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‘Blessed be 
the lord

Who has 
shown me 
the wonders 
of his love’.
- Psalm 30 [31]

Front Cover: The drinking fountain pictured on our 
cover is known as La Fontana delle Tiare, the Fountain 
of the [Papal] Tiaras, because three tiaras support a 
fourth above three sets of the two keys of St Peter  
which channel the drinking water into three stone 
basins. Situated in the Largo del Colonnato alongside St 
Peter’s Square, the fountain was designed in 1927 by 
Pietro Lombardi and carved from Travertine marble.  
Rome is famous for its fountains, which for more than 
two thousand years have provided the populace with 
drinking water, and have beautified its public squares. 
In 98 AD the Consul responsible for guarding the 
city’s water identified nine aqueducts that supplied 
water to 39 ornamental fountains and 591 public water 
basins. This was in addition to the water supplied to 
the Imperial household, and the numerous public baths 
and private villas. Each of the major fountains was 
connected to two aqueducts in case one had to be shut 
down for maintenance.
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T HE CHURCH is called ‘Catholic’: such 

is the proper name of the holy Church 

which is the mother of us all. She is also 

the bride of our Lord Jesus Christ, the only-

begotten Son of God … In this holy Catholic 

Church, formed by its teaching and living as we 

ought, we shall possess the Kingdom of Heaven 

and inherit eternal life. For the sake of this we 

endure everything that we may gain that life 

from the Lord. We have no modest aim, but the 

gaining of eternal life; that is the object of our 

striving … the object of our efforts as Christians.

— St Cyril of Jerusalem [315-386], Instruction to Catechumens, 18, 26ff. See The Roman 
Breviary, Second Reading at Matins for Thursday in the 17th week of the year.

OUR GOAL IS LIFE 
Ev ERLASTING
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Even as I sought God, all my prejudices were against Him, all my defences were up.

FINDING Th E CENTRE OF Th E MAz E
By Maolsheachlann O Ceallaigh

H E  M O S T 
astonishing aspect 
of most ‘reversion’ 
stories—and mine is 
no exception—is how 
little cradle Catholics 
think about the faith 

they inherit, or indeed about the very 
nature of their existence, until they hit 
some spiritual crisis. Somehow, for years 
on end, we manage to toddle along 
through this gob smacking experience 
called life without wondering very 
much about how we got here, or 
whether it means anything. We imbibe 
a set of stories about a God-man who 
died and rose from the dead two 
thousand years ago, without being too 
bothered about whether it’s true or not.

I wonder if most Christians 
remember when they first heard the 
name of Jesus. I certainly don’t. Nor 
can I remember, as a child, believing 
in Him, or disbelieving in Him. He 
was just something to know about, like 
the fact that dinosaurs once walked 
the earth, or that the earth revolved 
around the sun. Children are often 
romanticized, rather inconsistently, as 
being both remorselessly sceptical and 
infinitely credulous. They see fairies at 
the bottom of the garden, and they see 
through the Emperor’s New Clothes. I 
did neither.

I do, however, recall moments in 
childhood when I glimpsed the sublime 
through the forms of Christianity. 
I don’t think I was even aware of 
this at the time; they were like seeds 
that dropped into the soil of my 
consciousness, only to shoot forth many 
years later.

There was a banner with the Chi-Ro 
symbol hanging in my classroom in my 
second year of schooling, when I was 
seven or eight. (Most Irish schools 
were Catholic schools back then—in 
fact, the situation is only beginning to 
change today.) I recognized, in some 

deep part of my young mind that this 
symbol spoke in a register altogether 
different from any of the posters on the 
classroom walls or any of the pictures 
in our schoolbooks, with their smiling 
cartoon faces. It undercut them; it 
belonged to a different order, by virtue 
of its grown-up mysteriousness, its 
sober colors, its refusal to be blatant or 
sugarcoated. It was like a lowered tone 
in a grown-up conversation; instantly, 
the child realizes that there’s something 
going on here.

Holy pictures, too, fertilized my 
imagination, seemingly without my 
even noticing it. I remember two 
holy pictures in a bedroom in my 
step-grandfather’s house. One of 
them showed a Madonna and child, 
I think; at first I thought the haloes 
were astronauts’ helmets. I don’t even 
remember what the other showed. But I 
can remember the feelings they inspired 

in me. Once again, they seemed to 
belong to some deeper reality—both 
more solemn and more romantic—than 
the technicolored, glowing, kinetic 
carnival around me, on TV and in 
shop windows and comics. I preferred 
the day-glow carnival, for sure. I loved 
kids’ cartoons and brightly-painted 
collectible action figures and the 
glass and neon of Dublin city centre. 
Anything somber or earnest gave me 
the creeps. But somehow, those flashes 
of religious awe still pierced through 
the haze of a commercialized, banalized, 
infinitely distracted late twentieth-
century childhood—by the grace of God.

