casting my mind back to 1988 and 
a first visit to St. Petersburg in Russia, 
that was precisely how that city’s largest 
cathedral — St. Basil’s — was then used.

The indignities inflicted by humanity 
on buildings inspired by a love of God 
certainly take some crediting.

GileS auty was born in the UK and trained 
privately as a painter. He worked professionally 
as an artist for 20 years. Publication of his The Art 
of Self Deception swung his career towards criti-
cism. He was art critic for The Spectator from 1984 
to 1995. He continues to devote himself to his 
original love — painting. He is a regular contributor 
to Annals.

31
London

Canterbury

King’s Lynn

York

Durham

Birmingham

Bath

ENGLAND

WALES

SCOTLAND

StonehengeGlastonbury

Osbaldwick

Walsingham

Chatham

Aylesford

1

2

1

1

2

‘Like the shedding of Christ’s blood, so the martyrs’ oblation of their 
lives become in virtue of their union with Christ’s Sacrifice, a source 
of life and spiritual fertility for the Church and for the whole world’ 

(Pope Paul at the Canonisation of the 40 Martyrs of England and Wales, 1970) 

ItInerary
• London (3)
• Canterbury
• Aylesford 
• Chatham (1)
• Walsingham
• King’s Lynn (1)
• York (2)
• Osbaldwick
• Durham (1)
• Birmingham
• Bath (2)
• Glastonbury
• Stonehenge 
• London (1)

For detailed itinerary visit www.harvestpilgrims.com or call 1800 819 156

Saints & Martyrs of 
England

2 0 1 1  H A R V E S T  P I L G R I M A G E S

A 15 Day 
Pilgrimage
Departing 

Monday 
11th July 2011

Accompanied by 

Fr. Paul Stenhouse MSC

$7595
FRoM

AUD

Now includes airline taxes / levies
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‘That a man may survive for quite a while without food, but cannot live one day 
without poetry, is a notion which we tend to dismiss too lightly’

READING MATTERS

By Tony Evans 

F WE rely on figures published 
by the Australian Bureau of 
Statistics we may be comforted 
to learn that reading in 
Australia is a popular activity.  
It seems we are a nation of 
readers. 

A recent survey (2006) found that 
reading is a favorite pastime for 61% of 
all Australians, and 72% of youngsters 
between the ages of 5 and 14 named 
reading as their favourite pastime.  73% 
in the age group 45–64 responded 
that reading was their main activity1. 
Although this still leaves a sizeable 
proportion of the population with little 
or no interest in reading, nevertheless 
the figures seem encouraging, indicating 
a healthy intellectual base and giving 
the lie to those who ring their hands in 
despair at the lack of interest in literature 
and a general ignorance — especially 
among the young — of both the English, 
and Australian canons. 

A closer look at the figures, however, 
shows that the hand-wringers have 
ample excuse for wringing their hands. 
A recent cartoon in an Australian literary 
weekly uses humour to hit the nail 
firmly on the head. At the loans desk 
of a public library a bemused customer 
reads a prominent notice which asks in 
large letters, “Please do not humiliate 
the staff by asking for standard classics 
they have not heard of.”2 This recalls 
a real-life situation — no joke intended 
— when a young producer entered a 
reputable bookstore in Sydney intending 
to purchase a particular play by Henrik 
Ibsen. The assistant searched in vain on 
the shelves looking for a play by Henry 
Gibson. Both these instances are all the 
more poignant because the settings were 
institutions whose principal purpose was 
the provision of literature.

What is classed as reading in the 
survey? That surely is the key question 

we should ask. An analysis of the 72% of 
young people responding listed teenage 
magazines, fashion, Star Wars and 
associated comics, and Computer Games 
— and occasionally for good measure, 
a Harry Potter novel. Among the older 
generation reading material consisted 
mainly of newspapers, gardening hints, 
and sport; and for women, fashion, crafts, 
and cooking.  A vision of the nation 
glued to English or Australian classic 
novels, or non-fiction books on politics 
or history, or biography, is simply wishful 
thinking.

And yet reading great books — and 
even less than great books — really 
matters. Reading is the bedrock of 
education. No one may claim to be 
educated who is not familiar with, or 
has not dipped their toes into the major 
works of literature; although they may be 
trained to a high level in their specialist 
discipline.

The traditional and now largely 
disused phrase to describe the purpose 
of entering university as being to ‘read’ 
History, or ‘read’ Economics or ‘read’ any 
other subject, was well named because 
the requirement was to read critically 
all the standard works on the subject. 
Nowadays an intimate knowledge of 
computing and Google research will 
usually suffice for a degree at most 
universities: there is little time for 
reading a book from cover to cover out 
of interest or admiration.

How fortunate are those whose 
love of reading — or being read to — 
was introduced in the cradle, and then 
encouraged throughout childhood. In 
this way reading becomes a habit - an 
appetite — which is never fully sated.  
Edward Gibbon (and he of the Decline 
and Fall should know) described his 
love of reading as ‘invincible’ and wrote 
that he would not exchange it for all the 
treasures of India.3

We read good books for many and 
diverse reasons, some laudable, most 
of them — if not all — beneficial. We 
read for pleasure, for information, for 
expanding our knowledge of the world 
and human behavior, to help us to 
understand present times and the past. 
We read for the appreciation of language 
and style and to develop and feed our 
imagination, and finally — not to be 
despised — as an innocent way of escape 
from daily reality. C. S. Lewis once told 
his students that the chief reason we 
read is so that we can draw solace from 
knowing that we are not alone. We share 
our humanity and our experience even 
with the dead. 

G.K. Chesterton wrote, ‘enduring 
literature does its best work in reminding 
us perpetually of the whole round of 
truth, and balancing other and older 
ideas against the ideas to which we 
might, for a moment, be prone.’4 

Saints not 
Rock Stars

The demand is not for clerical rock 
stars and game-show hosts but for 

transparently sincere believers, whose 
message will come through because 
the power of God stands behind it. 
Technical skill, useful though it be, 
cannot take the place of interior union 
with God. The Church will succeed 
in the field of communications if, and 
only if, it raises up saints. Let me 
conclude with a word from your patron, 
St. Francis de Sales, whose feast day 
occurs tomorrow, January 24. Excluded 
from his diocese by the hostility of the 
Calvinists, he repudiated the use of 
force. Ideas, he maintained, cannot be 
conquered by cannon fire.
— Avery Dulles, S.J., ‘Catholics in the world 

of  Mass Media,  Lecture for the Salesian 
Guild, Xavier University, Cincinnati, Ohio, 

January 23, 1999.

litEraturE and CulturE
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It is a melancholy fact that most 
young people today, even those in 
responsible, high achievement and 
educational positions, are unfamiliar with 
enduring works of literature and do not 
read books - other than those connected 
with their work. A consequence of 
this illiteracy is the difficulty that 
even moderate readers experience in 
communicating with non-readers at any 
but the most superficial level. Many of 
our allusions and metaphors and phrases 
in common use in conversation derive 
from literature. Conversation between 
two people would be very dull and 
one-sided if only a puzzled stare greeted 
a speaker describing someone as ‘a bit 
of a Scrooge at Christmas time,’ or a 
mutual acquaintance ‘experiencing a road 
to Damascus’, or, an unkind description 
of someone as a ‘Uriah Heep’, or, not 
to get the joke when Rumpole of The 
Bailey refers (approvingly) to the female 
lawyer in chambers as ‘Our Ms Portia’. 
Conversation under these limitations 
might be very colourless indeed. 

Not that we should read merely to 
impress our friends with our knowledge 
of literature — far from it — but it’s 
almost impossible for experienced 
readers to exclude from conversation 
occasional literary allusions. They 
become part of the furniture of the mind; 
part of the English language. 

Marxist theory, which now largely 
dominates the teaching of English in 
Government schools and universities, 
insists that the generally accepted classics 
of English literature — the canon — 
serves to perpetuate bourgeois values, 
and that students should study all forms 
of the written word as being equally 
valid: television advertising, comedy 
scripts, special interest magazines, 
teenage comics, and even roadside 
hoardings. To say that one form of 
writing is better or more important that 
another is condemned as elitist. We can 
see the result of this crippling doctrine 
in the large numbers of students — 
including those with very high marks in 
their exams — leaving school with little 
or no interest in literature and innocently 
ignorant of the benefits to be found in 
habitual reading. 

The eminent scholar and writer, Pierre 
Ryckmans, has written and broadcast 
often in defence of a love and knowledge 
of literature, and how important 
knowledge of literature and poetry is 
to our survival particularly in difficult 

circumstances. In one of several examples 
he cites the story, which Primo Levi tells, 
in his great work, If This is a Man, of 
an incident during his incarceration in 
Auschwitz. One day, as Levi and another 
inmate were on duty to fetch soup for 
the entire barracks, on their way to the 
kitchen they enjoyed the brief respite 
of a summer day, and started chatting. 
The other prisoner was a clever young 
Frenchman with a gift for languages. 
Levi, who had been teaching him some 
Italian, suddenly was moved by a crazy 
and irresistible impulse to introduce him 
to Dante. He began to recite a passage 
from The Divine Comedy, the Canto of 
Ulysses, clumsily translating it for the 
other man, verse by verse: The effect 
of this recitation of a few stanzas, Levi 
writes, was “As if I also was hearing it for 
the first time: like the blast of a trumpet, 
like the voice of God. For a moment 
I forget who I am and where I am.’ His 
companion begged him to repeat it. Then, 
as Levi describes, his memory failed at 
the end of one stanza and he could not 
complete the extract. He had forgotten at 
least twelve lines and he tells us - starving 
as he was - he would have given the day’s 
soup ration to know how to connect the 
first stanza to the last lines. 

Later, summing up his experience of 
the death camp in another book, Levi 
concluded, “Culture was important to 
me, and perhaps it saved me. When I 
wrote ‘I would give today’s soup to know 
how to retrieve the forgotten passage’, I 
had neither lied nor exaggerated. I really 
would have given bread and soup — that 
is, blood — to save from nothingness 
those memories which today, with the 
sure support of printed paper I can 
refresh gratis whenever I wish, and 
which therefore seem of little value.” 

Pierre Ryckmans then concludes his 

essay with these words: “That a man may 
survive for quite a while without food, 
but cannot live one day without poetry, 
is a notion which we tend to dismiss too 
lightly, as a sort of 19th century romantic 
hyperbole. But our gruesome century has 
provided enough evidence that it is true, 
in a very literal sense.”5

Those of us who love books and 
reading must share some of the blame 
for allowing our education system to 
fail today’s students with consequences 
in the future we can only imagine with 
disappointment. Reading books — rather 
than ipods — is a habit which has to be 
nurtured, but when acquired one is never 
satisfied with the ipod or e-book. With a 
book for company one is never alone, or 
at a loss at those times when travelling, 
or waiting in a queue, or for the car 
mechanic to arrive, or at a bus stop. The 
habitual book-lover carries a book in the 
pocket or the handbag.  Education, which 
started with reading books in the cradle, 
continues throughout childhood and 
becomes habitual well into adulthood, 
takes precedence over all the latest 
electronic substitutes. 

That is why Reading really Matters

tony evanS was a producer with the ABC for 
many years and is now a freeelance writer living 
in Western Australia. He has published three 
historical biographies, including the very popular 
C.Y.O’Connor, His Life and Legacy, published by 
UWA Press. Evans founded the G.K.Chesterton 
Society in W.A. Recently it became the national 
Australian Chesterton Society. He has just completed 
a biography of William Wardell which was reviewed 
by Cliff Baxter in our last issue of Annals. 

1. 1 Australian Bureau of Statistics. Life Skills Survey, 
2006.

2. 2 The Spectator, 20/11/10
3. 3 Edward Gibbon, Autobiography, World’s Classics 

Edition, p.27
4. 4 G. K. Chesterton, The Common Man, Sheed & Ward, 

1950. p.22
5. 5 Pierre Ryckmans, The Boyer Lectures 1996, Radio 

National, ABC Publications.

Liberty with a Difference

This group of thinkers, who are a product of the sorry state of the present Muslim 
generation, have nothing but the label of Islam and have laid down their spiritual 

and rational arms in defeat. They say, ‘Islam has prescribed only defensive war’ and 
think that they have done some good for their religion by depriving it of its method, 
which is to abolish all injustice from the earth, to bring people to the worship of God 
alone, and to bring them out of servitude to others into the servants of the Lord. Islam 
does not force people to accept its belief, but it wants to provide a free environment in 
which they will have the choice of beliefs. What it wants is to abolish those oppressive 
political systems under which people are prevented from expressing their freedom to 
choose whatever beliefs they want, and after that it gives them complete freedom to 
decide whether they will accept Islam or not.

— Sayyid Qutb, Milestones:  the  Mein Kampf of the Muslim Brothers  
of whom Sayyid Qutb was one of the Founders 
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Four hundred years of King James’s English Bible. Part II

OBLITERATING THE CATHOLIC MEMORY
By Paul Stenhouse

T AU GUSTI N E o f 
Canterbury was sent to 
Britain in 597 by Pope 
Gregory the Great [597-
604] to convert the 
Saxons. 

The Irish Celtic 
Catholics who also had sent missionaries 
to help the Saxons, observed Easter 
according to the Jewish reckoning – on 
the first day after the first sighting of the 
spring moon ushering in Nisan — the 
first month — no matter what day of the 
week it fell on. 

The rest of the Catholic world 
celebrated Easter as we do now – on 
the first Sunday — not the first day — 
after the first full moon after the 21st of 
March. 

 Sixty-seven years later, in 664, an 
opportunity arose for debating the 
matter between the Celts and the Latins 
at the Abbey of which St. Hilda was 
Abbess, at Streanoeshalch, now called 
Whitby about 76 km from York at the 
mouth of the river Esk. 

King Oswy of Northumbria attended 
with Bishops Colman and Chad 
speaking for the Celtic Catholics; and 
Alchfrid, son of Oswy, and Bishops 
Wilfrid and Agilbert who presented the 
usage of Rome. 

A full account of the conference is 
given by the Venerable Bede.1 Colman 
appealed to the practice of St. John the 
Evangelist, Wilfrid to St. Peter and to 
the council of Nicaea. 

In the course of the the debate 
Wilfred made a plea for unity. 
He acknowledged the holiness of 
Coleman’s ancestors in the Faith, but 
asked whether it made sense to follow 
the usage of a few holy men ‘in one 
corner of a remote island’2 rather than 
to adopt the practice of the universal 
Church spread throughout the world. 
He went on

‘And is that Columba of yours [and 
of ours, too, as he belonged to Christ 

and was renowned for miracles] to be 
preferred to the most blessed Prince 
of Apostles to whom the Lord said: 
“Thou are Peter, and on this rock I 
will build my Church. Hell’s gates will 
not be able to withstand it, and I will 
give you the keys to the Kingdom of 
Heaven”?’3

Wilfrid’s argument won the day, and 
the date for Easter observed by the 
Universal Church was adopted. 

None of those who attended what 
came to be known as the ‘Synod’ of 
Whitby could have dreamt that a day 
would come a thousand years later 
when an English king, for dynastic 
and political reasons, would sever all 
ancient ties with the Bishop of Rome, 
and thumb his nose at St Peter and his 
Keys. Or, equally unthinkably, that he 
would set out to estrange the Catholic 
people from Catholic doctrine, worship 
and practice and declare himself to 
be Supreme Head of a new Church in 
England that would nevertheless claim 

to be a continuation of the Old Church 
because it occupied the same buildings, 
while repudiating the Old Faith, and the 
Rock of Peter on which it was founded.

Rewriting History

Until the Reformation, Britain with 
its Celtic peoples in Wales, Cornwall, 
Devon, and Scotland, and its Saxon 
people, was part of Europe. 

Bede, the Benedictine monk of the 
twin monasteries of Sts Peter and Paul 
at Wearmouth and Jarrow, on the coast 
not far from York in Northumbria, 
seems to have dreamt of bringing the 
ancient Celtic Britons and the Teutonic 
Saxons into a unity based on their 
common Catholic faith, under the name 
of ‘English’. 

Their history that he wrote in ad 
731, and from which I quoted above, 
was called The Ecclesiastical History of the 
English People.

The success that Bede’s efforts 
met with, will have to wait to be told 
elsewhere by another pen. As will 
the very human tale of chivalry and 
sacrifice, sanctity and knavery that was 
the history of England until young 
Henry VIII inherited the throne of 
England at the age of 17.

My interest is in the myths that arose 
subsequently concerning England’s 
past, and the xenophobia and anti-
Catholicism that lasted in a highly 
virulent form for three centuries until 
the Catholic Emancipation Act of 1829, 
and which have persisted until today 
when the media in all their forms have 
breathed new life into them.

When Thomas More had been 
found guilty of treason on July 1, 
1535, on perjured evidence given by 
Sir Richard Rich, he addressed his 
accusers and the court, giving them 
a brief history lesson on the unity of 
Christendom and the civilisation of 
which England had been part for more 
than a thousand years. 