There is also the memory of an 
afternoon singing Christmas carols with 
my class in the local shopping centre, 
on a crisp December day. I remember 
thinking our voices sounded like 
the voices of angels, and feeling the 
magnetic pull of the transcendent in 
the words we were singing. Of course, 
I didn’t understand my own feelings at 
the time.

I had a brief conversion at the age 
of fourteen or fifteen. I was visiting my 
aunt, a farmer’s wife, for the summer 
holidays. In her little village, everybody 
went to Mass, and a full church is itself 
a stimulant to a dormant religious 
imagination. But it was the gospel text 
that electrified me. “I am the vine, you 
are the branches”—for the first time, 
as far as I can remember, a religious 
idea had appealed to my sense of 
wonder. This was at an age when I 
was discovering poetry and the beauty 
of ideas. That Christianity could be 
something pulse-quickeningly romantic 
had never even occurred to me.

I remember, during this holiday, 
somehow acquiring rosary beads 
and (I think) a miraculous medal, as 
well as a poster displaying the Ten 
Commandments. I remember taking 
a keen interest in another country 
church I visited, and writing a poem 

CatholiC life
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about the Resurrection on a glossy-
leaved notepad when I got back to 
Dublin. I also remember, when I went 
back to school, looking at a statue of St. 
Francis and feeling grateful that I was 
attending a secondary school run by 
nuns, and that I was surrounded by an 
atmosphere of picturesque piety. But my 
mini-conversion soon fizzled out, one 
way or the other, and I slid back into 
my religious indifferentism.

I was a keen writer of poetry at this 
time, and I remember writing satirical 
poems that used Scriptural allusions. 
One attacked the women who gossip 
together after Mass, the other attacked 
the nuns who ran my school—both 
very unfair attacks. But in neither 
did I attack Christianity itself. I can’t 
remember ever being hostile to the 
Catholic Church, even though I had 
gone through the inevitable communist 
phase rather early. (I remember reading 
John Reed’s Ten Days That Shook The 
World in the school study hall.)

I don’t remember ever going to Mass 
aside from the times when I was taken 
by my mother. I didn’t even realize that 
Sunday and holy day attendance was a 
requirement for a Catholic.

The religious instruction we received 
was poor, apart from our first year, 
where an old and intensely loveable 
nun taught us about the mysteries of 
the rosary, the Fatima apparitions, the 
story of Maximillian Kolbe, and other 
solid fare. After that, religion class 
became, more or less, a succession of 
inspirational videos (mostly feature 
films like Shadowlands and Not Without 
My Daughter) and pop psychology. I 
don’t really blame our religion teachers 
for this. My generation had become 
so hardened to religion, through the 
propaganda of television and pop 
culture, that catechesis had become 
almost impossible. Whatever doctrine 
the teachers did try to impart was met 
with taunting questions and smirking 
incredulity, for the most part.

One thing did stick in my mind, 
to an extent I never could have 
anticipated. In our fourth year, our 
religious teacher asked us to define 
a mystery in the religious sense. One 
boy replied, “Something you can 
never understand”. The teacher told 
him that was a negative way to view 
it, and that a better way was to think 
of it as “something about which you 

never stop learning more.” Already, 
as a teenager, I was haunted by the 
idea that the waters of life were too 
shallow for my yearnings—that it was 
possible in principle to come to the 
end of all thought, of all discovery, of 
all fulfilment. This existential anxiety 
was to grow in the years to come, and 
I never forgot that single sentence that 
held out such hope.

Meanwhile, something odd had 
happened to me, something that wasn’t 
supposed to happen to any young 
person in an Ireland that was going 
full steam ahead towards becoming a 
modern, progressive country. Slowly, bit 
by bit, I became a cultural and social 
conservative. I knew by my early teens 
that I loved the poetry of Yeats and 

Wordsworth and Keats, and despised 
the free verse of Seamus Heaney and 
his school. (I refused to write about 
Seamus Heaney in my Junior Certificate 
exam, and suffered in my grade as a 
result.) I read the poems and speeches 
of romantic nationalists from Ireland’s 
recent past—a past that has fallen into 
disfavour with our national elites, 
and much, if not most, of the general 
population—and fell in love with their 
agrarian, anti-modern vision. Black and 
white photographs of Irish social life 
in the early twentieth century seemed 
to show me a nobler, simpler, more 
aesthetically-pleasing spectacle than 
the vista of supermarkets and designer 
fashions I saw around me every day.