CatholiC history

Henry’s  New 
Church

THE very antagonism to 
which [the Church] was 

committed by the rancorous 
hatred of Henry VIII. bound it in 
some degree to depart widely 
from whatever depended on 
papal approbation. And though 
in its new career and modified 
independence it professed to 
be guided by primitive antiquity, 
it was of necessity influenced 
by the sentiments and opinions 
of those classes to whom it 
was mainly indebted for its new 
position.

— J. S. Brewer, The Reign of Henry 
VIII from his accession to the death of 

Wolsey, John Murray, London, 1884, vol.
ii, pp.475-476 Brewer was a Protestant.
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He recalled Wilfred’s words to 
Coleman at Whitby in 644 and spoke of 
‘this realm being but one member and a 
small part of the Church’.4 He went on,

My Lord Chancellor, for one Bishop 
whom you may produce for your side, 
I will bring forward a hundred saintly 
and orthodox prelates who subscribe 
to my opinion: for your one Parliament, 
and God knows of what sort it is, I 
have on my side all the councils that 
have been held in the whole Christian 
world for more than a thousand years: 
and for your one kingdom of England 
I have with me all the kingdoms of 
Christianity ... for in this realm you 
stand alone, in opposition to the 
unanimous consent of Christendom. 
Your law has dissolved the unity, the 
peace and the concord of the Church, 
although the Church is, as you all 
know, a body which is one, universal, 
whole and undivided.5

It was this universally accepted 
and factual version of English history 
that Thomas Cromwell, Henry’s Vicar-
General in Matters Spiritual, who had 
introduced Richard Rich as a witness 
for the Crown, set out to overturn. 

He saw how history, the custodian 
of the memory and identity of a people, 
can be a powerful weapon in the hands 
of a skilful propagandist. 

Edwin Jones’s book The English 
Nation: The Great Myth, is a ground-
breaking study of the way in which 
English religious and political history 
was re-written under the Tudors, 
Stuarts and their successors; and how 
and why a new version of the English 
past was created that continues to be 
propagated to the present day. 

Jones credits Thomas Cromwell 
[1485-1540] and Gilbert Burnet [1643-
1715] with being ‘two of the greatest 
propagandists in English history.’ Both 
were agents of governments that were 
intent on reshaping English life and 
thought and, ominously, both also 
helped reshape the nation’s memory. 
That memory has excluded Catholicism 
and memorialised the Pope as the anti-
Christ, and Catholics as potentially 
treacherous and unpatriotic. 

Re-writing History  
by Decree

The ploy that most succeeded for 
Cromwell was old-fashioned hubris, 
or gall. Confident in his power as 
Henry’s Vice-regent in spiritual matters 
Cromwell remade England’s past by 

Parliamentary Decree. The Nazis and 
Communists of the last century would 
have had little to teach him. He simply 
declared Henry’s regal supremacy 
in England – unequivocally and 
unhesitatingly. And equally confidently 
laid down the [unsubstantiated] 
historical ‘background’ to this 
supremacy in the Preambles to the 
various Decrees that spelt it out.

 The Preamble in the Act in restraint 
of Appeals [1533], for instance, which 
forbade anyone to appeal to any court 
outside England [aimed at restraining 
appeals by the king’s subjects to the 
Pope] declared:

‘Where by divers sundry old 
authentic histories and chronicles it 
is manifestly declared and expressed 
that this realm of England is an empire, 
and hath been accepted in the world, 
governed by one supreme head and 
king having the dignity and royal estate 
of the imperial crown of the same, unto 
whom a body politic, compact of all 
sorts and degrees of people, divided in 
terms and by names of spiritualty and 
temporalty, be bounden and ought 
to bear, next to God, a natural and 
humble obedience.’6

Questions that occur to the reader of 
this Preamble are: Divers [which ones?] 
sundry [how many?] old [how old?] 
authentic [certified as such by whom?] 
histories [which ones?] and chronicles 
[which ones?] declared [when?] that 
England is an empire, and the king has 
an imperial crown, and clergy and laity 
owe him, only under God, natural and 
humble obedience. 

In one fell swoop Canon Law is 
set aside – replaced by the king’s 
‘ecclesiastical supremacy’ — and the 
myth of the king’s and the kingdom’s 
imperial status, and unique authority 
second only to God, is launched. 

How well it took to the air is evident 
from A Discourse concerning Ecclesiastical 
Jurisdiction, written in 1686 by Sir 
Robert Atkyns. This – on the eve of the 
departure of James II in the Glorious 
Revolution of 1688 — acknowledges 
that the king 

‘justly and rightfully is, and ought 
to be, supreme head of the church 
of England ... the only supreme head 
in earth of the church of England. 
And that the king and his heirs and 
successors shall have full power and 
authority from time to time to visit, 
repress, redress, reform, order, correct, 
restrain and amend all such errors, 
heresies, abuses, offences contempts 
and enormities ...’. 
Atkyns continues:

Note: this Act doth not make the 
king to be the supreme head of the 
church of England, but acknowledges 
that he ever hath been so (as it is 
recited by the statute made in the 
same parliament of 26 H. 8, c.3) ... The 
Act of 20 H. 3, cap.1 gave the king 
no new title, but only acknowledged 
that he ever had a right to it and that 
the bishop of Rome had usurped it. ... 
The preamble to the statute 24 H. 8, 
c.12 of Appeals further shows how this 
ecclesiastical and spiritual jurisdiction 
had been confirmed and defended 
by several ancient acts of parliament 
against the usurpation of the bishop 

Abuses and  
Enormities

CONSIDERING the temper of the English people, is it probable that 
immorality could have existed among the ancient clergy to the degree 

which the exaggeration of poets, preachers, and satirists might lead us 
to suppose. The existence of such corruption is not justified b y authentic 
documents, or by an impartial and broad estimate of the character 
and conduct of the nation before the Reforma tion. There is nothing 
more difficult than for contemporaries to form, from their own limited 
experience, a just estimate of the morality of the times in which they live; 
and if the com plaints of preachers and moralists are to be accepted as 
authoritative on this head, there would be no difficulty  producing abundant 
evidence from the Reformers themselves that the abuses and enormities 
of their own age under Edward VI and Elizabeth, were far greater than in 
the age preceding.

— J. S. Brewer, The Reign of Henry VIII from his accession to the death of Wolsey,  
John Murray, London, 1884, vol.ii, p.470
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Pole in the reign of Mary Tudor was 
an innovation, designed by Pope Pascal 
in the twelfth century to make ‘all the 
Archbishops more dependent on the 
See of Rome. Wharton, not a Catholic, 
commented:

I cannot sufficiently admire, that 
any learned Man should commit so 
great a Mistake. None, conversant 
in the History of the Church can be 
ignorant that the Custom of sending 
Palls from Rome to Archbishops 
owning any Dependence upon that 
See, or Relation to it, began many 
hundred years before Pope Paschal, 
the Second. Pope Gregory the First 
had sent a Pall to Augustine, the 
first Archbishop of Canterbury, and 
all the Archbishops from him to the 
Reformation did singly receive Palls 
from Rome, if sudden Death did not 
prevent them before the Reception.9

How effective was Tyndale’s 
revolution in obliterating a sensus 
Catholicus among the English people 
may be deduced from a throwaway 
comment with a modern ring to it made 
by a London barrister writing in 1892 
about the London Mercers’ Guild. 

This formerly Catholic Guild had its 
origins in the Hospital of St Thomas 
of Acon, founded at the end of the 
12th century by the sister of St Thomas 
à Becket, on the site of St Thomas’s 
birthplace. 

The Guild received its first Charter 
from Richard II in 1393 and its original 
Arms portrayed an image of the king. 
This was later changed to the Virgin 
Mary. The barrister commented: ‘We 
should rather have seen the king 
retained. The mercers owed more to 
him than to our Lady’.10

Next Month: Part III: Imposing 
Religious Change on an Unwilling 
Nation

1. Venerabilis Bedae Historiam Ecclesiasticam etc, Carolus 
Plummer, Oxford, 1896, tomus prior, Lib.iii, cap.xxv, 
pp. 183-9.

2. ‘uno de angulo extremae insulae.‘ ibid. p.188.
3. ibid.
4. William Roper and Nicholas Harpesfield, Lives of St 

Thomas More, ed. E. E. Reynolds, p. 178. Quoted 
Edwin Jones, The English nation: the Great Myth, Sutton 
Publishing, 1998, p.12.

5. ibid.
6. Documents of the English Reformation, ed. G, Bray, James 

Clarke & Co. Ltd. 1994 p.78. quoted Jones, op.cit., p.34.
7. A complete collection of state trials and proceedings for high 

treason, Volume 11, By Thomas Jones Howell, William 
Cobbett, David Jardine, cols. 1148, 1149, 1150.

8. W.Holdsworth, A History of English Law, 6th ed. 1938, i. 
p.591. Quoted Edwin Jones, op.cit. p.17.

9. Specimens of Some Errors and Defects in the History of the 
Reformation of the Church of England Wrote by G. Burnet, 
1695, p.147, quoted Jones op.cit. p.89.

10. The Livery Companies of the City of London, W. Carew 
Hazlitt, Benjamin Blom New York, London, 1892, p.174.

of Rome (and that long before the 
reformation of religion).7

At the risk of tiring the reader, 
I quote finally, the judgement of 
a distinguished legal historian, Sir 
William Holdsworth, with no Catholic 
axe to grind:

‘The preamble to this Statute of 
Appeals is remarkable, partly because 
it manufactures history upon an 
unprecedented scale, but chiefly 
because it has operated from that day 
to this as a powerful incentive to its 
manufacture by others upon similar 
lines. 

The Tudor Settlement of the 
relations of Church and State was a 
characteristically skilful instance of the 
Tudor genius for creating a modern 
institution with a medieval form. But, 
in order to create the illusion that 
the new Anglican Church was indeed 
the same institution as the medieval 
Church, it was necessary to prove the 
historical continuity of these two very 
different institutions; and obviously 
this could only be done by an 
historical argument. 

When this argument had been put 
forward in statutory form it became 
a good statutory root of title for the 
continuity and catholicity of this 
essentially modern institution. 

But a merely statutory title gave an 
obvious handle to its opponents, and 
could hardly be expected to satisfy its 
supporters. It is not therefore surprising 
that lawyers, theologians, and 
ecclesiastical historians soon began, 
from their different points of view to 
amplify and illustrate this historical 
argument, in order to prove that it 
rested upon a solid basis of truth. 

Two great professions thus have 
had and still have a direct professional 
interest in maintaining this thesis. The 
lawyers are tied up with it by their 
statutes and cases; the ecclesiatics 
by the tradition and authoritative 
declarations of their Church. Naturally, 
therefore, its truth is still believed 
and maintained by a long array of 
imposing names.’8

In 1695 a slim volume appeared 
criticising Gilbert Burnet’s History of 
the Reformation which attempted to 
bolster most of the historical myths and 
inaccuracies that were underpinning 
the doctrine of the King’s Supremacy in 
religious matters. It was written by the 
renowned mediaevalist Henry Wharton, 
under the pseudonym of Anthony 
Harmer. Burnet had claimed that the 
Pallium sent from Rome to Cardinal 
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No Academy nominated for Of God’s and Men’

MISSING THE MOMENT
By Mark Salter

HERE IS A MOMENT in every great story,’ 
Flannery O’Connor explained to a friend, ‘in 
which the presence of grace can be felt as it 
waits to be accepted or rejected, even though 
the reader may not recognize this moment.’

The moment is hard to miss in the 
spellbinding ‘Of Gods and Men,’ France’s official entry for 
best foreign language film at the 2011 Oscars. Nevertheless, 
like O’Connor’s undiscerning readers, the members of the 
Academy of Motion Picture Arts and Sciences failed to 
recognize it or were unaffected by it. Despite its many 
reverent reviews in the U.S. and its box office success in 
Europe, the Academy ignored the picture entirely; declining 
to include it even on its preliminary list of nominees.

The grace of the film is in the honesty and power of its 
performances, the unromanticized humanity of the characters 
these gifted actors convey so compellingly. 

Why aren’t movies like this made here? I don’t mean 
that as a typical conservative rant against Hollywood, 
but as an appeal to action. Perhaps the power brokers 
in Hollywood believe that for all the advanced alchemy of 
modern filmmaking, their talents are ill-suited to conveying 
a transcendent spiritual experience. Maybe the studio’s 
accountants can show that American moviegoers prefer that 
they treat heroes romantically or cynically, but not as earnest 
people, struggling unostentatiously with their convictions. 
As for the snub by the Academy on Oscar night, maybe they 
were put off by — or didn’t comprehend — an overt religious 
message.

But in the full theater where I watched “Of Gods and 
Men” on a recent Saturday afternoon, no one left their seat 
before the credits finished rolling. No one applauded. No one 
exclaimed their approval or disapproval to another. Everyone 
left slowly and quietly, looking stunned, as I was, by the 
power of the magnificent art we had shared.

— Mark Salter – slightly abridged from ‘Of Gods and Men,’ Real Clear Politics, 
March 30, 2011.

‘
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‘We must become fully aware of the original Christian character of our nations.’

CULTURAL IDENTITY
By Jude P. Dougherty

H E N  S a m u e l 
P.  Hun t ing ton 
p u b l i s h e d 
Th e  C l a s h  o f 
Civilizations and 
the Remaking of 
the World Order , 

in spite of his sterling credentials as a 
political scientist, the book was largely 
denigrated by the political left.1 In 
fact, it met with overt hostility within 
the academy, within liberal opinion 
circles, and in many overseas capitals. 
Angela Merkel has now been obliged 
to acknowledge something that many 
foresaw decades ago, “Multikulti cannot 
work for Germany.” The dream of a 
multicultural society, of peoples of 
radically different cultural backgrounds 
living side by side and enjoying each 
other’s company has been found to be 
ephemeral. What Merkel finds true of 
Germany is true of France and Belgium 
and in varying degrees of Europe as 
a whole. The sales of Thilo Sarrazin’s 
Germany Does Away with Itself, over a 
hundred thousand copies sold to date, 
attests to a popular recognition that 
immigration policy must be reversed. It 
has become clear that Germany cannot 
absorb a massive influx of people 
who do not know the language, who 
refuse to assimilate, and who demand 
accommodation in the law for their 
native customs and legal practice. 
Sarrazin makes the case that German 
culture, indeed European culture, is 
being dragged down by untrammelled 
immigration from the Middle East and 
North Africa. 

Charles A. Murray, in promoting 
his book, Human Accomplishment,2 
proclaimed, “I write at a time when 
Europe’s run appears to be over. 
Bleaker yet, there is reason to wonder 
whether European culture as we have 
known it will continue to exist at the 
end of this century.” Among those who 
track the present economic and social 

turmoil on both sides of the Atlantic, 
few are likely to deny a gradual shifting 
of economic power to East Asia or 
fail to acknowledge the increasing 
hostility of the Islamic world to the 
West. Harvard Professor Niall Ferguson 
writes, “What we are living through 
now is the end of five hundred years 
of Western predominance.”3 We ask 
ourselves: how account for what many 
see as Western civilization in decline?

At the beginning of the nineteenth 
century, when Germany and France 
were reeling from the aftermath of the 
French Revolution and the Napoleonic 
years, Wolfgang Goethe (1748-1832), 
like his friend Johann Gottfried Herder 
(1744-1803), in the romantic idiom 
of their day, spoke of a distinctive 
German character. They became 
friends when both were living at the 

time in the German capital of a French 
province. The unification of the German 
principalities under Bismarck was 
yet to come. The common experience 
of Goethe and Herder in Strasbourg 
drove home to them the difference 
between French and German culture. 
Goethe early on became convinced 
that all culture emerges from the soul 
of a people, that is, from its ancestral 
and popular traditions. It is the nation, 
he held, that permits the blossoming 
of genius, for true creative forces are 
collective. Yet even the young Goethe 
had a sense of the fragility of culture. 
Seeking to complete his studies in law, 
he proposed to the Faculty of Law 
at Strasbourg a doctoral dissertation 
topic, “The Power of the Legislature to 
Determine Religion and Culture.” One 
of his minor theses, “Natural law is what 
nature teaches all animals,” was judged 
simpliste, and the dissertation proposal 
as a whole was rejected. Goethe 
left Strasbourg without completely 
abandoning law to become Germany’s 
most celebrated poet and a physicist 
of some merit.4  Having experienced 
first hand the French Revolution and 
the social upheaval of the Napoleonic 
period, Goethe was convinced that 
nations differ in significant ways and, 
like Herder, wrote to promote a self-
conscious German identity, which he 
took to be a moral culture based on a 
set of shared attitudes and attendant 
scientific and technical achievement. 