I was the only kid in my school 
who was in favor of school uniforms. 
When I went to college, I ended up 
arguing with my whole class, including 
the lecturer, against the legalization 
of cannabis, and for the censorship of 
sick movies. The world I had been 
born into seemed utterly drained 
of innocence, reverence, tradition, 
community—everything, I thought, that 
gave life splendor and depth. I became 
a conscious contrarian and rejoiced in 
swimming against the tide of fashion, in 
being considered a young fogey.

Patriotism, poetry that rhymed and 
scanned, traditional gender roles, the 
superiority of the countryside over 

Neither Right nor Left

For the Catholic Dawson, absence of hope is a grave sin, for despair 
is contrary to God’s goodness. therefore, he would remind us that ‘a 

river of sacred tradition’ flows beneath the streets, hotels, and casinos’ of 
the new Babylon as the tradition of the patriarchs and prophets flowed 
beneath the palaces and amphitheatres of Imperial rome;  a river that 
will ‘once more flow out into the world and fertilize the cul ture of societies 
yet unborn.’ What do we mean by Left and right? Dawson adamantly 
opposed bureaucratic states, whether demo cratic or tyrannical, calling 
both the ‘coldest of monsters.’ one cannot readily separate National 
Socialism from International Socialism. Nor can capitalism or liberal 
democracy be distinguished from either, for both can represent a radical 
form of materialism and tend to consid er the human person as a means 
to an end. Indeed, Dawson considered the right-Left dichotomy as a 
means to advance ideology. he rejected the worldly axis of Left and 
right, preferring a vertical axis of grace and sin. In [Bradley] Birzer’s 
words, ‘Ultimately, Dawson noted, ideologies serve as nothing more than 
addictive drugs for decadent and lost peoples, and no true Catholic could 
accept either the Left or the right.’
— William A. Andersen, ‘Christopher Dawson: A reappraisal,’ a paper given at the Southwest  

Social Science Association Conference, Las Vegas March 12-15, 2008, quoting Bradley Birzer, 
Sanctifying the World: the Augustinian Life and Mind of Christopher Dawson, Christendom 

Press: Front royal, VA, 2007.
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gives profundity and purpose to a 
story’s climax. My fingers tapping on 
the keyboard were drawing me through 
the labyrinth of human life; and, as 
G.K. Chesterton says, nothing is more 
horrifying to man than the thought of a 
maze without a centre.

But how could there be a centre, a 
direction, a purpose worth caring about, 
without God, the Alpha and Omega, 
the magnetic North of all existence? 
What was the point of any story if, as 
Macbeth said, life itself was a tale told 
by an idiot, signifying nothing? Because 
it couldn’t mean anything, if the atheists 
were right; that much was horrifyingly 
clear. I fell into the deepest depression 
of my life, for several months. It became 
a kind of mental torture, at times. 
Nothing in my life, nothing I could even 
hope to achieve, meant a thing without 
God. I craved ultimate meaning as a 
man in the desert craves water.

And, for the first time in my life, I 
began earnestly searching for God. The 
Catechism of the Catholic Church tells 
us that the search for Him demands 
“every effort of intellect.” I had never 
thought more deeply or more furiously 
than I thought in these summer months, 
when the entire cosmos seemed as 
insubstantial and pointless as a bubble 
floating in air, a bubble that could 
disappear at any moment. I read G.K. 
Chesterton and C.S. Lewis and several 
other Christian authors. I browsed 
the internet, a silent follower of the 
shrill and never-ending God debate in 
cyberspace. I watched debates between 
apologists and sceptics on Youtube. 
Nothing, nothing, seemed important 
except this ultimate question—and how 
could anyone think otherwise? How 
could I ever have thought otherwise?

I wanted to believe so badly and 
yet I was so frightened of being 
hoodwinked by delusion—after all, look 
how Arthur Conan Doyle, creator of 
the arch-sceptic Sherlock Holmes, had 
fooled himself with table-rapping and 
fairy photographs, in an effort to prove 
to himself that his deceased wife and 
his son were not lost forever. I needed 
something cast-iron. Prose poetry and 
Pascal’s wager wouldn’t be enough.

It would be easy for anyone to say 
that my powerful desire to believe 
in God had decided the issue before 
hand, and it would be impossible for 
me to prove that was untrue. But, in 

Then, in my early twenties (I had 
studied journalism in college, but by 
this time was working in a university 
library, as I still do) I started to write 
intensively. I had always written poetry, 
but now I started writing fiction, 
dramatizing (amongst other things) the 
sacrifice of tradition and custom and 
ceremony to the all-devouring god of 
progress. I wrote two fantasy novels, a 
horror novel, and a collection of horror 
short stories (all still unpublished).