In the aftermath of World War II, 
Karl Barth, similarly alluding to the 
notion of a common culture, argued 
that insofar as the German people spoke 
a common language, were nourished by 
a common literature, common music, 
and distinctive patterns of behavior, 
they could be held collectively 
responsible for the atrocities committed 
under the National Socialists.5 

The French political theorist, 
Pierre Manent, writing in 2007, makes 

A Christian 
Artist

A CHRISTIAN artist is not 
only he who paints saints 

and angels, any more than 
edifying subjects; but rather 
he who puts into practice 
the words of Christ—and I 
am amazed that no one has 
ever sought to bring out the 
aesthetic truth of the Gospels. 
Oh, to be born again! To forget 
what other men have written, 
have painted, have thought, 
and what one has thought 
oneself. To be born anew.
—  Andre Gide, 1869-1951. A complex 

and morally perplexing figure, Gide 
came from a family of Protestants 
and converts to Catholicism. His 

religious beliefs were far from clear, 
and his views on the after life were 

ambivalent, but his faith in Jesus seems 
unquestionable.

fragility of CulturE
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the case that the maintenance of 
national identity remains vital. In his 
Democracy without Nations: The Fate 
of Self-Government in Europe,6 he fears 
that the old nations of Europe are on 
the verge of self-destruction. Manent 
holds that the democratic nation is 
the irreplaceable political context for 
human action, the instrument of self-
government, the locus for deliberation, 
and the administration of justice. 
He is convinced that after Maastricht, 
the EU’s political contrivances have 
become more and more artificial. “With 
each day they recede further from the 
natural desires and movements of their 
citizens’ souls.” The EU’s bureaucratic 
contrivance, he continues, detached 
itself from the national political 
bodies that formed the Union and 
took on a life of its own. Instead of 
increasing self-governance, Europe’s 
new instruments of governance shackle 
it ever more with each passing day, 
promising an indefinite extension that 
no one wills and no one knows how to 
stop. “Embracing democratic ‘values’ 
we (Europeans),” writes Manent, “have 
forgotten the meaning of democracy 
itself — its political meaning, which is 
self-government, the self-government 
of a people.” Enlightened despotism 
has returned in the form of agencies, 
administrations, courts of justice, and 
commissions that lay down law or 
create rules, ever more meticulously 
contrived.

Manent does not explicitly say so, 
but it would appear that he believes 
that Europe’s governing classes hope 
to create a homogenous and limitless 
human world. In fact, he continues, 
given its intellectual climate, what 
distinguishes Europeans from one 
another cannot be evaluated or even 
publically named. The European 
value that seems to trump all others 
is “openness to the other,” a universal 
political creed that relegates to the 
private sphere religious belief and 
cultural identity. “We (Europeans) do 
not possess any particular existence,” 
Manent writes, “We do not want to 
possess any shape, manner or form, a 
distinctive existence of our own, one 
that would necessarily be particular.” 
To parry the threat of self-destruction, 
Manent is convinced that ”nothing is 
more important than to get a grip on 
our centuries-old development and that 

means first of all we must become fully 
aware of the original Christian character 
of our nations.”

As the young Goethe saw, culture is 
not something abiding. Tradition once 
broken is not easily recovered. It may 
be that Europe is now experiencing the 
20th century’s neglect of classical and 
religious studies within its universities. 
Manent believes that when education 
is organized on wholly utilitarian 
lines, society is deprived of a broadly 
educated class whose knowledge of 
philosophy, history, and literature could 
normally be relied upon to provide the 
wisdom necessary to understand the 
present. 

Benedict XVI puts the case even 
stronger. Speaking at a conference held 
within Vatican City, March 26th, 2007, 
he declared “If, on this occasion, the 
50th anniversary of the treaty of Rome, 
the governments of the EU wish to 
‘get closer’ to their citizens, how can 
they exclude such an essential element 
of European identity as Christianity, 
with which the vast majority of people 
continue to identify themselves?” In the 

same address, he said, “It is unthinkable 
to create an authentic common 
European home while ignoring the 
identity of the people of our continent. 
. . . an identity that is historical, 
cultural and moral, more even than 
geographical, economic or political; 
an identity made up of a collection 
of universal values which Christianity 
contributed to creating, thus acquiring 
a role that is not only historical but 
foundational for the continent of 
Europe.”7
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Mechanising  
Human Life

AT THE present time the old forms of individualism are every-
where passing away before the pressure of the modern State; 

but although this destroys some social injustices, it also creates 
others and contains the possibility of a new and more serious 
menace to spiritual freedom. And this tendency is not confined to 
a single country or to any one particular political or social system. It 
may, I think, even be argued that Communism in Russia, National 
Socialism in Germany, and Capitalism and Liberal Democracy in 
the Western countries are really three forms of the same thing, and 
that they are all moving by different but parallel paths to the same 
goal, which is the mechanization of human life and the com plete 
subordination of the individual to the state and to the economic 
process. Of course I do not mean to say that they are all absolutely 
equivalent, and that we have no right to prefer one to another. But 
I do believe that a Christian cannot regard any of them as a final 
solution of the problem of civilization, or even as a tolerable one. 
Christianity is bound to protest against any social system which 
claims the whole of man and sets itself up as the final end of human 
action, for it asserts that man’s essential nature transcends all 
political and economic forms. Civilization is a road by which man 
travels, not a house for him to dwell in. His true city is elsewhere.

— Christopher Dawson, Religion and the Modern State, London,  
Sheed and Ward, 1935, Introduction p.xv.
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The life and death of Thomas Berry 

DIRGE FOR A SHAMAN 
By Anne Barbeau Gardiner 

HOMAS BERRY died 
on June 1, 2009, at 
age 94. A Passionist 
p r i e s t  a n d  s e l f -
styled “geologian,” 
he was described by 
Newsweek in 1989 as 

“the most provocative figure among the 
new breed of eco-theologians.” 

Among the tributes he received 
after his demise, we find these three: 
Fr. Diarmuid O’Murchu lauded him as 
“the single greatest disciple of Teilhard 
de Chardin” and a “great prophetic 
figure of our time.” Holy Cross Br. Dave 
Andrews of Food and Water Watch, 
a non-governmental organization, 
declared that Berry gave him a “new 
view of history, culture and religion.” 
And Fr. Sean McDonagh praised him 
as not only “the most important and 
insightful Catholic commentator on 
environmental issues during the second 
half of the 20th century,” but as one 
who has set “the agenda for every 
human being for the 21st century.” 

Born in Greensboro, North Carolina, 
in 1914, Thomas Berry joined the 
Passionists in 1934 and was ordained 
in 1942. He directed the graduate 
program in History of Religions at 
Fordham from 1966 to 1979, the 
American Teilhard Association from 
1975 to 1987, and New York’s Riverdale 
Center for Religious Research from 
1970 to 1995. He was also mentor 
to the “green sisters.” [To learn more 
about who they are, see this author’s 
review of Sarah MacFarland Taylor’s 
‘Green Sisters: A Spiritual Ecology’ in 
the Feb. 2008, New Oxford Review 
(NOR) — Ed.] From Vermont’s “Green 
Mountain Monastery and Father 
Thomas Berry Sanctuary,” Sr. Gail 
Worcelo informs us that he chose to be 
“returned to a beautiful meadow on our 
land” in a burial on June 8, 2009. 

Under his guidance, Worcelo, a 
Passionist nun, started this monastery 

ten years ago to seek “the refounding 
of religious life in light of new 
understandings of the universe 
story and the evolution of Christ 
Consciousness.” Upon examining three 
of Thomas Berry’s books — The Dream 
of the Earth (1988), The Great Work: 
Our Way into the Future (1999), and 
Evening Thoughts: Reflecting on Earth as 
Sacred Community (2006) — one finds 
that, for Berry, ecology is “the supreme 
subversive science” that has the power 
to undermine Western culture, the 
culture he blames for today’s ecological 
crisis. 

Mere environmentalism, he asserts, 
will not solve our problems, so he 
proposes that ecology become the 
“foundation of all courses, all programs, 
all professions.” Not only must the West 
change its institutions — legal, political, 
commercial, industrial, educational, 
religious — from top to bottom, it must 
“create a new language, even a new 
sense of what it is to be human,” and 
find a “completely new sense of reality 
and of value.” 

Fr. Berry admits that what he 
proposes will revolutionize Western 
culture — in law, it will become a crime 
to act as if “natural beings” are only 
“material realities”; in agriculture, a 
large part of the population will have 
to engage in subsistence farming, 
with each bioregion forced to be self-
sustaining; in religion, the natural world 
will become the “primary scripture”; 
and in morals, “bio centrism” — 
placing the interests of human beings 
on the same level as, or even below, 
those of rivers, trees, and animals in 
a given bioregion — will replace the 
“natural-law vision of the medieval 
world.” 

He’s aware that, at first, biocentrism 
will be hard to take, because we 
humans will need to learn that the 
Earth (always with a capital E) is 
“primary” and we are only “derivative.” 
We will have to see ourselves as nothing 
more than a “species among species” 
and to take the Earth as an “extrahuman 
referent” for our decisions. According 
to Berry, there is a “pathology” 
embedded deep in Western culture, 
dating from when Judeo-Christianity 
linked up with Greek humanism, in 
which religion and the humanities have 
been guilty of putting human beings 
above the natural world. Even Western 
science has treated “the human as 
Olympian ruler of the planet.” 

But this view of human nature as 
“a superior mode of being” is passé, 
for now our species has become “the 
affliction of the world, its demonic 
presence.” One might ask why Western 
traditions should be blamed for the 
ecological crisis when they were 
cast aside by modern science three 
centuries ago. Fr. Berry’s reply is that 
our traditions are guilty because 
they defined civilization as “a vast 
effort at liberating the human from 
the limitations of nature.” They broke 
the “primary law” of the universe by 

PanthEism rEvivEd

A NOBLE 
MARTYR

MY charge is of free cost to 
preach the Gospel, to minister 

the Sacraments, to instruct the 
simple, to reforme sinners, to confute 
errors — in brief, to cry alarme 
spiritual against foul vice and proud 
ignorance, wherewith many of my 
dear countrymen are abused. I never 
had mind, and am strictly forbidden 
by our Father (the Pope) that sent 
me, to deal in any respect with matter 
of State or Policy of this realm, as 
things which appertain not to my 
vocation and from which I do gladly 
restrain and sequester my thought.’

— Reply of St. Edmund Campion 1540-
1581 to charges that he was a traitor to 

England because he was a Catholic priest.
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failing to teach us that we are a mere 
“subsystem of the Earth system,” and 
by allowing us to become “a predator 
draining the life of its host.” 

Berry thinks we have long 
overvalued the human species 
because of our fascination with 
patriarchy, which he calls the “basic 
pathology” of the West, as well as the 
social, political, moral, and religious 
problem underlying our governments, 
corporations, and churches. At the 
same time, he celebrates the “wisdom” 
of feminists, whose “greatest support,” 
he says, comes from the ecological 
movement. More than feminism, 
Fr. Berry celebrates Deep Ecology 
— possibly the most misanthropic 
movement in history. In his first 
book as a “geologian,” The Dream of 
the Earth, Berry spells out one of the 
chief principles of Deep Ecology — 
that human beings must substantially 
decrease so that other species may 
flourish. Deep Ecology teaches that the 
human species has been a great burden 
on the Earth since the Neolithic Age. 

Berry echoes this point when he 
laments that “human disturbance of 
the natural world was begun in a 
serious way” ten thousand years ago 
with Neolithic agriculture, and that, 
ever since, humans have “impinged 
with progressive destructiveness on the 
patterns of the natural world.” At one 
point he even complains that in late 
Paleolithic times there was “a significant 
deleterious human impact on some of 
the larger animal species.” 

One may wonder how far down in 
numbers the human species is supposed 
to fall so that other “lifeforms” might 
flourish. Furthermore, Berry echoes 
Deep Ecology when he says that 
once the Earth has been divided into 
bio regions, human numbers will have 
to be kept in balance with those of 
other species: “Both in terms of species 
and in terms of numbers, a certain 
balance must be maintained.” 

He doesn’t say who will compel 
us to keep our numbers down, but 
he hints that if we over-multiply we 
will be left to starve because there 
is no such global task as “feeding the 
world.” Deep Ecology also applauds 
wildness in human beings. Berry adopts 
this principle too, as when he says, 
somewhat disturbingly, “Something 
in the wild depths of the human soul 

finds its fulfilment in the experience 
of nature’s violent moments,” and “The 
natural world demands a response that 
rises from the wild unconscious depths 
of the soul.” To unleash the “wild 
depths” is quite contrary to what the 
Lamb of God came to accomplish.

His ‘Shamanic Personality’ 

In the preface to The Dream of the 
Earth, his collaborator Brian Swimme 
remarks that, because Berry stands in 
the “ancient tradition of the shamanic 
personality,” one may expect a certain 
“disorientation” when reading his work. 
To call a Catholic priest “shamanic” 
seems preposterous — until we realize 
that Fr. Berry himself lavished praise on 
the role of the shaman and welcomed 
its restoration in our day. He defined a 
shaman as one who “journeys into the 
far regions of the cosmic mystery and 
brings back the vision and the power 
needed by the human community.” 
This role, he explained, would become 
very important when the Earth comes 
to be mapped out into bioregions, 
for then the need would arise for a 
“sensitivity akin to that of the shamanic 
personality,” a sensitivity to “numinous 
powers” within the Earth that could 
result in new revelations. 

In the Christian tradition, this kind 
of “sensitivity” to powers below ground 
has a Faus tian overtone. Thomas Berry 
calls himself a follower of Giordano 
Bruno, a priest executed for materialist 
pantheism in 1600. He also praises the 
“earlier wisdom” found in “alchemy, 

astrology, the pagan nature rituals, and 
the hermetic teachings.” Here too he 
echoes Deep Ecology and its neo-pagan 
rituals. 

While Berry admits that the 
“religious-humanist traditions” of 
Western society reject such “wisdom,” 
he insists that we have to embrace it to 
pass beyond “rational processes” and 
participate in the “dream of the Earth.” 
Why, you might ask, would we want 
to pass beyond “rational processes”? 
Make sure you are sitting down for 
the answer: To obtain the power to 
guide evolution. Yes, he really said that! 
Until now, he claims, we have been 
“unknowingly carried through the 
evolutionary process,” but in the future 
we could “in some sense guide and 
energize the process ourselves.” 

But to shape evolution we’d have 
to take upon ourselves “the will of 
the more comprehensive self ” by an 
“acknowledged union with the deeper 
structures of reality,” even a “union 
with the Earth, with the universe 
itself.” By taking on this larger “self,” 
we’d gain the power to determine 
evolution by acts of will: “If we will the 
future effectively it will be because the 
guidance and the powers of the Earth 
have been communicated to us, not 
because we have determined the future 
of the Earth simply with some rational 
faculty.” Talk about a delusion of 
grandeur! Berry makes the Astronomer 
in Samuel Johnson’s Rasselas look 
humble — he merely thought he could 
make the sun rise and set. For Berry, 

The Myth of the Golden Age 
of Spanish Islam

The myth of Islamic racial innocence was a Western creation and 
served a Western purpose. Not for the first time, a mythologized and 

idealized Islam provided a stick with which to chastise Western failings. 
In the eighteenth century, the philosophers of the Enlightenment had 
praised Islam for its lack of dogmas and mysteries, its freedom from 
priests and Inquisitors and other persecutors - recognizing real qualities 
but exaggerating them as a polemical weapon against the Christian 
churches and clergy. In the early nineteenth century, West European 
Jews, newly and still imperfectly emancipated, ap pealed to a legendary 
golden age in Muslim Spain, of complete tolerance and acceptance in 
symbiotic harmony. This, too, had some foundation in reality but was 
greatly overstated to serve at once as a reproach and an encourage ment 
to their somewhat dilatory Christian emancipators.
— Bernard Lewis, Race and Slavery in the Middle East, Oxford University  Press, Oxford, New 

York, 1990, p.101.
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ascribe to our Saviour Jesus Christ in 
the Eucharist — e.g., that He is whole 
in the whole, and whole in every part. 
But there’s another contradiction here: 
How can the universe be the all-in-all 
if, as Berry admits, it had a beginning? 
But Fr. Berry doesn’t stop there. He 
attributes to the universe qualities 
and powers that belong to God. For 
example, he claims that the universe 
planned from the start to make human 
beings: “The entire universe has been 
involved in shaping our individual 
mental as well as our physical being 
from that first awesome moment when 
the universe emerged.” 

It has guided us “safely through 
the turbulent centuries,” and will help 
us if we “inquire concerning the basic 
issues of reality and value” and learn 
from it “the deep mysteries of our 
existence.” Since our human intelligence 
“emerged” from the universe, he adds, 
it is “ordered toward the universe” as its 
fulfillment. Here, among other vagaries, 
we find him confusing the impersonal, 
implacable universe with a loving and 
providential God. Berry also makes the 
startling claim that “many scientists” 
agree with him that the universe had a 
spirit-dimension from the start: “That 
some form of intelligent reflection on 
itself was implicit in the universe from 
the beginning is now granted by many 
scientists.” He provides no footnote with 
the names of those scientists.

 He adds that other scientists have 
not yet “appreciated” the “psychic 
dimension” of the universe and refuse 
to recognize that the “primordial 
particles” of the universe were “already 
radiant with intelligibility and with 
unfathomable mystery.” The key role 
of the human species, he says, is 
to “activate” the intelligence of the 
universe and allow it to celebrate itself 
in our “self-awareness.” One might 
well ask why a divine and intelligent 
universe would need a creature like 
man to activate its intelligence. It seems 
illogical. Of course, a “shaman” is not 
bound by the laws of logic. 

Christianity Excoriated 

It might seem odd that Fr. Berry, 
who claimed at the end of his life to 
be in good standing with the Passionist 
order, should excoriate Christianity for 
its emphasis on the redemption, but 
hey, these are unusual times. 

control? Berry tries to palm off this 
contradiction by saying that the Earth 
took the “ultimate daring venture” 
when it confided “its destiny to human 
decision” and gave us “the power of life 
and death over its basic life systems.” 
Confided its destiny? 

This sounds as if man is set apart 
from the rest of creation as Genesis 
and Psalm 8 teach. Yet Fr. Berry keeps 
insisting elsewhere that to set us apart is 
a Western patriarchal pathology. 

Beyond the Earth 

For Fr. Berry, it is not just the Earth, 
but the universe itself, that is divine. 
He calls the universe “self-emergent, 
self-sustaining, and self-fulfilling,” the 
only “self-referent mode of being,” 
our “primary source of existence,” 
and our “ultimate destiny.” He urges 
us to identify with evolution as our 
personal story in order to attain “the 
quintessence of human fulfilment” 
and become “sacred” ourselves by 
participating in the “primary sacred 
reality.”

 To add a kind of Eucharistic aura 
to his pantheism, Berry calls the 
universe “an intimate presence” where 
everything is “intimately present to 
everything else,” and where human 
beings play a special role as the 
“communion” of the universe “become 
conscious of itself.” In addition, the 
universe was wholly present in the 
“primordial atomic particles,” which 
already contained “the destinies of all 
that has followed, even the spiritual 
shaping of the human.” 

He assures us that these first atoms 
contained “the total mystery and 
meaning of the universe, as well as the 
entire range of creativity that will ever 
exist.” In these passages he transfers to 
the universe attributes that Catholics 

guiding evolution in the whole universe 
is within reach once we agree to pass 
beyond “rational processes.” 

It seems never to have occurred to 
Berry, or to his devotees in the Sierra 
Club (which published Dream of the 
Earth) or among the green sisters, that 
the so-called powers of the Earth might 
be deceitful demons lying in wait for 
our immortal souls. It’s astonishing that 
a Catholic priest could believe such 
claptrap as that by “invocation” we can 
persuade the “dynamic forces” in the 
“sea of energy” around us to give us 
unheard-of cosmic powers. 

For a Christian, never mind a 
Catholic priest, such an “invocation” 
would be idolatrous. Of course, Fr. 
Berry was already a pantheist in 1988 
when he published his Dream. Strange 
that his bishop and the Vatican’s 
Congregation for the Doctrine of the 
Faith didn’t publicly warn the flock of 
his apostasy. He went on for another 
twenty years, seducing lambs into his 
materialist pantheism. 

In 1999, in The Great Work, Berry 
speaks of the Earth as our creator, 
upholder, guide, and our “ultimate 
destiny.” The Earth, he says, “brings us 
into being,” “sustains us in life,” and 
gives us “guidance” and “powers” for 
the asking. During all those ages in 
which humans were developing music, 
dance, and religious ritual, they were 
only giving expression to “Earth itself 
in its vast range of creativity.” It was 
in us that the planet was coming into 
a “mode of reflexive consciousness.” 
Moreover, at the end of our lives, 
the Earth that “brought us into being 
draws us back into itself to enter the 
deepest of all mysteries.” Perhaps this is 
why Berry was “returned to a beautiful 
meadow” in Vermont, rather than 
buried among the Pas sionists. 

And yet Berry contradicts himself: 
He says that when the Earth made 
human beings, it not only “created 
a supreme danger to all other 
components of the Earth community,” 
it also made itself “capable of self-
destruction” through “human agency.” 
So now it is a question of whether the 
Earth can survive the “intelligence” it 
“brought forth.” Well, if human beings 
are only a planetary “subsystem” and 
are created, sustained, and guided by 
the Earth, how come our thoughts 
and actions are beyond the Earth’s 

Thanks to all our readers who have 
renewed their subscriptions for 2011
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toward “moral conduct, social injustice, 
pietistic practices, and interior 
meditation experiences,” when it should 
have been focused on the “survival of 
this world.”

Fr. Berry shows a not-so-subtle 
contempt for the Bible when he says that 
the West is focused on “the existence 
of a monotheistic personal male deity, 
creator of the universe clearly distinct 
from himself, a deity communicating his 
directions for the human community to 
a small pastoral tribe in the Palestinian 
region of the eastern shores of the 
Mediterranean Sea.” 

Note that he does not put a capital 
letter on deity or creator, nor does he 
use the name God. This is hardly a slip, 
for when he mentions our Lord Jesus 
Christ in his eco-theological writings, 
he typically places Him in lists that 
include Confucius, Buddha, Moses, 
Darius, Plato, and Mohammed — all 
of whom are supposedly “archetypal” 
personalities “instrumental” in 
maintaining “the energy level” of their 
cultures. 

Could an atheist speak of our 
Redeemer with more disdain? 

They Are Legion 

The disciples of Thomas Berry 
span the globe. We find them in his 
“sanctuary” at the eco-monastery in 
Vermont, where Sr. Worcelo wants 
“to contribute to the unfolding of an 
Integral Christianity by bringing the 
Catholic religious tradition into its 
cosmological/planetary phase.” 

We also find them in Ireland, where 
the Columban Ecological Institute, 
in County Meath, holds an “Earth 
Ritual” in his honor; and in Comox 
Valley, Canada, where a Unitarian 
gathering contemplates “the Shamanic 
Mission of Thomas Berry.” Meanwhile 
Matthew Fox, who calls him “Meister,” 
implements Berry’s “agenda” by 
affirming “the sacramental character 
of the Universe” in “Techno Cosmic 
Masses.” 

It’s sad that all of Thomas Berry’s 
erudition should have come to this. 
Unlike Samuel Johnson’s Astronomer in 
Rasselas, he never learned humility

anne baRbeau GaRdineR, a Contributing Editor of the 
New Oxford Review, is Professor Emeritus of English 
at John Jay College of the City University of New York. 
She has published on Dryden, Milton, and Swift, as 
well as on Catholics of the seventeenth century. 

At the opening of Evening 
Thoughts, published in 2006, Berry 
has this dedication: “To my monastery 
community, which has guided, 
educated, and supported me through 
these many years.” This could well be 
true — the Passionists have offered no 
disclaimer, and the Passionist retreat 
house I visited three years ago in 
Massachusetts was selling his Evening 
Thoughts in its gift shop.And yet, in this 
very book, Fr. Berry accuses Christianity 
of being the “ultimate basis of our 
ecological difficulties” and insists that 
those who defend our religion against 
this accusation are not convincing. 

They fail to acknowledge “those 
dark or limited aspects of Christianity 
that made our Western society liable 
to act so harshly toward the natural 
world.” One such “dark” aspect is that 
Christianity’s sense of the divine is 
based on “verbal sources” — i.e., the 
Scriptures, which draw us away from 
nature as “our primary revelation.” 

A second dark aspect is that 
Christianity sees the divine as 
“transcendent to the natural world,” 
instead of a “pervasive divine presence” 
within the universe. 

A third dark aspect is belief in 
original sin, which doesn’t fit with “the 
emergent story of the universe such as 
we now understand it.” Berry denounces 
the “excessive emphasis” on redemption 
in Western religious traditions. He 
complains that “the creed itself is 
overbalanced in favor of redemption,” 
and he urges Christians to rephrase our 
doctrines in biocentric terms: “Even the 
incarnation and redemption as these are 
presented within the Christian tradition 
must be considered as primarily for the 
good of the universe even though these 
have a certain immediate reference to 
the human.”

Fr. Berry is also upset by our 
Christian belief in “an eternal destiny 
beyond that of other members of the 
created world.” Our desire for a home 
that is not of this world is, he declares, 
“alienating” us from the “only context 
in which human life has any satisfying 
meaning.” 

Yes, he calls this world our only 
context. So much for St. Augustine’s City 
of God. It is because of our “salvation 
orientation” that we Christians have 
been bad for ecology — our attention, 
he says, has been directed too much 

The Emperor’s  
New Clothes

THERE WAS a good example both of art as financial speculation 
and as silly game at Versailles recently, where some of Jeff Koons’ 

sculptures were shown in an exhibition. I am no great lover of Versailles 
myself: it strikes me as pompous and overblown, and its formal 
perfection does not make up for this. Still, no one can fail to recognise 
its magnificence, and its peculiar unsuitedness to the display of Koons’ 
cheap and childish artefacts (I mean cheap in the moral, not the financial, 
sense, of course). It is impossible at Versailles, even if one is no 
egalitarian, not to think of the immense exploitation of the peasantry upon 
which it was raised; to exhibit Koons there, whose work is a knowing 
joke (and not a particularly good one) repeated over and over again, is 
a final insult to the memory of those whose years of toil made Versailles 
possible. The least that is due to their memory is to use Versailles for 
something worthwhile. The mere exhibition of the work at a location such 
as Versailles serves to keep its (monetary) value up, to save those foolish 
enough to have invested in it the embarrassment not only being shown 
to have no taste, but -- worse still in the circumstances -- no financial 
acumen either. In no field is Hans Christian Andersen’s fable about the 
Emperor’s new clothes more salient than contemporary art; or, to put it 
another way, in no commercial field are there so many Bernie Madoffs.

— Theodore Dalrymple, ‘Beauty and the Best.’ The New English Review , January, 2009.
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A film  about religious men and women with their strengths  
and their weaknesses – and heroism.

SISTERS OF WAR    
By Peter Malone mSc

WO R L D  WA R  I I 
memoir that re-creates 
e v e n t s  i n  N e w 
Britain during the 
Japanese  invas ion 
and occupat ion,  a 
story of interest to all 

Australians who want to know more 
about the war and the experience of 
Australian soldiers, nurses – and 
nuns.  Screened in the aftermath of 
the celebrations for the canonisation of 
Mary MacKillop and extensive media 
reporting about Mary and about the 
Josephite sisters, here is a story about 
the Daughters of Our Lady of the 
Sacred Heart, especially Sister Berenice 
Twohill and her working with and 
growing friendship with nursing sister 
Lorna Whyte.  Audiences expecting 
a treatment in the soft vein will be 
surprised at the tough core of the film.

The background of the mission in 
Vunapope outside Rabaul is a story in 
itself.  It was established by German 
Missionaries of the Sacred Heart and 
staffed by the Daughters of Our Lady 
of the Sacred Heart (of French origin) 
who were excluded from working in 
German territories at the end of the 
19th century, so a new congregation of 
Missionary Sisters of the Sacred Heart 
was established with German sisters.  
By 1940, when Vunapope had been 
built up into a thriving mission town, 
the priests, brothers and sisters were 
mainly German and Australian.

As the film shows, the Australians 
pulled out leaving the nurses and 
wounded, who took refuge in 
Vunapope.  They were captured and 
about to be executed when Bishop Leo 
Scharmach MSC bluffed the Japanese 
by saying that he was the representative 
of Hitler and his people could not be 
executed.  This saved their lives but, 
especially for some dramatic tension 

in the film, Lorna Whyte is suspicious 
of the bishop and thinks he is an 
informant for the Japanese, especially 
for the rounding up of Australian 
soldiers hiding in the jungle. Bishop 
Scharmach had a Germanic autocratic 
touch but was constant in his attempts 
to deal with the Japanese to save lives.

However, the bishop plays a 
supporting role in the film which is 
the story of the nurse and the nun.  
Lorna Whyte, along with the squad of 
nurses, does her best with their limited 

resources to save soldiers’ lives.  The 
sisters become gradually involved, 
especially when they are confined to the 
convent/hospital area.  Sister Berenice 
is awkward at first, devout in the style 
of the 1930s and 1940s, but with a 
blend of common sense and faith.  The 
two women get to understand one 
another – and their friendship has 
endured for the best part of seventy 
years.

The performances in the film are 
strong and credible.  Sarah Snook has 
to carry most of the dramatic side of 
the film as Lorna Whyte, Aussie woman 
in captivity, dealing with uncertainties 
and sudden atrocities, with a certain 
Protestant scepticism about nuns.  The 
final years of the war were spent in 
Japan by the nurses in hard labour until 
they were liberated by the Americans.  
The film does not shirk any of this 
hardship.  And earlier scenes of hospital 
treatment are quite graphic.

The sisters stay in Vunapope until it 
is flattened by bombing raids and the 
Japanese transfer the mission personnel 
to Ramale valley where they are finally 
found by Australian troops.

It should be said that the production 
values are quite high, the use of 
Queensland locations for New Britain, 
with an authentic feel and look.  The film 
does not look like a low-budget feature.

The cast is strong as well.  Sarah 
Snook is able to combine fortitude 
with vulnerability.  Claire van der Boom 
has the more difficult role playing 
Sister Berenice, helping the audience 
understand the transitions that 
happened in her life, from a devoted 
missionary with the people of New 
Britain, to a necessary ‘worldliness’ to 
deal with the Japanese physical and 
psychological violence, to help the 
soldiers, to be sensitive to frightened 
young Japanese soldiers, to learn that 

Not Seduced 
by novelty

WHAT then will a Catholic 
Christian do, if a small 

portion of the Church have 
cut herself off from the 
communion of the universal 
faith?  What, surely, but prefer 
the soundness of the whole 
body to the unsoundness of a 
diseased and corrupt member?  
What, if some novel contagion 
seek to infect not merely an 
insignificant portion of the 
Church, but the whole?  Then 
it will be his care to be faithful 
to tradition, which at this day 
cannot possibly be seduced by 
any fraud or novelty . . . 

 — St Vincent of Lerins [died 
450 A.D.] “Commonitorium”.

moviEs worth rE-sEEing

Claire van der Boom as Sister 
Berenice, Sarah Snook as Lorna 

Whyte, Gerard Lepkowski as Bishop 
Scharmach, Susie Porter as Kay 

Parker. Directed by Brendan Maher. 
DVD from ABC
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wars begin with hatred, to draw on 
inner strength for leadership.

Susie Porter does fine work as Kay 
Parker the matron and stands out in 
several scenes, defying the advances 
of the Japanese commander, rallying 
the nurses, hands on with tending 
the soldiers, and a final moving scene 
in Japan where an officer, crazed with 
grief and the death of his wife and 
children, threatens the women and 
the matron offers an empathy that 
contributes to the officer’s backing off 
and weeping.

Bishop Scharmach is played by 
Scots actor Gerald Lepkowski, an 
ambiguous figure for the nurses and, 
perhaps, for the audience, as we see 
his efforts to save people’s lives which 
some, like Lorna, initially interpret 
as collaboration.  He has the touch 
of the prince bishop until Lorna 
removes shrapnel from near his carotid 
artery and he has to bend – until he 
finally feels he has dried up inside.  
Nevertheless Sister Berenice demands 
that he assist a dying indigenous sister.

In fact, there are many fine 
vignettes in John Misto’s screenplay 
with Brendan Maher’s sympathetic 
direction.  Some are surprising, like 
Bishop Scharmach going from giving 
communion to his congregation 
to the wire fence where three 
Japanese Catholic soldiers also 
receive Communion.  The women 
put on a musical evening with songs 
from The Mikado, Sister Berenice 
intoning ‘Deferred... to the Lord High 
Executioner’ when the commanding 
officer arrives.  It could have cost them 
their lives, as they realise, but they also 
say it was funny.  And it is.

The happy ending comes with many 
tears but some of the tears are from 
seeing Lorna and Sister Berenice in 
2010, still admirable women who show 
us the value of life.

From a Catholic point of view, we 
can be pleased that a film has been 
made about these people and these 
significant events, with respect and with 
insight, that shows religious men and 
women with their strengths and their 
weaknesses – and heroism.