Anyone who writes knows that 
writing is a journey; a journey in 
search of meaning. You simply cannot 
write without seeking for something 
below the surface of life, something 
that links moment to moment and 
incident to incident, something that 

the city, monarchism—I embraced 
them all. But still I didn’t set foot 
inside a church, or get on my knees 
to pray, or make any effort to practise 
the faith I had been born into. In fact, 
by this time, I had become a definite 
atheist, though a reluctant one. I only 
admitted my atheism on a handful of 
occasions, and I would have rushed 
to defend the Catholic Church against 
any of its critics. In his memoir Gentle 
Regrets, the English conservative 
philosopher Roger Scruton describes 
his own, ultimately frustrated, approach 
towards Catholicism. He writes that he 
could happily assent to every article of 
Catholic faith, except the existence of 
God. I was in the same boat.

Why couldn’t I believe in God? In 
Surprised by Joy, C.S. Lewis describes a 
mental disposition that had grown up 
in him from the misfortune of lacking 
one joint in his thumb. He believed that 
the clumsiness to which this doomed 
him had made the whole cosmos seem 
hostile. Things would never come right; 
stubborn reality would always frustrate 
him. Ergo, there could be no Supreme 
Being. At least part of my unbelief could 
be traced to a similarly illogical idea. I 
was a shy, impractical, scatter-brained, 
lonely young man. Nothing I tried 
seemed to come to fruition. Yearning 
was always disappointed, I observed; and 
since the deepest of our yearnings is for 
the divine, there could be no such reality.

Besides, the rather Spenglerian 
thrust of my conservatism was that 
all things were in a state of decline. 
Suburbs replaced villages. Popular 
culture drowned out national culture. 
Chivalry gave way to hustle and 
salesmanship. The death of God fitted 
in pretty well with this trajectory.

Face any Tribulation

reMINDING JeSUS of our extreme destitution, I told him: ‘Give me 
what is in your hand, open your hand.’ he then opened his hand and 

I saw that it was pierced. the only true devotion is pity for Jesus, which is 
to say the compassion of Mary. one must pray. every thing else is useless 
and stupid. For he who prays much, there can be no despair nor bitter 
grief I am telling this to you, and I have the right to do so, and I speak with 
true authority! You must pray simply, naively, yet with a powerful will. the 
main thing is to pray for a long time, patiently, without yielding to disgust 
nor to fatigue, until emotion arises and you feel as if you had a fire brand 
in your heart. then you may go in peace and face any tribulation.

— Leon Bloy [1846 – 1917] quoted Simon Leys, Other People’s Thoughts, Black Inc 
Melbourne, 2007 pp.89-90.
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reality, quite the opposite was the case. 
I stress-tested every argument for God 
to a ridiculous extent, far beyond any 
standard of proof I would apply to any 
other claim or theory, even if my life 
depended on it. C.S. Lewis has written 
(I forget where) that wanting something 
to be true can just as well prejudice us 
against it as for it. This is certainly true 
in my case. I have a defense mechanism 
against wishful thinking that has gone 
rogue and makes everything desirable 
seem a priori implausible. Even as I 
sought God, all my prejudices were 
against Him, all my defences were up.

The choice was between Catholicism 
and atheism. I was sure of that. No 
other force on earth showed the 
same dedication to its message, the 
same refusal to submit to the spirit of 
the age, as the Catholic Church. No 
other institution defended the good 
things of life—family, community, 
purity, patriotism, festival, masculinity 
and femininity, ritual and ceremony—
so assiduously. Every other religion 
fudged, temporized, showed itself 
plainly to be “human, all-too-human”. It 
was Rome or bust.

Two books, in the end, were decisive 
in bringing me peace and conviction; 
two books published a century apart. 
One was G.K. Chesterton’s masterpiece 
and spiritual memoir, Orthodoxy. This 
book convinced me that the Christian 
faith was the key that fit the lock 
of life; not Christianity seen as a 
set of propositions, but as the lived 
faith of the saints and of the Church 
through the centuries. Christianity 
was staggeringly different from 
everything else in the human story; and 
Christianity had simply kept finding 
the answers to man’s problems and 
yearnings, century after century, in a 
way that guaranteed its supernatural 
origin. But how can I summarize 
Orthodoxy? Those who have read it will 
understand, and those who haven’t 
shouldn’t waste another day before 
doing so.

The other book was The Last 
Superstition, a spirited reply to the 
New Atheists (Richard Dawkins and 
his cronies) by the American Thomist 
philosopher Edward Feser. It was 
tough going, and I had to read it twice 
(and slowly). But I lapped up every 
word. Here was someone delivering 
the goods-- at last! No appeal to 
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from contingency alone. This argues 
that everything in the physical world is 
dependent upon other things, and the 
chain cannot go on forever but must 
terminate in something outside the 
physical world, something necessary 
and eternal and perfect. This seemed, 
and seems, rock-solid to me. It takes 
further development to arrive from 
this eternal, necessary something to 
God as we understand him, but the 
arguments are there, and convincing.