[Yes, the script does have Bishop 
Scharmach saying that he ‘ordained’ 
Sister Maria; and there is a picture 
in the background of Saint Maria 
Goretti who was not canonised until 

1950.  But the screenplay overall gets 
it right.]

Bishop Scharmach wrote a memoir, 
This Crowd Beats Us All.  Ken Scully, 
Catholic Weekly journalist, wrote 
the story of Fr Ted Harris MSC, who 
helped Australian soldiers escape from 
New Britain and was executed by the 
Japanese, Every Man for Himself.  Gillian 
Nikakis wrote He’s Not Coming Home 
about Rabaul.  Sister Berenice’s memoir, 
Just one of the Crowd, The internment 
of Sister Berenice of Rabaul, is from 
Austinmer, 1983.

Sisters of War was based on research 
by auctioneer Rod Miller, who came 
across a journal by a nurse in Rabaul and 
continued to gather more information 
about the events in New Britain.

The ABC also screened a 10 minute 
‘extra’ for the DVD release, a meeting 
between Sister Berenice and Lorna 

Whyte, a vigorous exchange and vivid 
memories still, which shows how full of 
life, despite their hardships, these two 
women still are, over 65 years later.

[Audiences may be familiar with A 
Town Like Alice, from Nevil Shute’s 
novel, the 1956 film version and the 
later television mini-series. A fine 
treatment of women interned in 
Sumatra (including a Dutch nun) is in 
Bruce Beresford’s Paradise Road.  For 
Catholic interest (and beyond), John 
Duigan’s film of war photographer, 
Damien Parer, Fragments of War, shows 
the war in the Pacific.]

FATHER PETER MALONE MSC reviewed movies 
for Annals Australasia from 1968-1998. He also 
edited Compass, a theological Journal, from 1971 
to 1998.He was president of the Catholic Church’s 
World Association for Communication, SIGNIS, 
and a member of the Pontifical Council for Social 
Communications, from 1999 until 2006. He now 
lives and works in Melbourne.

For Wazir  
read…

AT the end of a dynasty when its group feeling weakens, as we have 
mentioned, and its people decrease in number under the influence 

of senility, as we have stated before … the dynasty needs the support 
of the military. The dynasty’s need of the military for the purpose of 
protection and defence is as strong then as it was at the begin ning 
of (the dynasty) for the purpose of getting established. In these two 
situations, ‘the sword,’ thus, has the advantage over ‘the pen.’ At that 
time, the military have the higher rank. They enjoy more benefits and 
more splendid fiefs.

In mid-term of the dynasty, the ruler can to some degree dispense 
with ‘the sword.’ His power is firmly established. His only remaining 
desire is to obtain the fruits of royal authority, such as collecting taxes, 
holding (property), ex celling other dynasties, and enforcing the law. ‘The 
pen’ is helpful for (all) that. Therefore, the need for using it in creases. 
The swords stay unused in their scabbards, unless something happens 
and they are called upon to repair a breach. For (purposes) other than 
that, (swords) are not needed. In this situation, the men of the pen have 
more au thority. They occupy a higher rank. They enjoy more benefits 
and greater wealth and have a closer and more frequent and intimate 
contact with the ruler. At such times, (the pen) is the instrument the ruler 
uses to obtain the fruits of his royal authority. He uses it to supervise and 
administer his realm and to display its (excellent) condition. At such a 
time, the wazirs and the military can be dispensed with. They are kept 
away from the intimate circle of the ruler and have to be ware of his 
moods.

It is in this sense that Abu Muslim wrote the following reply to 
al-Mansur when he ordered him to come (to him): ‘And now: We 
remember the following admonition of the Persians: “The most fear-
ridden thing is the wazir when the mob has calmed down”.’

— Ibn Khaldun, The Muqaddima,iii, 33. See Franz Rosenthal’s translation Bollingen 
Series xliii, Princeton University Press, 1958, vol.2, pp.48-49. See also al-Tabari,  

Annals  iii, 103, l.20.
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Eco-Counselling: Surfing the New Wave

THE ECO-PSYCHOLOGY BONANZA
By Wanda Skowronska.

H E R E  a r e  s o m e 
professions which are 
always in demand — 
undertakers, dentists, 
doctors, good cooks 
and more recently 
climate change experts. 

As I psychologist, I note there are 
growing ‘in demand’ areas in my 
profession too. I may have missed 
the boat by not going into sports 
psychology or eco psychology. But I 
have to admit sports psychology was 
never an option as I am not sporty and 
it would be hard to psych up football 
players when I don’t even understand 
the game. 

But as an eco psychologist it’s a 
different story –I do like plants and 
trees and might have made millions by 
jetting to conferences enthusing about 
wattles and lilli pillis and warning 
people not to jet to conferences too 
much. And I could have painted ever 
darkening grim scenarios of how the 
earth is being assaulted by public 
enemy no 1 – caRbon — and presented 
eco-psychologists as ‘good guys’ along 
with climate change experts. 

Naturally as an eco psychologist, 
I could have jetted annually to the 
Amazon and given relaxation classes 
in Brazilian rain forests, and tried 
to convince people that plants and 
animals deserve the earth more than 
we humans, who are after all, according 
to the radical ecologists, just a virus 
interfering with the landscape. Of 
course there is a contradiction here. For 
according to ecologists viruses can be 
good and have rights — but we won’t 
go there for now- we are bad viruses 
and that’s that.

After whipping everyone into a 
frenzy of pre- and post-traumatic shock 
at being boiled alive very soon in global 
warming, I could then offer my services 
as a counselling psychologist to those 
seeking relief from obsessive thoughts 

such as ‘carbon is out to get me’ – for a 
modest fee of course. 

Apparently there is evidence that 
children and adults are more fearful 
than ever before, now that the climate 
change scientists have painted dark 
scenarios of what will happen to 
us if we don’t repent of our carbon 
profligacy and criminal use of plastic 
bags. Of course I would validate each 
person’s fears and say carbon is out to 
get them and urge them to mend their 
ways. 

I could help victims with art therapy 
by getting them to draw pictures of a 

Carbon monster in horrible black robes 
chasing them over the Sahara Desert as 
they run off screaming over sand dunes. 
I could also suggest practical measures 
such as breathing less to reduce carbon 
emissions and write courses entitled 
‘Breathe Less and Save the Planet.’ 

Anyone could attend the sessions, 
which would include public confessions 
of inordinate love of carbon. 

As an eco psychologist, I could also 
teach inter-species counselling skills 
for there is a growing demand here. In 
this new current pantheistic mindset 
aren’t we all united in the web of life? 
So any of us can locate the primal 
animal within and counsel sheep, 
goats, pigs and cows and beg them, in 
an interspecies culturally sensitive way, 
not to release so much methane into 
the air. In case readers do not realise — 
animals release many millions of tons 
of methane into the air and this has got 
to stop at once as it is going to ruin the 
planet, skewer the human race and boil 
us alive. 

If, after several efforts at interspecies 
communication, the counselling did 
not succeed I could suggest Plan B — 
attaching bags to the posteriors of these 
animals [in vibrant colours] so that 
the methane could be captured and 
stored in underground facilities along 
with other dangerous substances like 
plutonium, asbestos and radio active 
waste, marked ‘never to be released’. Of 
course some will say at this point that 
we could eat more meat and reduce 
methane that way but that is a delicate, 
complex point and I don’t think it’s 
helpful to bring it up now. 

Naturally I would be positive to 
ecologically traumatised counselees- 
and suggest involvement in climate 
conferences, encourage denunciation of 
sceptics, advocate eating turnips grown 
in organic manure and recommend 
installation of tall windpower turbines 
in suburban backyards. 

Missing 
the reality 

for the 
Vocabulary

CONFUSED? If so, take 
heart, because in that 

confusion is a lesson about the 
danger and the opportunity that 
lie before us. God made the 
human person for the dignity 
of freedom. Americans built a 
great nation on freedom, and we 
still love freedom’s vocabulary. 
Our marketing campaigns are 
filled with it. But freedom is 
hard. It implies responsibility. In 
our fascination with technology 
and the comfort and power 
it brings, we risk gradually 
replacing substance with fantasy; 
principles with products; real 
freedom with an idolatry of 
choices - choices that become  
distractions, and then become 
our chains.

— Charles J. Bishop Chaput, Deus ex 
Machina: How to Think About Technology, 

16 CRISIS 18, 18-22 (Oct. 1998).

grEEn madnEss
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I would recommend acquiring 
ecological virtue by spitting on coal 
and reading Al Gore’s books on how 
we are doomed. Think also of the 
millions to be made by writing books 
on eco psychology such as ‘Developing 
Empathy with Rockmelons’, ‘Your Fears 
are Real and Let me Help You’, ‘How I 
Learned to Gather Manure and Love it’, 
‘How to Ignore Unpleasant Raw Climate 
Data that Goes Against Your Theory’ 
and ‘Transport by Goat is Great.’ 

And perhaps I could go into a 
business venture or two, write ‘how 
to do it’ books on making upmarket, 
sequin-lined, gold coloured methane 
capture bags for pet sheep and write 
further books on how to counsel polar 
bears in the Arctic. 

Of course the whole of the world’s 
history would have to be rewritten and 
I would anticipate research papers such 
as ‘The Plant Motif underlying Western 
Civilisation’, ‘The Role of Vegetables 
in the Tang Dynasty’, ‘Melons in the 
Middle Ages’ and ‘The Cross Cultural 
Carbon Conspiracy’ just to name a few. 
Ecological fields are expanding as I 
write and the possibilities are endless. 

But no, I have stayed at a daytime 
job in educational psychology and have 
truly missed out on an ecological gold 
mine. I have not traumatised the young 
children I deal with about looming 
ecological doom – think of the work I 
haven’t created for myself. 

Also, like many others, I find in me 
this annoying tendency to pay attention 
to what others are saying, people such 
as Ian Plimer, Bob Carter and the 
growing number of climate sceptics. 

Perhaps I should just stop up my 
ears with organic wax ear plugs and 
commune with the ivy outside and think 
of the grand time I could have had in 
Copenhagen, Bali and elsewhere being 
driven around in limousines in a faux 
fur coat [it can get chilly in Denmark], 
eating caviar and drowning my ecological 
trauma in sparkling Danish wine. 1

Wanda Skowr onska is a registered psychologist who 
works as a counsellor in inner city schools in Sydney. 
She has done voluntary work for the Catholic pro life 
organisation Human Life International, and is a regular 
contributor to Annals.

1. The U.K. Telegraph [5/12/2009] reports that 1,200 
limousines and 140 private jets came to Copenhagen 
and estimated that this would ‘produce as much 
carbon dioxide as a town the size of Middlesbrough.’ 
Denmark has no hybrid cars as no-one there buys 
them due to the high tax levied on them.

Please assist us by introducing Annals to relatives and friends. 
We need your support and we need new subscribers. 

Annals has the answer! Try it.

DONATIONS RECEIVED
FROM 20/12/10 — 21/12/10 

Our sincerest thanks to the many subscribers to  
Annals Australia, who very generously send a small donation 
along with their annual renewal – this assists in defraying the 

heavy costs incurred in producing our magazine.

– Editor, Annals
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MEDIA MATTERS
By JameS muRRay

Modern antique

Hucksters, chewing on Roget’s Thesaurus during 
brain-storming sessions about rubbishy-product 
advertisements have been known to resort to the 
clapped-out adjective, ‘new’.   

So it is that atheism has been appearing in 
print coverage as, ‘The New Atheism’. Who should 
be credited for this momentous change? Your 
correspondent’s hunch is that it has come from the 
UK via the US or vice versa. Okay, broad hunch. 
But he can’t believe it started with local ex-adman 
and atheist Phillip Adams, who does keep his 
cliché-count lower than his fees, an exemplary 
practice.

Neo-Victorian would be a more 
exact description; atheism today is 
a throwback to the likes of Charles 
Bradlaugh (1833-1891) who wrote 
under the name Iconoclast, refused 
to take the oath when elected an 
MP, was expelled from parliament, 
re-elected regularly and took the 
oath and his seat in 1886.

Bradlaugh’s intellectual 
descendant is the Oxford 
Pooh-Bah, AC Grayling.  He has 
been promoting his latest work in 
Australia through writers’ festivals; 
it’s called The Good Book, and is an 
atheistical pastiche of The Bible.   

Clever? Not very. By imitating 
The Bible, Grayling shows the 
parasitical nature of atheism, old 
and new. Atheism depends on 
belief as the ivy does on the rock. 

Rights cross

Judges of the European 
Court of Human Rights have instructed British 
government ministers to state formally whether 
they think the rights of Christians are limited 
under diversity laws. These have enabled English 
courts to dismiss the entitlement of Christians 
to act according to their beliefs, including the 
wearing of crosses.

Once the ministers have replied, the court, 
sitting in Strasbourg, will decide whether there is 
a need for a full hearing. 

Three follow-up questions: are military 
decorations including the Victoria Cross exempt 
from diversity laws? What of the crosses that 
decorate crowns worn by the monarch? Is political 
correctness a secular puritanism stricter than the 
religious variety? 

(Source: David Barrett, The Sydney Morning 
Herald, syndicated from The Telegraph, London, 
June 6.  At the time of writing (June 16), no 
further report had been seen).

Merritt award

Chris Merritt (The Australian, June 3) deserves 
at least a sitting ovation as the only journalist to 

follow up reports that Ikebal 
Adam Patel had submitted 
to the federal parliament’s 
joint standing committee on 
migration a proposal for a 
‘compromise with Islam’ to 
include sharia law.

 Patel is president of 
the Australian Council of 
Islamic Councils.  Merritt, 
however, established that 
his proposal was not widely 
known or supported in 
the Islamic community. 
Moreover from Dr Halim 
Rane of Griffith University, 
Merritt elicited the clearest 
objections to the introduction 
of sharia law your 
correspondent has read.

First Dr Rane, also a 
lecturer at the National 
Centre of Excellence in 
Islamic Studies, pointed 
out that sharia developed 

when there was an absence of law in the Arabian 
Peninsula.

  He added: ‘But the fact of the matter is 
that we do have a legal system here that provides 
all of the rights, protections and freedoms that 
people need to maximise their benefits and 
protect them from harm which essentially is what 
all legal systems are about.’

The community, he went on, needed to be very 
cautious when considering transplanting ninth and 

Theatre 
Credits

THE PROGRAMME of 
Sleuth used to have an 

acknowledgment to a kindly 
supplier of caviar, but now, in 
the play’s fourth year, this line 
no longer appears. Possibly the 
supplier had not counted on 
such a long run and found the 
bargain unsatisfactory as the 
years passed: in which case 
he must have congratulated 
himself on not having 
undertaken, in perpe¬tuity, to 
supply his precious commodity 
to The Mousetrap.

— E.S.Turner, The Listener,  
June 28, 1970
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tenth century laws to a modern society.
‘I suspect it could lead to injustices; outcomes 

that are contrary to the intent of law in the first 
place. I know other countries have played with 
this – such as the UK and Canada – but I think 
there needs to be a complete revision of all 
the Islamic laws before any country considers 
implementing them.

‘Maybe the Muslim countries need to have that 
conversation.’

Both the former NSW chief justice, Jim 
Spigelman, and the Federal Attorney General, 
Robert McClelland, have expressed their 
objections to the introduction of sharia.

From their backgrounds they may well be 
aware of the usefulness of the ‘ambit claim’ Or in 
this case, ‘the Patel claim’.

Pay lode

Odd: organisations 
worldwide whose merchandise 
— news — is created by highly-
skilled wordsmiths have come 
to rely on the term ‘paywall’ to 
describe efforts to get Internet 
users to pony up for what was 
once free. 

Paywall is deeply negative; 
it suggests a barrier. Think 
Berlin Wall. Or more remotely 
Hadrian’s Wall or the Great 
Wall of China. Like them 
Paywall was created through 
fear, in the latter case by a 
newspaper executive long 
absent from writing any copy 
other than internal memos (as 
amended by other hands). 

‘Pay-to-Read’ which has 
gained currency (inadvertent 
pun) is also  negative. Positive 
alternatives? Fairpay is one. 
Justpay is another. Newspay 
is a third. Copypay is a fourth. 
Waypay is a fifth. Your correspondent would go on 
but the paywall sign on his computer has gone to 
red.

Babbling Brooks

As an admirer of Nine Parts of Desire, the 
Geraldine Brooks classic on Islamic folkways, your 
correspondent was delighted to hear she was to 
deliver the ABC Boyer Lectures in November.    

Delight did not continue; the lectures are 
entitled, At Home in the World; according to the 
ABC they will, ‘explore the nature of expatriation’.

Expatriation? An older, shorter and more 
powerful word is exile, sweet enough when 
voluntary. But forced, exile was for our forebears 
the most severe punishment next to execution.    

Pope Gregory VII said: ‘I have loved justice and 
hated iniquity, therefore I die in exile.’

The lawyer and balladeer William Aytoun 
wrote: ‘They bore within their breasts the grief/
That fame can never heal -/The deep unutterable 
woe/Which none but exiles feel.’

Wayne’s way

As war is an extension of politics by other 
means, computer modelling is an extension of 
educated guessing by other means. This may 
be largely compatible with economics, which is 

jargonised guesswork; it is 
not compatible with science 
which is about proving an 
hypothesis empirically by 
experiment.

The Treasurer Wayne Swan 
demonstrated the difference 
by relying on partial computer 
modelling when discussing 
the benefits of carbon 
taxation. ‘Partial’, now there’s a 
word of fine ambivalence.    

Network nuptials

On the basis of a 60 
Minutes interview (Nine 
Network, June 13) involving 
the Prime Minister Julia 
Gillard and her companion 
Tim Mathieson, the dynastic 
marriage is about to be 
replaced.

Charles Woolley, who 
conducted the interview, 
(and he did conduct it like a 
celebrant) should be credited 
with the replacement: the 

spin marriage; he made it clear he knew, and his 
interviewees did not deny, it was about spin in the 
context of low opinion polls.    

No time for a question to Mathieson, inspired 
by that grumpy bachelor Sam Johnson’s 
quip about the remarriage of a man who had 
experienced an unhappy marriage: ‘The triumph 
of hope over experience.’ 

All in all, Woolley’s interview was so soft the 
Nine boss David (Chip off the Old Block) Gyngell 
should have arranged for it to be sponsored by 
Kleenex, Sorbent and Huggies.

© Austral-Media Pty Ltd 2011

Life 
Expectancy

BETWEEN 1330 and 1479 
a quarter of deaths in the 

English aristocracy were violent. 
And ordinary homicide was 
commonplace. Data from the 
fourteenth century suggest an 
annual homicide rate in Oxford 
of above a hundred per 100,000 
inhabitants. London was somewhat 
safer with a rate of around fifty per 
100,000. The worst murder rates in 
the world today are in South Africa 
(sixty  nine per 100,000), Colombia 
(fifty-three) and Jamaica (thirty-
four). Even Detroit at its worst in 
the 1980s had a rate of just forty-
five per 100,000.

— Niall Ferguson, Civilization: The West 
and the Rest, Allen Lane, 2011, p.24
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Book rEviEw

Clemens likely to be best remembered  for The Adventures of Tom Sawyer (1876)  
and The Adventures of Huckleberry Finn (1884) 

CLEMENS AND FURPHY:  
DID THE TWAIN EVER MEET? 

Reviewed by Ian MacDonald

DMIRATION of St 
Joan of Arc was the 
g r a c eno t e  i n  t h e 
rollicking, devil-may-
care yet melancholic 
c a ree r  o f  Samue l 
Langhorne Clemens 

alias Mark Twain. Of her life he wrote: 
‘The personality which made it possible 
is one to be reverently studied, loved 
and marvelled at, but not to be wholly 
understood and accounted for even 
by the most searching analysis ... So, 
long as France shall endure, the mighty 
debt must grow. And France is not 
ungrateful.’ 

And of her death: ‘When the flames 
leapt up and enveloped her frail form, 
and she begged for a cross for her 
parched lips to kiss it was not a friend 
but an enemy, not a Frenchman but 
an alien, not a comrade in arms but 
an English soldier that answered her 
pathetic prayer. He broke a stick across 
his knee, bound the pieces together in 
the form of the symbol she loved and 
gave it to her. This gentle deed is not 
forgotten nor ever will be.’

It is a gracenote that resonates 
in Mark Twain’s recently published 
autobiography. Recently published? 
How so, given that Samuel Langhorne 
Clemens, born 1835, died Mark Twain 
in 1910?

Twain, a shrewd writer, did publish 
generous slices of his memoirs during 
his life time at his rate of a dollar a 
word when the dollar was the dollar 
and not a currency dependent on 
creditor nations such as China.

But under the terms of Twain’s 
will and a contract with Henry 
Harper (whose publishing house as 
HarperCollins is part of Murdochdom), 
it was agreed that the complete work 

should remain unpublished until 100 
years after his death. 

Here, in extraordinary fashion, will 
and contract are honoured. Volume 
I is monumental in every sense. It 
comprises 736 pages and includes 
exhaustive footnotes, appendices, 
chronology, bibliography and index. 

These, however, are no more than 
scaffolding for the mighty river-
boat text which sails on an absolute 
Mississippi of words compared with 
which the efforts of reigning, local 
superhack, Bob Ellis, are no more than 
a Tank Stream. 

As a former printer, Mark Twain 
wrote with driven energy as if 
constantly hearing the rattle of 
Linotype machines hungry for words. 
In him, printing and reporting formed 
a dynamic hybrid. The world and its 
people, its folklore and its terrain, its 
religions and its politics were his raw 
materials.

From his original manuscripts, 
Harriet Elinor Smith and her 
editorial team reproduce in print the 
crossings-out of his drafts. They also 
display his punctuation, remembering 
his words: ‘Let the printers follow my 
punctuation — it is the one thing I 

am inflexibly particular about. For 
corrections turning my “sprang” 
into “sprung” I am thankful also for 
correction of my grammar for grammar 
is a science that was always too many 
(sic) for for yours truly...’ 

Smith takes Mark Twain at his word 
when he says that he invented a new 
style of autobiography in the frank, 
bold style of his hero, the Renaissance 
artist Benvenuto Cellini in his Memoirs, 
‘the most entertaining of books’. 

Even at the risk of Ozism, mention 
should surely be made of the novel-
form, autobiographical peregrination 
of Joseph Furphy (1843-1912) alias 
Tom Collins. When the manuscript of 
his Such is Life reached the desk of JF 
Archibald at The Bulletin in 1879 it 
weighed in at 1125 pages. 

Archibald passed the work to his 
literary editor, AG Stephens, who 
suggested revisions. Furphy worked on 
these and the work, published in 1903, 
has since become the most revered of 
Australian classics — not least because it 
was way ahead of its time. 

Mark Twain did visit Australia and 
New Zealand as part of a round-the-
world lecture tour begun in 1895 to 
raise money after failures, including his 
publishing company and an investment 
in a new kind of printer. He was 
particularly impressed by the Melbourne 
Cup. His high praise of this and other 
aspects of Australasian life may not 
have been not unaffected by medical 
treatment which, with characteristic zest, 
he records in the autobiography:

‘Carbuncles have families, when they 
are treated by bunglers. Mine’s first 
son was born at sea and was lanced 
in Sydney. The second was born in 
Melbourne but there was a real doctor 
there — Fitzgerald — a doctor with an 

Autobiography of Mark Twain Volume I, 
Edited by Harriet Elinor Smith, University 

of California Press  rrp hb $69.95
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immense practice, and he said he would 
cure it it in twenty-four hours. He kept 
his word; he also taught me his art, and 
we squelched the rest of the family one 
by one as they arrived.’

Carbuncles apart (his chronic 
disease was the itch to write), did 
Mark Twain ever meet Tom Collins? No 
answer is given in the autobiography. 
Doubtless a reader-scholar can supply 
the answer.  

Twain, in his time riverboat pilot, 
printer, reporter, publisher and 
entrepreneur, took an idiosyncratic 
approach to his autobiography, begun 
in 1904. He put it together in bed, 
dictating it to secretaries who took 
down his words in shorthand before 
typing them up, a method he could 
afford because of his dollar-a-word rate 
and his wife’s wealth.

If Joan of Arc was Mark Twain’s 
gracenote, William Shakespeare was his 
sour-note. He argued vigorously that 
Sir Francis Bacon was the true author 
of the works assigned to Shakespeare. 
In arguing, like his contemporaries, he 
made no mention of the Catholicism 
which covertly permeates the plays.

Volume I abounds in personalities. 
Twain does not meet them so much 
as collide with them, a comet hurtling 
among stars or a primitive kind of chat-
show host: General Ulysses S Grant, 
Ambrose Bierce, Andrew Carnegie, 
Thomas Edison, Helen Keller.

According to a publisher’s note 
Volume I was printed on recycled, 
chlorine-free paper thus saving 3,152 
trees as well as other material including 
299,657 pounds of greenhouse gases, 
1443,299 gallons of wastewater and 
87,629 pounds of solid waste.

The solemnity of this (Volume II 
saves the world?) might have appealed 
to Mark Twain’s sceptical, cynical and 
satirical side. Despite the monumental 
awesomeness of the autobiography, 
however, he is likely to be best 
remembered for The Adventures of Tom 
Sawyer (1876) and The Adventures of 
Huckleberry Finn (1884).

His quip ‘The report of my death 
was an exaggeration’ (Oxford Dictionary 
of Quotations version) now needs an 
apochryphal addendum: ‘My centenary 
autobiography will show how much life 
there was in the old retriever dog.’ 

ian macdonald is the pen-name of a well-known 
Sydney journalist.

Please assist us by introducing Annals to relatives and friends. 
We need your support and we need new subscribers. 

Annals has the answer! Try it.
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The Church is alive and well in Sydney’s Western Suburbs

A LIVING PARISH
By Stephen Chandler

BOY I once knew at 
school back in the 
for t ies  and f i f t ies 
became a priest and 
then we lost track of 
each other. Recently I 
tried to find him, and 

discovered that he was a parish priest in 
Sydney’s outer west, in the Parramatta 
Diocese: parish of Doonside. His name 
is Father John O’Neill.

I was wondering how my old school 
friend was coping with post-Vatican 
II liturgical and other reforms and 
whether or not he had changed. Was he 

much like the youngster I knew when 
we were at school; and when we were 
altar boys together?

Anyhow, I rang Doonside Presbytery 
and asked to speak to the Parish Priest. 
As soon as he heard who it was he 
insisted that we meet up. Old memories 
and experiences came flooding back. 

So I drove to Doonside and received 
a warm welcome. We had dinner and 
even had a bash at the piano and sang 
‘Bells of St Mary’s’ as we loved to in our 
youth. Then off to look at the church. 

As we walked up the steps and 
into the front entrance, I could not 

help noticing three signs: one banned 
mobile phones from the church; one 
reminded people that the tradition of 
prayerful silence was maintained in this 
church; while the third, with diagrams 
to illustrate, showed the kind of modest 
dress that was expected, especially in 
summer. 

The church had been enlarged, John 
told me, some years before: it now 
has a fine Roman-style entrance with 
columns, round window above, and a 
high square tower, crowned by a 12th 
Century style cross.

Inside, there were saints’ statues 
in evidence – a sign of the Church 
Triumphant in Heaven. There was also 
a shrine to recently-canonised St Mary 
MacKillop in the baptistry, and even 
a picture of soon-to-be-Blessed Pope 
John Paul II on the wall of Our Lady’s 
Shrine. Above all, there was a beautiful 
altar – of Queensland maple, he told me 
— and the tabernacle where it should 
be, in the centre and, with the altar, the 
focal point of the church.

The church still has altar rails. ‘We 
do it the Church’s way,’ John said: 
‘The congregation may stand or kneel, 
receive on the tongue or in the hand.; 
the priest shouldn’t be taking away 
people’s lawful options.’

 And Mass is celebrated in both 
forms of the Roman Rite – in English 
and in Latin — and the Extraordinary 
Form is well attended. The Latin Liturgy 
is much appreciated, not to say loved.

In the sacristy he proudly showed 
me the vestments, most of which — 
including the copes — were made by 
a parishioner. John explained how 
another parishioner had built the 
choir gallery at no cost to the parish, 
explaining that his PP had said in a 
sermon that if we do things for God 
he won’t let us down. Later the builder 
complained that so much work had 
come his way since he made the gallery 
that he could not cope with it all.

CatholiC lifE
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Then we went on to look the school 
over. It had been well designed to fit 
into the slope of the land. The sign at 
the entrance proclaimed to all and 
sundry: ‘National Awards Winner’. 
It seems St John Vianney’s Parish 
School has twice won national awards 
for excellence, given only to fourteen 
schools Australia-wide the first time, 
and to twenty the second time. 

Staff changes, it emerged, were rare 
– ‘when you’re on a good thing...’ I 
suppose. John told me when he came to 
Doonside there was an empty paddock 
with a horse grazing where the school 
now stands. He put the care of the 
children in the hands of Mother Mary 
MacKillop – pre-beatification days – 
then rang the Josephites asking for a 
sister as Principal. Who did he get but 
Mary MacKillop’s first cousin (three 
times removed) Sister Ursula Smith ! So 
that was no small miracle.

It was needed, he said, because 
some people were trying to stop the 
building of the school. He showed 
me a petition they had drawn up 
complaining that a Catholic school in 
Doonside would be ‘inward looking 
and not formative of the community’. 
The people involved kept up the 
pressure and they almost got my old 
school friend sacked. John gave me the 
whole unpleasant story, but this is not 
the place to tell it – though it deserves 
to be told some day.

The following Sunday, I attended 
the 9.30 Mass. A fine choir up in the 
gallery struck up the first hymn – one 
of the ‘good old ones,’ as they all were. 
I wondered when my old friend would 
appear, the procession was so long: 
I counted twenty-five servers, which 
I understand is about the average 
number. They are all male – and upon 
later enquiry, I was informed that the 
women and girls of the parish preferred 
it that way. What a sight: the servers all 
in white, ranging from tiny lads in year 
three to young men in their twenties 
and even grandfathers. There were 
plenty of servers at the other Masses, 
too, and I understand that the parish 
has about fifty in all.

At the Kyrie Eleison, Lord, have 
mercy, in the Mass, the congregation all 
sang, to a Gregorian melody – booklets 
provided — as they did also for the 
Gloria, the Sanctus and the Agnus Dei. 
It seems they have been doing this for 

years on the First Sunday, and they 
appreciate it. 

John founded a sodality for the 
long-standing servers – the Servi Christi. 
He inducts them with a little ceremony, 
in which a crucifix is placed over their 
shoulders and commitment to serving 
at Mass is made. A commemorative 
certificate is presented – in Latin. John 
told me: ‘If I can’t ordain ‘em, at least I 
can receive ‘em into the Servi Christi.’ 

There are three seminarians who had 
been servers, also one young man has 
entered the Franciscans and another is 
entering religious life; and one middle-
aged lady has now been for a time in 
the Tyburn Nuns.  I was impressed by 
the prayerful silence, before, during and 
after Mass, when a large proportion of 
the congregation come early to prepare 
themselves for Mass, or stay to make 
their thanksgiving. 

My old friend is very keen on the 
Legion of Mary : ‘Best thing for lay 
people the Church ever came up with,’ 
he told me in his direct way. There 
are five praesidia, two senior, three 
junior, comprising about seventy active 

members, backed up by nearly three 
hundred auxiliaries, involved in many 
works – loads of Legionaries are always 
out knocking on doors, while the 
young ones are in the shopping-centre 
at weekends, handing out Catholic 
pamphlets or magazines [the Annals?] 
to the general population. They have 
been requested to do, and have done 
extension work in other parishes and 
dioceses. And all this out from an 
average congregation of around 550.

Years ago, John was approached 
about introducing twenty-four hour 
Eucharistic Adoration in the parish. 
It commenced and is still going all 
through Friday night and partly on 
Saturday. The parish priest has never 
had to be wakened to ‘fill –in,’ and the 
church is never without worshippers 
during the night. 

Two years ago the Youth Group 
approached with a request to do a 
monthly all-night Vigil. They have 
been very faithful, younger ones — 
some still in primary school — staying 
until midnight and some of the older 
ones until morning. They found their 
own prayers from traditional Catholic 
sources, and take it in turns to lead 
from the pulpit, read the Scriptures and 

If you enjoy Annals, tell your friends.
We need and welcome new subscribers.

Henry’s Vain  
Hope for Nullity

IT IS TRUE Henry’s demands on the Court of Rome were rather 
exorbitant, for he expected the Pope not only to set him free from 

his marriage with Katharine, but to grant him a dispensation to marry 
Anne Boleyn, with whom he had contracted precisely the same degree 
of affinity by the fact that he had seduced her sister. And it may even 
be a question whether he might not have succeeded, somehow or 
other, in the first object if he had not shown his hand to the Papal Court 
by pursuing the second too ardently. For he himself appears to have 
thought that the divorce would be a matter of no particular difficulty. 
What he endeavoured to do, without letting even Wolsey know what he 
was about (for on this subject he did not trust his far too loyal cardinal), 
was to obtain from the Pope a dispensation couched in general terms 
which would enable him, on the supposition that he was free from 
any matrimonial bond, to marry a woman related to him even in the 
first degree of affinity, removing every impediment, even  though that 
affinity should be due to illicit connection. Here he quite outwitted 
himself, for the document he asked for was granted, with merely a few 
modifications in the draft ; but it was a document which to be effective 
required that his freedom from present matrimony could be established 
before some competent tribunal.

— James Gairdner, Lollardy and the Reformation in England, An Historical Survey,  
Macmillan and Co, Ltd, 4 vols, London 1908, vol.1, p 382.

98309 Annals July 2011.indb   37 27/06/11   10:42 AM



ANNALS AUSTRALASIA  38  JULY 2011

conduct the Stations of the Cross. John 
told me it just about brings him to tears 
to see them so fervent and faithful.