After months of submersion, I 
had broken the surface of the water. 
I could breathe again, and the world 
around me was newborn.

So now I make my way to Mass 
every Sunday, pray the Rosary 
almost every day, try to give myself 
a long-delayed religious education, 
and generally do my best to swim 
against the tide of Ireland’s ever-
burgeoning secularism. Do I do this 
to be a contrarian? No. Do I do this 
because the Catholic Church is the 
great bastion of social and cultural 
conservatism? No. These things might 
have led me to the church porch, but 
once I entered, I knew they could 
never be enough.

Christ will have us on His own 
terms, or not at all. After all, what 
were the Pharisees and the Sadducees 
but conservatives who tried to fit the 
living Christ into a mortal worldview? 
Conservatism and liberalism, tradition 
and revolution, service and freedom, 
self-fulfilment and self-renunciation—
all of our categories break down in 
that ultimate Presence.

I know that my journey has only 
begun, and that even my own motives 
for making it remain impure and 
inadequate. But I also know there 
is only one way in which they can 
be purified, and that is through the 
sacraments and God’s healing grace, 
as dispensed through the true Church 
that was founded in the holy fire of 
Pentecost.

If you have found this story helpful 
in your spiritual journey, we hope you 
will consider sharing it. 

Maolsheachlann o ceallaigh is the founder of the 
G.K. Chesterton Society of Ireland and is a revert 
to the Catholic faith from atheism. He currently 
resides in Dublin Ireland. To learn more about 
Maolsheachlann’s work with the G.K. Chesterton 
Society of Ireland visit their website.

Not that I understood them all; 

but I was convinced by the argument 
mystery. No maiden-auntish scolding 
of atheist arrogance or irresponsibility. 
No special pleading. Simply a lucid, 
watertight demonstration that 
philosophical materialism could not 
possibly be true, that the existence 
of an all-wise, all-good, all-powerful 
God was logically inevitable, and 
that the traditional proofs of God’s 
existence—the proofs that every 
tub-thumping infidel found so simple 
to refute—were much more subtle 
than their critics realized, and were 
in fact unanswerable when properly 
understood.
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Reading Between the lines

E ALL 
know a 
liberal 
church 
w h e n 
we see 
one. It 

is presided over by a priest 
or minister who is smiley and 
nice, has a small congregation 
largely of senior citizens of 
an Anglo and middle class 
background, and has more 
than a hint of New Age-like 
sentiments. The odd thing is 
that although the parishioners 
make much of being inclusive 
a n d  r a i n b ow - c o l o u r e d 
their churches are, to put it 
politely, monochrome. They make a lot of the necessity of 
questioning, but soon enough one realises that by this they 
mean making all dogma questionable such that in matters of 
doctrine there is little that is solid. The principle that informs 
their theology — if it deserves that name — is this: inclusion 
precludes definition.

The idea is that in order to be inclusive one must not insist 
on definition, for dogma only excludes and is destructive of 
unity and peace. It is rather odd, then, that the world is not 
rushing to join them, which one might have thought would 
have lead those of the dwindling membership to begin to 
question themselves, rather than always attacking other churches 
and clerics for their ascription to dogma and authoritative 
hierarchy. Our liberals may well seek to embrace all faiths, 
but all faiths do not seem quite so keen on being hugged, by 
them at least. The reason for this, I think, is that at the touch 
of liberal theology things begin to become ethereal, they lose 
their substance, and they lose their focus. It is not that this 
theology is heretical but something else again; for, whereas 
heresy divides, liberalism dissolves. Liberal theology is not a 
heresy but a solvent.

A good example of what is meant can be taken from history. 
Liberal theology properly began in the seventeenth century 
in what can loosely be called Deism. Deism had many forms, 
but common to them all was the idea that true theology 
was not dependent upon revealed or supernatural 
theology – that is, dogma — but that it only 
needed the ‘truths’ of reason, truths common 
to all by reason that they were truths of 
nature. Deism was anti-Trinitarian, for it 
was argued that the dogma of the Trinity 
was not of natural revelation and reason 
and, because of this, it was divisive. As 
Deism progressed it became identified 
with what came to be called ‘Unitarianism’ 
and took off both in America — especially 
among the upper-middle class white 

establishment of New England 
— and, of all places, Transylvania 
(Count Dracula a Uniting Church 
minister — who’d’ve thought!). By 
the end of the twentieth century 
liberal theology proper was not 
so much of the living dead – for 
zombies are at least interesting 
– but of the walking bland; that 
worst of all horrors, a smug and 
self-satisfied corpse.

But here’s the thing: 
Trinitarian theology has kept 
on, and in fact since the 1960s 
has proved to be incredibly 
fruitful and fecund, being 
taken up in Liberation and 
Feminist theologies, as well 
as in ecumenical and inter-

religious dialogue. Whatever one thinks of this it puts the lie 
to the liberal principle that inclusion necessitates the exclusion 
of definition, for quite the reverse holds; dogma is the stuff 
of life, because dogma means solidity. I daresay very few 
people would know the names of the liberal theologians of 
the preceding centuries, for the simple reason that no one, not 
even liberals, feel the desire to engage with them, but anyone 
with any interest in theology wants something to do with saints 
Augustine and Thomas, to name only two who submitted to 
the dogmatic teaching of the Church. If dogma is conducive 
to fruitfulness in theology, then obedience and submission to 
dogma is conducive to fruitfulness in a theologian, and, one 
might add, to life in a church. 

In liberal circles there is a rather sad yet humorous 
phenomenon wherein the members thereof lament the 
death of the Church, and when they observe that in certain 
more traditional quarters the Church is young and alive they 
discount this as being a sign of the decay of the true Church 
of which they, of course, are the last representatives. They have 
become so certain that they are the source of the renewal of 
the Church that they simply cannot countenance the possibility 
that perhaps they are wrong. So insistent have they been on 
questioning hierarchy and dogma that they cannot begin 
to question themselves. And yet how could they, for true 

questioning requires a commitment to definition and 
it is this very faculty that has been dissolved in 

their handling of sacred truths. The only thing 
left to them is to complain, which is where 
liberal theology has ended, not in a bang, 
not in a whimper, but in one prolonged 
whinge.

RobeRt tilley has a Ph.D from the University of 
Sydney. He currently lectures in Adult Education 
on Philosophy, Theology and History of Ideas. He 
also lectures in Greek and Biblical Studies at The 
Catholic Institute of Sydney [CIS] and in literature 
and theology at Aquinas Academy.

A v ERY  
LIBERAL DEMISE

By RobeRt tilley
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Decades of disaster … In place of Gsell’s sawmill, the collapse in 2009 of the timber 
scheme in the Tiwi Islands. In place of schools teaching literacy in English, a generation 
of children too tired from noise all night to even get to school. In place of vegetables and 

melons, alcohol and kava. In place of relative peace, endemic violence.

Th E BISh OP WITh  150 WIv ES
By James Franklin

N 1956 ,  t h e  ye a r  o f 
Quadrant’s founding, Angus 
and Robertson published 
a remarkable memoir, The 
Bishop with 150 Wives. It is as 
anti-communist as Quadrant 
itself. The author, François 

Xavier Gsell, describes in vivid detail 
his decades as a missionary in the 
Northern Territory. In view of the gross 
and continuing failures of Aboriginal 
policy since the time of the missionaries, 
it is well worth a look to understand 
how the missions created oases of 
peaceful and productive activity where 
others have failed.

Gsell was born in Alsace in 1872, 
apprenticed as a cotton-spinner, joined 
the Missionaries of the Sacred Heart 
and studied in Rome. After a dispiriting 
time in administration in Randwick, he 
spent a few years in Papua before being 
appointed Apostolic Administrator of 
the Northern Territory, charged with 
re-founding the Church there. He did 
so with success but was keen to move 
on to strictly missionary work among 
Aborigines. In 1911 he established 
a mission at Nguiu, Bathurst Island 
(fictionalised in the movie Australia). 
Naturally conditions were at first very 
difficult, but he made it a success. In 
contrast to the failures of recent times 
in those regions, he ran a peaceful 
settlement with children attending 
school and with real economic activity, 
including a market garden and a 
sawmilling business.

Gsell had some strokes of good 
luck (or, as he took it to be, help from 
God). On arrival he dug a well and, 
despite the appearance of a rainbow 
which the Aborigines believed was a 
warning to stop, found water without 
being struck dead. A few years later, he 

spent a large part of his funds having 
a schooner built at Thursday Island. 
The Filipino crew, disobeying their 
instructions to bring it along the coast 
of the Gulf of Carpentaria, tried to sail 
directly to Arnhem Land. Missing it, they 
were about to die of hunger and thirst 
near the Cocos Islands. Fortunately (for 
them), World War I had just broken out 
and the Australian Navy was combing 
the area for the German cruiser Emden. 
They fed the crew, pointed the schooner 
towards the Western Australian coast and 
all was well.