Most of the Youth Group serve at 
Mass or are Legionaries of Mary, or 
choir members, and they still have their 
outings to beaches and pleasant places 
for dining out together. John looked 
back to his past as a young curate when 
dances and all sorts of ‘fun’ had to be 
found to attract young people. 

Well, I found one place where the 
parishoners put God first, and the rest 
flows beautifully. As well as possible 
vocations to the Priesthood, there a two 
very promising marriages coming up 
from among the membership.

John told me he refuses to employ 
any professional fund-raisers: “We apply 
the most reliable economic principle: 
‘Seek first the kingdom of God and his 
justice, and all the rest will be given you 
besides.’ 

John’s very practical and simple 
principle was that if the people get the 
True Faith from the priest, generosity 
is one of the fruits. He gave examples 
beyond the regular weekly commitments: 
parishoners donated $11,000 in a month 
to panel the sanctuary in cedar; bought 
a motor cycle for a poor priest in Africa; 
and sent $3,000 to the parish priest of a 
flood-wrecked town – these just a few 
examples.

Afterwards I complimented my old 
friend on the work he was doing. His 
response was to ask me had I gone 
mad, and he reminded me of what 
Cardinal Gilroy used to tell us in his 
visits around our old school: ‘Only God 
can give grace.’ 

Then he gave me his basic principle 
for looking after a parish: ‘Keep out 
of God’s way. Don’t put human will 
before His Commandments, or human 
opinion in place of Revealed Truth. And 
insist on reverence at Mass and in the 
church generally. It’s not a matter of 
trailing behind the Church or leading 
the Church from way up front: just be 
Catholic ! Then the fruits will come – 
vocations, good marriages and all the 
rest. The secret is really no secret at 
all: Our Lord in the Eucharist, and 
devotion to His Mother – that’s why all 
this is happening.’

Stephen Chandler is the pen name of a friend of 
Father John O’Neill. Annals is indebted to him for 
giving us such a vivid picture of a vital Catholic 
parish and its indomitable pastor. Ed. 

THE APOCALYPSE OF ST PAUL

THERE have been some vain individuals, who with a presumption that 
betrays the greatest folly, have forged a revelation of Paul which has 

been rejected by the Catholic Church, crammed it with all manner of fables, 
affirming it to be what Paul meant when he wrote: 

that he was caught up into the third heavens and there heard 
un¬speakable words which it is not lawful for a man to utter.

— St Augustine (354-430) In Joan. xcviii. Some of the contents of this spurious work reflect the 
genuine Catholic faith of the early church. St Augustine denounced it for pretending that St Paul 
was its author, and for not discriminating between Catholic truth and religious novelty. This work 

was excluded from the Canon of Sacred Scripture. Sozoman [early 5th century] refers to it in 
his Church History. He says (vii, 19) that it was claimed to have been found in a marble chest in 
Paul’s home in Tarsus but ‘a priest of the church of Tarsus told me it was a lie ... he wondered if 

the book had been composed by heretics.’

‘Ave Maria’ on CD

THIS CD FEATURES a beautiful rendition of Schubert’s 
Ave Maria and Mozart’s Cosí van’ tutti performed by 

eight young Catholic East Timorese singers and recorded 
in Saint Mary MacKillop’s Chapel, a small wooden building 
situated in the mountains of East Timor.  Recorded amongst 
the ‘poorest  of the poor,’ on a simple tape recorder, the 
singing is inspirational and portrays the deep devotion and 
the natural musical ability of the East Timorese people.

...

Cost:  $10 per CD
including GST, postage and handling

To order please contact: 
Sr. Josephine Mitchell, RSJ

Mary MacKillop East Timor Mission,
PO Box 299, St Marys NSW 1790. Ph. 9623 2847

Proceeds from the sale of this CD will go towards 
the Sisters’ work in Education in East Timor.
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moviEsThe Eye of the Storm

Brilliant cast: including Judy Davis, 
Charlotte Rampling and Geoffrey Rush.  
Brilliant director: Fred Schepisi working 
from Nobel laureate Patrick White’s 
novel, published in 1973. 

So why the dullness of this movie 
version of grazier heiress Elizabeth 
Hunter, dying in her Centennial Park 
mansion amid flashbacks and retainers?

It’s not Charlotte Rampling’s playing 
of Mrs Hunter. Nor is it the playing of 
Judy Davis as Mrs Hunter’s daughter, 
Dorothy, Princess by a failed marriage; 
nor is it Geoffrey Rush as her brother, 
Basil, knighted, both returned for 
the inevitable reading of a will by 
solicitor Arthur Wyburd, an impeccable 
performance from John Gaden. 

Helen Morse brings well-judged 
insanity to Lottie Lippman who, when 
not housekeeping, stirs Mrs Hunter 
with what seem to be imitations of Lisa 
Minnelli in Cabaret. Robyn Nevin as 
Mrs Wyburd has little to do. She does 
it so finely she raises the question: why 
was she not cast as Elizabeth Hunter? 
Answer: international box-office 
(decipherable as cultural cringe spelt 
CASH). Every movie should have a 
scene-stealer. Alexandra Schepisi as 
Sister Manhood takes the palm artfully.

Rush’s screen presence does tend to 
overbalance the ensemble playing. He 
projects Sir Basil (never Baz) as the 
kind of matinee idol who went with 
the wind when Leslie Howard, Anglo-
Hungarian, was matched against Clark 
Gable, rugged American ex-hobo. 

Rush, a jobbing actor of long 
experience, has a mischievous tendency 
to send up the Oscar stardom that came 
his way after his bravura performance 
in Scott Hicks’s Shine. He does it 
here, providing the kind of fruity 
performance audiences used to absorb 
with bottle-shaped liqueur chocolates.

 Judy Davis, as if to offset Rush’s 
flamboyance, does subdued like a 
mouse in the shadow of a scrub-
bull’s hoof. Her mousiness disappears 
in encounters with Colin Friels, (her 
off-screen husband), playing the kind of 
rampant working-class hero White both 
adulated and scorned, and reminding 
us what a great acting duo they are.

Arguably the Davis performance was 
affected by the unaccountable omission 
of a major element of her character. 
In the novel, the Princess is a convert 

to Catholicism. Okay, elements are 
constantly edited out of movie versions 
of books. But Patrick White was a Nobel 
Prize winner. Is the omission part of the 
trend described by Roberto de Matthei 
in last month’s issue: eradication of 
Christianity from historical memory and 
public space?

 Surely not, Fred Schepisi’s 
breakthrough movie, The Devil’s 
Playground, had a strong, religious 
element? Some would argue further 
that the element was negative, thus in 
line with the trend.

MA15+ HHHNFFV

From Time to Time

Writer/director Julian Fellowes, 
bard of British class mores, does not 
completely ignore religious aspects in 
his mansion and mobcap dramas.  He 
does, however, signal them subtly. 
When the boy hero Tolly (Alex Etal) 
asks the gardener played by Timothy 
Spall about a time-worn sculpture of a 
man carrying an infant on his shoulder, 
he replies: ‘Don’t know. It’s always been 
there’.   

This is Fellowes signalling the long 
Catholic past of the mansion (as he 
does in his television series Downton 
Abbey – a play on Downside, the famed 
Benedictine school, he himself having 
been educated at another Benedictine 
school, Ampleforth).

Pauline Collins plays the 
housekeeper (reviving memories of 
her turn as a housemaid in Upstairs 
Downstairs). Maggie Smith sails in 
(again) as a dowager dripping acid 

and amiability but not diamonds; she 
is living in genteel poverty and worried 
about keeping the estate for her son 
who is at the war (No 2 in the world 
series).   

The movie is about ghosts. But 
Fellowes presents this cliché with 
abundant freshness. Tolly sees ghosts 
and they see him as if he, too, were a 
ghost (as indeed, like the rest of us, he 
will be). 

 And diamonds – stolen diamonds – 
prove to be a dowager’s best friend.

PG HHHSFFV

Babies

On the basis of their debut Ponijao, 
Mari, Bayr and Hattie can be stars for 
the rest of their lives, embodiments 
of love, mischief, laughter and those 
incidents that are the prelude to adult 
adventure.

Director Thomas Balmes, working 
from an idea by Alain Chabot, focuses 
on four infants born respectively 
in Namibia, Japan, Mongolia and 
California. Their daily lives are of high 
contrast yet contain a common factor -  
the care and comfort of their mothers. 

Balmes may already have been 
tempted by the prospect of sequels (in 
the style of Michael Apted’s Seven Up).    

GHHHHSFFV

Oranges and Sunshine

For those with long memories, 
director Jim Loach’s movie is 
problematic; from the beginning he 
tries to create a sense of revelation 
about child migration to Australia from 
Britain.

Yet few schemes were so widely 
promoted. Moreover the scheme, 
which the movie prefers to define as 
deportation, has already been covered 
in the television series, The Leaving of 
Liverpool and David Hill’s book The 
Forgotten Children as well as the sustained 
work of Alan Gill (ex-The Surrey Comet, 
ex-The Sydney Morning Herald) who does 
not rate even a cameo role.

Loach’s lead campaigner is the 
English social worker Margaret 
Humphreys, shocked to action; her 
book Empty Cradles provided the basis 
of Rona Munro’s script.  

Loach shoots scenes of Humphreys 
penetrating archival records, being 
rebuffed at Australia House and 

By James Murray
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generally put off when all she had to 
do was go to Fleet Street and consult 
the newspaper records. Yes, Humphreys 
is later is seen clutching a newspaper 
cutting. But the bias of the movie is to 
hindsight-shock-horror 

None of this detracts from the 
quality of the acting. Humphreys as 
played by Emily Watson is a mix of 
grace, wit, charm and – only Watson 
could bring it off – stereotypical social 
worker.  Hugo Weaving does wonders 
as Jack, a child migrant grown to 
sadness and a reunion with his long lost 
sister.    

David Wenham keys the movie as 
Len, a Perth bizoid, initially wary of 
Humphreys. He unlocks the climactic 
scene: Watson as Humphreys bailing 
up Sir Robert Menzies and the Queen 
after his, ‘I did but see her passing 
by’ speech. She berates them for their 
ultimate responsibility.

Oops! Wrong draft script.  The 
climactic scene shows Humphreys 
in a confrontation with men in 
black: Christian Brothers of the West 
Australian orphanage Bindoon where 
child migrants were housed and put to 
hard work.     Loach intercuts between 
the mostly silent confrontation and 
shots of former orphans talking about 
their experiences. 

No other representatives of 
institutions involved in the scheme 
get this kind of scene. Fairbridge 
Farm NSW does rate mentions but 
no location visuals and no mention of 
ongoing claims for compensation.

The men in black scene shows Jim 
Loach’s undoubted talent. Like his 
father Ken Loach, he is a social worker 
with a camera, inevitably into hindsight 
not proactive work. A progressive, he 
aims to blame through episodes. Great 
artist work in the context of the human 
condition. 

The movie is a British-Australian 
co-production (appropriate since the 
migration scheme was funded by the 
British and Australian governments). 
Their movie funding can be seen as an 
addition to apologies they have made. 
According to end-title notes, the scheme 
involved 130,000 children.  

Nowhere in the movie is there any 
sense of the time frame in which most 
of the migration happened. Post-war 
Britain was a transit point for millions 
of displaced persons who were on the 

move; child migration took place in that 
context.  

Nor does the movie seem to realise 
that, as it is an attempt to mend the 
past, our present, too, will be subject 
to hindsight mending. But surely we 
live in a world that has made progress 
from the past?  What could possibly be 
advanced against it? 

There’s always the present when 
social workers, overwhelmed by 
casework, are unable to prevent the 
abuse and death of children at the 
hands of their parents. Or, given that 
the movie is about children being 
deprived of a traditional family, what 
about genetically engineered children 
without traditional families? Their cry 
is Jack’s cry: ‘I want to know who I am.’

MHHHNFFV

The Trip

Director Michael Winterbottom 
hangs his mockumentary on a sagging 
storyline, which may have something 
to do with his having edited it down 
to feature length from a TV series. His 
co-stars, Steve Coogan and Rob Brydon, 
playing themselves, contrive to string a 
lot of diamond sharp laughs on the line.      

The premise is simple: Coogan has 
been commissioned by a magazine to 
review a number of pub restaurants in 
Yorkshire and the Lake District.  Having 
split with his American girlfriend, he 
invites several friends to accompany 
him. Bottom of his list is Brydon, family 
man to Coogan’s bedroom ranger; he 

agrees to go along on the basis of the 
free tucker and a 60/40 split of the fee 
which some may consider implausibly 
generous.

Off they go from London on what 
is a food and wine safari reminiscent 
of the recent Sideways. Where Paul 
Giamatti and Thomas Haden-Church 
went for outrageous humour, Coogan 
and Brydon are into low-key self-
deprecation and mimicry of Sean 
Connery and Michael Caine.

The pubs are a long way from 
legendary pints of bitter and toad-in-
the-hole, their food strongly influenced 
by French cuisine and exquisitely 
presented. Coogan and Brydon serve 
quiet mockery to head-waiters who 
deliver gastronomic lectures about 
the beauty of the tucker – a habit not 
confined to Britain.

Brydon gets a chance to declaim 
the poet William Wordsworth, and 
Winterbottom frames him in shot 
with Bolton Abbey, one of the ruins 
that Henry VIII knocked about a bit 
in what, amazingly, is still called the 
Reformation. 

Without going into detail, the ending 
shows a flagging in invention.  Or a 
maladroit edit of the original material. 

Nostalgia query: where amid 
the exquisite cuisine was a genuine 
Yorkshire pudding, served with gravy 
before the main dish?            

TBAHHHHSFFV

Super 8

Opens with teenagers making their 
own alien, horror movie using a Super 8 
camera. The sequence must have helped 
Steven Spielberg decide to benchmark 
the movie as executive producer; he 
himself was as much a young prodigy 
of the Super 8 as Yehudi Menuhin was 
of the violin. 

Writer/director JJ Abrams adds to 
the Spielbergian resonance by locating 
the movie in small-town, Sixties 
America. ET revisited? Not quite; when 
the alien emerges after a horrendous 
goods train smash, it certainly wants 
to get away but has no wish to phone 
home first.

The cast of teenagers, led by Elle 
Fanning and Joel Courtney, might well 
be replicants of Our Gang members. In 
fact the thriller comes across as a mix 
between Our Gang, Tomorrow: When the 
War Began and the later Dr Who. 

Official 
Classifications key

G: for general exhibit ion; 
P G : p a r e n t a l  g u i d a n c e 
r e c o m m e n d e d  f o r 
persons under 15 years ; 
M 15+: recommended for 
mature audiences 15 years and 
over; MA 15+: restrictions apply 
to persons under the age of 15; 
R 18+: Restricted to adults,  
18 years and over.

Annals supplementary 
advice

SFFV: Suitable For Family Viewing; 
NFFV: Not For Family Viewing.
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Abrams does maintain a slight 
degree of plausibility.  The alien’s 
advent causes panic but it rises no 
higher than an Air Force colonel. No 
emergency meetings at the White 
House or United Nations Security 
Council Sessions, no intrepid reporter 
from the ABC’s Foreign Correspondent.

Abrams does not miss a trick of 
the genre.  He might well have added 
a new one. The alien appears to be 
made from carbon fibre. Why not a 
line suggesting that such aliens were 
spontaneously creating themselves 
from carbon emissions in space – a 
line deriving from the science of global 
warming or sci-glo?       

MHHHNFFV

Soul Surfer

Writer/director Sean McNamara’s 
film is based on the true story of 
Bethany Hamilton, whose idyllic beach 
life ended when a shark bit off one of 
her arms while she was surfing.

Deterred for a time, she went on to 
become a world professional surfer. As 
played by Anna Sophia Robb, Bethany 
is all charm and toughness. Dennis 
Quaid plays her father Tom, a surfboard 
shaper, and Helen Hunt is her mother 
Cherie.

The surfing scenes pay due tribute 
to the majestic power of the Hawaiian 
waves as Bethany, cheered by her friend 
Alana (Lorraine Nicholson), makes her 
comeback against her fierce rival Malina 
(Sonya Balmores Chung).

Some have looked askance at the 
movie’s Christian elements forgetting 
that one of the world’s first feature 
films, Soldiers of the Cross, was produced 
by the Salvation Army: location: a tennis 
court in Melbourne.  

As it is, Bethany Hamilton’s sponsors 
Rip Curl get more exposure than the 
Bible.

Wait for the end credits; they are 
accompanied by footage of the real 
Bethany Hamilton surfing one-armed. 
Cool. 

PGHHHHSFFV

African Cats

Directors Alastair Fothergill and 
Keith Scholey go on safari. Using long-
lens cameras they shoot lions and 
cheetahs, their hunting grounds divided 
by a crocodile infested river winding 
through the plains of Africa. Across 

these plains herds of gnus migrate, 
gazelles spring and buffalo roam.