His book shows a close attention 
to Aboriginal culture. His interest is 
not anthropological, and he is neither 
interested in nor concerned by aspects 
of native culture that he sees as morally 

neutral, such as ceremonies. What he 
takes a negative view of are those aspects 
of traditional society that are severely 
incompatible with Christianity – as we 
would now say, violations of human 
rights. The perfect communism of 
Aboriginal society – “demand sharing,” 
as it is now called – has, he says, the 
same result as communism in Europe: 
it does not lead to equality, since 
everything is run in the interests of the 
Party (that is, the elders). Women are 
chattels, and he especially objects to the 
practice of betrothal of female infants 
and their addition to elders’ harems at 
early ages. (Other evidence suggests 
Gsell may have underestimated the 
independence of older women, but his 
picture of betrothal of the very young 

austRalian CatholiC histoRy

Bishop Gsell MSC [centre] with [l-r] Father John McGrath, MSC and Father Paul Fleming, MSC.
Father McGrath tried unsuccessfully at 9.35 am on the 19th of  February 1942 to warn Darwin that a large number 

of  Japanese planes [188] had overflown Nguiu [Bathurst Island] but his warnings came too late.  
By 9.58 am the port was attacked.
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agrees with others’.) He also critizises the 
burying alive of decrepit old people.

Actual missionary success was slow. 
There was not a single adult convert in 
thirty years. But in 1921 there occurred 
a remarkable event, the first of the 
incidents that give the book its title. 
Martina was one of the young girls 
about the mission. A “hairy anonymous 
man” comes to fetch her, his promised 
wife according to tribal custom. Martina 
refuses to go but Gsell accepts that tribal 
law is final and nothing can be done; 
“trying to stifle her sobs, she goes with 
that man to begin a life which, I know, 
has less joy than that of the lowest beasts 
of the forest.” Five days later she is 
back, speared in the leg but determined 
to stay at the mission. In the evening 
an angry mob of tribesmen arrive and 
demand her back. Not forgetting to call 
on God’s help, Gsell welcomes them 
with flour and tobacco and suggests 
a good sleep before talking in the 
morning. Overnight he lays out calico, 
tobacco, a mirror, pots of meat and tins 

of treacle. When the tribesmen have 
woken up and had a good look, he 
names the price: Martina is to stay. After 
an interminable council, they agree. 
Martina is brought up by the nuns and 
contracts a free Christian marriage with a 

mission youth. (Gsell appreciates that an 
attraction of the mission to young men 
is that they can marry without waiting 
for the elders to die off and free their 
harems.)

In the ensuing years, Gsell bought a 
hundred and fifty girls, all considered 
under tribal law as his wives.

Although Gsell was sceptical of native 
customs, he was not exactly in favour of 
assimilation, in the sense of integration 
into wider white society. That is because 
he was sceptical of white society as well. 
The missionaries always preferred sites 
away from other white settlements, so 
that their Aborigines were not subject to 
exploitation by unscrupulous whites or 
to the temptations of an idle life on the 
fringes of white society. Gsell’s ideal, a 
self-sufficient semi-monastic community 
well away from cities, might seem to 
modern economic rationalists a touch 
communistic.

Gsell had trouble from real 
communists. According to Comintern 
policy as laid out in the Australian 
Workers’ Weekly in 1931, Aborigines 
have been the subject of a campaign 
of mass physical extermination. The 
missions are party to a plan to kidnap 
children and sell them into slavery. 
Missions must be liquidated. In the late 
1930s, Sydney communists, followed 
by those in Prague, attacked Gsell for 
buying native girls. As he put it, “Since, 
to the communists, the Aborigines as an 
‘oppressed colonial people’ are already in 
a state of communistic grace, it naturally 
follows that the missionary is Enemy 
Number One.” Nothing much came of 

Bishop Francis-Xavier Gsell MSC with his successor in the See of  Darwin, Bishop John O’Loughlin, MSC.
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Eden” with enormous gardens full of 
vegetables and melons. 

The men had their jobs to do, each 
going to their own workplace, whether 
it was the bakery, gardens or checking 
the windmills. The women stayed at 
home to look after the babies and little 
ones, or worked elsewhere for a few 
hours. Some helped out at the church, 
convent, presbytery or the Brothers’ 
houses. There was no such thing as idle 
hands. They all knew their jobs and did 
them well … Our people were shown 
how to live an orderly lifestyle and in 
that short time they learned to conform.
The communists won. Although 

the Communist Party of Australia 
passed into history, the missions were 
liquidated and the Comintern’s theory 
of child removals became official 
policy. Their view of Aborigines as an 
oppressed colonial people needing self-
determination was passed on to a later 
generation of activists such as Judith 
Wright and “Nugget” Coombs. Coombs 
was given his head with Aboriginal 
policy, resulting in the decades of 
disaster recounted in books like 
Geoffrey Partington’s Hasluck Versus 
Coombs and Gary Johns’s Aboriginal Self-
Determination: The Whiteman’s Dream. In 
place of “no such thing as idle hands”, 
the ineffectual “job creation” and 
“training” schemes of CDEP and its 
successors. In place of Gsell’s sawmill, 
the collapse in 2009 of the timber 
scheme in the Tiwi Islands. In place of 
schools teaching literacy in English, a 
generation of children too tired from 
noise all night to even get to school. In 
place of vegetables and melons, alcohol 
and kava. In place of relative peace, 
endemic violence.