Fothergill and Scholey focus on 
Mara, offspring of an injured lioness; 
on, Kali, a lion once banished from 
his pride returning with his offspring 
to exercise his territorial imperative 
and Sita, a cheetah, with five cubs to 
protect. 

Samuel L Jackson provides the 
commentary for the 90-minute 
documentary. Yes, it’s slightly 
anthropomorphic and jokey. But the 
footage is extraordinary; it reminds us 
that before David Attenborough and 
the BBC went on safari, Disney had 
been there done that, starting in 1948 
with True Life Adventures and in 1953 
producing the first feature of its kind, 
The Living Desert.  

GHHHHSFFV

Oceans

More magnificent documentary 
footage, this time supplied by Jacques 
Perrin and Jacques Cluzaud and showing 
the seas that make our planet blue.

To an extent it’s been done before. 
But the commentary is of a fresh order 
of banality. It is delivery by Pierce 
Brosnan and flattens the footage like oil 
pouring from a wrecked oil well.

GHHHSFFV 

X-Men; First Class

Director Mathew Vaughn and writer 
Bryan Singer open with a sequence set 
at the entrance of a World War II death 
camp. The sub-title reads Poland. In the 
interests of historical accuracy it should 
have read Nazi-Occupied Poland.  But 
history is the last thing to be considered 
in this thriller based on Marvel comic 
characters.

Archival footage of President John F 
Kennedy is used to authenticate fantasy 
sequences in which the X-Men (and 
women) use their superhuman powers 
to halt both US and USSR forces 
during the Cuban Missile Crisis.

Vaughn’s task was to provide a 
prequel showing how the mutant anti-
heroes came into existence. James 
McAvoy is cast as the leader Professor 
Charles Xavier (originally played by 
Ian McKellen). Michael Fassbinder 
takes on Magneto (originally played 
by Patrick Stewart). Both McAvoy 
and Fassbinder act with cheque-
felt conviction and add their names 

to those who have acted with Kevin 
Bacon. 

He comes on as Dr Schmidt a mutant 
of sinister suavity who despises the 
Nazis while working for them. Post-war 
he is driven by delusions of world 
domination in concert with Soviet allies 
(Rogue elements, of course). January 
Jones scintillates as his companion 
Emma Frost.

Hugh Jackman, who appeared as 
Wolverine in the first of the series, 
makes a cameo appearance.  He is 
seated in a bar when he is invited to 
rejoin the mutants. Deliberately or not, 
his gulp of bourbon and his expletive 
deleted sum up the movie. 

MHHNFFV

Kung Fu Panda 2 3D

Essentially this is a funnier version 
of X-men, the mutants being replaced 
by a computer-generated menagerie 
of animals and birds. The elite among 
them, The Furious Five are led by PO, 
the Dragon Warrior; sardonically voiced 
by Jack Black.  

Director Jennifer Yuh Nelson and 
writers Jonathan Aibel and Glenn 
Berger concoct variations on all the 
conventions of the Kung fu genre as 
Po and The Furious Five seek to save 
China and kung fu itself from a plot 
devised by a peacock.  

To do this Po, who has been fostered 
by a duck, must discover his real 
parentage.

Running time is 91 minutes.  But 
there’s a sense of a short cartoon movie 
struggling to be let out. 

PGHHHSFFV  

The Hangover Part II

Everybody who has endured 
one knows that hangovers do not 
have parts; they are strictly one-off 
continuums. This has not deterred 
director Todd Phillips from adventuring 
again with Bradley Cooper, Ed Helms 
and Zach Galifianikus. The location may 
have been changed from Las Vegas to 
Bangkok but the gags are as rude and 
ready as ever.  

In a kind of poetic justice the 
humans despite their outrageous 
efforts are acted off the screen by a 
monkey,who puffs on cigarettes as 
if he’d just escaped from a tobacco 
company laboratory. This must be the 
cleverest of simian stars since Cheetah 
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showed Olympic champion Johnny 
Weissmuller how to play Tarzan.  

Hilarious in bits. But not hilarious 
enough to dispel the foreboding that 
the wildest of the gang, played by 
Galifianakis, is still unmarried. Can this 
mean Hangover Part III? Don’t even 
think of the possibility of Las Vegas 
divorces and Hangovers ad nauseam.

MA15+HHNFFV

Blame

Opens with a kidnap as ruthless 
as it is puzzling followed by the 
imprisonment of the captive in a bush 
weekender. Only gradually does writer/
director Michael Henry intercut escape 
attempts with hints to the motivation of 
the masked kidnappers. 

The thriller succeeds admirably as a 
debut showcase for Henry’s undoubted 
talent and that of his cast playing 
his characters:  Bernard, the captive, 
(Damian de Montemas), and the 
kidnappers Natalie (Sophie Lowe), Cate 
(Kestie Morassi), Nick (Simon Stone), 
John (Mark L Winter) and Anthony 
(Ashley Zukerman).

Poisoning is the planned end for the 
captive.  The final twist involving a DVD 
is artfully concealed. Like many artists 
Michael Henry works from memories. 
His memories are, however, of other 
movies not life.  As a result his movie is 
reminiscent in the way a second hand 
suit is. 

MA15+HHNFFV

Mrs Carey’s Concert

School concerts come and go to 
predictably warm family applause. 
Master documentary maker Bob (First 
Contact) Connolly has transcended 
the sub-genre with his take on music 
teacher Karen Carey, whose ambition 
encompassed something mightier. 

Connolly, and his co-director Sophie 
Raymond, take their ubiquitous cameras 
behind the preparations at Methodist 
Ladies College, Burwood as staff and 
pupil go into count-down rehearsal for 
the big event: a whole school, choral-
orchestral concert of classical music at 
the Sydney Opera House.   

A triumph without being 
triumphalist which, were Connolly 
whimsical, could have been called Mrs 
Chips: The Musical. 

PGHHHHSFFV

Price: for the set of 10 – $33 (post free anywhere in Australia)
All orders: Chevalier Press, P.O. Box 13, Kensington NSW 2033 Australia.

Phone orders: (02) 9662 7894. Fax: (02) 9662 1910.
(Price includes GST)

Name:  .................................................................................................................................................  

Address:  ............................................................................................................................................

................................................................................................................................................................  

Postcode: ................................. Phone:  .........................................................................................

Please send me __________ sets of the complete series @ $33 each

Please ■ find enclosed $ .................................
 ■ Bill me including Postage
 ■ Please debit my:-
 ■ VISA-CARD ■ MASTERCARD ■ BANKCARD

■■■■ ■■■■ ■■■■ ■■■■
Signature:  ................................................................................... Expiry Date: ............/............

To learn the truth about

the CatholiC ChurCh
A series of ten booklets

‘Understanding 
Catholicism’

attractively printed, 24pp plus cover, pocket-sized

By Paul Stenhouse, MSC PhD
Ideal for families, parish discussion groups, 

school RE courses, RCIA groups, 
Church book stalls, parish libraries etc.

 1. The Catholic Church founded by Christ
 2. Christ’s Church in the world
 3. The Catholic Church and the New Testament
 4. The Tradition of the Catholic Church
 5. The Primacy of St Peter
 6. The Primacy of the Bishop of Rome
 7. The Mass – centre of Christian worship
 8. Catholic devotion to Mary the Mother of God
 9. Heaven and Hell
 10. Purgatory, limbo and prayers for the dead
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Donation Form: Children Praying the Rosary - Joy, Light, Sorrow & Glory
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Campion: providing a new and exciting educational opportunity for Australia.

CATHOLIC LIBERAL ARTS
By Clare O’Donovan

am a recent graduate of 
a  prominent  Aus t ra l i an 
university, but after studying 
for three years I found it 
difficult to grasp the purpose 
of universities in today’s 
society. 

I completed numerous assessments, 
some stimulating (most of them not), 
and spent a significant amount of time 
figuring out how best ‘to work the 
university system’ — and I somehow 
managed to earn a Bachelor degree. 
However, all I felt I had gained was a 
piece of paper. 

My tertiary studies could hardly 
be described as an ‘education’, but 
were rather a number of courses 
focused around shallow discussions 
on vast amounts of information. 
Meticulous discussions, finding the 
logic in arguments and uncovering the 

truth from accepted fallacies was not 
anything I experienced; and ideas such 
as acquiring knowledge and the pursuit of 
wisdom were unheard of. 

These concepts only became 
familiar to me after I became a staff 
member at Campion.  It is a college, 
I have come to realize, which offers 
everything I wanted from my university: 
a top-rate education, lecturers who 
were accessible and interested in my 
progress, and perhaps most of all, a 
well-rounded university experience.

In the short time I have been 
involved with Campion, I have found 
that it offers precisely these qualities. 
I have seen at firsthand what the 
students experience and the personal 
growth they undergo during their time 
there. They receive an education in the 
Liberal Arts which is equally focused 
on faith and reason, and whose mission 

is to develop a Catholic mind and 
character. 

Campion College is the first and 
only Catholic Liberal Arts College 
in Australia. It is an independent 
institution based on American and 
European models while being adapted 
to the demands of Australian culture 
and higher education. Its guiding vision 
is to educate students to be the leaders 
of their societies. 

Campion offers a broad program in 
the Liberal Arts (historically the study 
of a ‘free man’), which includes the 
subject areas of Philosophy, Theology, 
History, Literature, Language and 
Science. Yet these subjects are not 
studied in isolation but as part of an 
integrated approach to the pursuit of 
truth. 

The first year is devoted to the 
Ancient World, the second to the 
Middle Ages, and the third to modern 
times, and individual subjects 
are taught against this common 
chronological and cultural backdrop.,   
The key effect of such an integrated 
program is that students develop the 
ability to think broadly and critically, 
to pass clear judgements, and to argue 
rationally, both in writing and in 
speech. As well as these practical skills, 
Campion students gain an appreciation 
of Western civilization, and the 
importance of understanding the past 
before tackling problems to improve 
our future.

Since its opening in 2006, Campion 
has grown from its initial intake of 
17 students to a current body of 90 
students, with a record number of 
enrolments in 2011. It has graduated 
three classes of graduates and now 
totals 38 alumni. Graduates have 
pursued a wide range of career paths, as 
was anticipated even before its opening. 
These include teaching, medicine, law, 
journalism, business, international 
studies, and religious vocations. 

EduCating for EtErnity

Elitist Nonsense and Humbug

THOSE WHO scoffed at religious ritual and the supposedly irrational 
beliefs it celebrated, led by the denouncer of superstition Voltaire 

and the self-proclaimed ‘mortal hater of Nonsense, Foppery, Formality 
and endless ceremony’ Benjamin Franklin, fell over themselves to join 
masonic lodges, so that they could dress up and utter mumbo jumbo in 
an atmosphere that made the most baroque Catholic ritual look dour by 
comparison. Casa nova and Cagliostro were only the most famous of an 
army of frauds who preyed on people too scientific and sophisticated 
to believe in God and His miracles, but gullible enough to hand over 
any amount of money to some joker who offered an elixir of youth or 
promised immortality. It was in this climate that France drifted towards 
a new attempt at reform, dictated by widespread popular unrest and 
above all fiscal chaos. Disastrous harvests only aggravated the endemic 
poverty of a large part of the population. The rigid social system was 
barring the aspirations of officers, lawyers, doctors and merchants alike. 
And the French state, indebted to the hilt, was insolvent. The challenge 
was beyond the Assembly of Notables, which met in February 1787. It 
passed some useful measures, but it had neither the terms of reference 
nor the power to do anything radical. And, with discontent spilling over 
into rioting in various parts of the country, public opinion demanded more 
than tinkering.

— Adam Zamoyski, Holy Madness, Romantics, Patriots and Revolutionaries 1776-1871, 
Weidenfeld and Nicholson, London, 199, p.53.
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But what really sets Campion apart 
from other institutions is the people 
who are committed to its development.  
From the board level of institutional 
governance to the students and staff, 
I have found a remarkable number 
of dedicated, talented and inspiring 
individuals – skilful people who also 
radiate a sense of higher vocation. 

The College’s governing body 
is committed to ensuring the best 
education for the students; the 
academic faculty are some of the most 
brilliant and dynamic people I have 
ever met; the general staff are dedicated 
to the future of the College and 
supplying its basic services; Campion’s 
benefactors are wonderfully generous; 
and the diverse, confident and vivacious 
students simply light up the campus. 
The sense of community which is in 
encapsulated in every aspect of the 
College is contagious. 

World Youth Day is an important 
part of the Catholic calendar and 
therefore is also significant for 
Campion. At the 2008 WYD in Sydney, 
Campion was well represented by most 
students as it was in our home city. This 
will again be the case for this year’s 
WYD in Madrid, in which ten students 
will be partaking – an impressive 9% of 
the Campion student body. I guarantee 
that no other institution would have 
this percentage of students travelling to 
Europe for this event!

As a way of attracting students, 
Campion held its first Summer 
Program last January. This gave high 
school students and young adults the 
opportunity to experience a five-day 
foretaste of life at Campion, coupled 
with several adventure activities. 

The first Summer Program 
was an overwhelming success.  It 
was thoroughly enjoyed by all 18 
participants, and two went on to enroll 
at Campion this year.

Last February, I had the opportunity 
to visit a number of Campion’s sister 
Liberal Arts Colleges in America, 
including Christendom College and 
Thomas Aquinas College. Seeing these 
thriving institutions, which had both 
started out as small as or smaller than 
Campion, gave me a strong assurance of 
Campion’s future. 

And God is behind it. If He wasn’t, 
Campion would not be standing 
today. This is perhaps most notably 

evident through the significant and 
timely bequests which the College 
has received at crucial periods of its 
development. Some may ascribe these 
to coincidence, but to those who 
believe, they are truly a Godsend. 

I am sure that this remarkable 
enterprise – which, in the words of the 
College motto, is educating students 
for eternity, grounding them in both 

faith and reason, and nurturing them 
as future Catholic leaders of society 
— will continue to thrive, and lead the 
way in providing a new and exciting 
educational opportunity for Australia.

CLARE O’DONOVAN is Development Officer for 
the Campion Foundation, which carried out the 
initial planning of Campion College and continues 
to assist in its development.
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Across Clues
1. After a season’s growth, soil is turned over in a 

citadel of Greece (9) 
6. Father takes six inside with a former king of 

Israel (5)
9. Butter a portion on parapet (7)
10. Lou’s rum is spilled by a city’s co-founder  

(7)
11. A Pakistani sang about a month in the Jewish 

calendar (5)
12. Clarified how former spouse was not very 

pretty to media boss (9)
13. Tempura’s cooked during stage of oil research 

(7)
14. Fuel that makes tops of diesel engines rattle 

violently (4)
17. First cow to chop and bite repeatedly? (4)
19. Half the chemical able to be used in sauce 

(8)
23. Sister, after losing her head, made haste, 

though without any great urgency (9)
24. Nip back to church and take off with 

collection? (5)
26. The French snakes drop off five hundred 

heads (7)
27. Peace keepers commercial about some of 

Ireland has not yet been shown (7)
28. Writer returns blue, having swallowed half of 

plum (5)
29. Alms saint distributed in an old service (5,4)

Down clues
1. Miriam’s brother has patron dropping Irishman 

under tee-totallers (5)
2. See arms distributed by old Egyptian ruler (7)
3. Conspirators designing towns (8)
4. Reformist’s follower bisects Luke, Theo, Eric 

and Anna (8)

5. Saint mature enough for a stroke from a cane 
(6)

6. Need Ma change to conduct herself in a 
specified way? (6)

7. Vicar Apostolic to pierce window cover (7)
8. Miniature whirlwind throws remains of man 

over Satan (4, 5)
13. Divorced in disconnected railway carriage? 

(9)
15. It’s only fair, after having read, to change 

again (8)
16. Converted caliph an army cleric (8)
18. Hamper I prepared for Joseph’s youngest 

son (7)
20. Gold digger Virginia was a Roman goddess 

(7) 
21. Beliefs about media boss in Christian Science 

(6)
22. Islam’s translation into a book of prayers (6)
25. He’s got an ad in a hot place (5) 
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Now Available from Chevalier Press

TWO NEW BOOKLETS 
Ideal as gifts for Christmas or Easter, Birthdays or Confirmation or simply 

to fill in gaps in your library of Catholic Faith and Tradition. 

WHATEVER HAPPENED
TO THE RELICS OF OUR LORD’S PASSION AND DEATH?

60pp [including cover]
Price $10 

[includes postage anywhere in Australia + GST]

WHATEVER HAPPENED TO THE TWELVE APOSTLES?
106pp [including cover]

Price $15
 [includes postage anywhere in Australia + GST]

THE 2 BOOKLETS AS A SET: $20
[includes postage anywhere in Australia + GST]
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