Afterword: Northern Territory News, 
May 20th, 2012

YOUNG KIDS STEAL PETROL TO 
GET HIGH

A remote shire council will not 
consider banning unleaded petrol from 
an island town — even though young 
kids steal fuel from its work yard to 
“get off their trolley”. Ten children 
were busted sniffing on the roof of the 
Wurrumiyanga [formerly Nguiu] primary 
school, on Bathurst Island, on Friday. It’s 
the latest in an outbreak that began in 
January, police say.

JaMes FRanklin is Professor of Mathematics and 
Statistics at the University of NSW. This article first 
appeared in Quadrant, July-August 2012.

To accommodate the “half-caste” 
children, a settlement was made 
at Garden Point on Melville Island 
(Melville and Bathurst are the two 
islands in the Tiwi group) and after 
a period of difficulties Gsell reports 
visiting “my little City of Co-operation” 
and seeing houses and gardens built 
and industry well under way, and writes 
“Garden Point seems well on the way to 
inaugurating a Golden Age.”

Is his account self-serving and 
inaccurate? It would be very desirable 
if there were a memoir by one of the 
inhabitants. As far as I know, there is 
no such account (although ex-Garden 
Point people became prominent in 
Territory society). But there is one 
from another mission that may serve as 
a proxy. It is Last Truck Out (Magabala 
Books, 2009) by Betty Lockyer, who 
lived as a young girl at the Beagle Bay 
mission. The mission, north of Broome, 
was founded by the Trappist order 
in the 1890s on principles similar to 
Gsell’s. Its church’s altar, elaborately 
decorated with pearl shell, is now a 
tourist attraction. Lockyer was born in 
1942, the daughter of a Malay diver 
and an Aboriginal mother. She is critical 
of the actions of the Commissioner 
for Native Affairs in separating her 
parents (as she is entitled to be after 
researching and quoting from her file) 
and of child removal policies generally. 
But she is remarkably positive about 
most aspects of life at the mission, 
which she recalls as a “Garden of 

Communist complaints at that time and 
the missions retained the support of 
government authorities. (At one point a 
telegram arrived from Canberra, “Please 
explain purchase of women”, but he had 
the support of the Northern Territory 
administration.)

Although the invasion of the mission 
by Japanese troops portrayed in the 
movie Australia is grossly unhistorical, 
Gsell did experience a Japanese invasion 
of another kind. In the late 1930s a 
Japanese pearling fleet visited Bathurst 
Island and outbid Gsell for women, 
resulting in the mission having to take 
on the care of twenty-five half-Japanese 
babies.

The problem of “half-castes” 
exercised Gsell considerably. As Bishop 
of Darwin in the 1940s, he oversaw in 
the Territory the Catholic Church’s share 
of the policy of child removal of infants 
of mixed blood, now called the Stolen 
Generation. He has this comment:

But, I may be asked, is it not cruel 
to tear these children away from the 
affectionate environment of their 
homes? The question is naïve. What 
homes and what natural affection 
have these little ones? Yes, if they had 
families, and if they were surrounded 
by that love and affection family life 
offers to the young even amongst 
primitive peoples, it might be cruel. 
But these creatures roam miserably 
around the camps and their behaviour 
is often worse than that of native 
children. It is an act of mercy to 
remove them as soon as possible from 
surroundings so insecure.

Persuasion, not Suppression

AN INtereStING observation from Bishop Gsell concerns the place 
of anthropology in the missionary endeavour:

‘Fifty years ago, when I started my missionary life, anthropology 
was still in its infancy. If it had been developed, as it is in our days, 
it would have been very useful to me and would have helped me to 
avoid many mistakes. I had to establish contact with the natives, 
alone, slowly, prudently; I had to endeavour, to the best of my ability, 
to learn gradually their habits and customs so as to penetrate into 
their minds and hearts without hurt or shock.’

Father McGrath, MSC, whose ministry on Bathurst Island spanned 
the latter years of Bishop Gsell’s leadership there and the first part of 
Bishop o’Loughlin’s episcopacy, followed the approach of Bishop Gsell. 
he became fluent in the tiwi language, and   examined the traditional 
tiwi belief in conversation with the elders, ‘discussing its weakness’ with 
them. his ‘manner of producing change was through persuasion and not 
through suppressing existing beliefs.’

- Father Peter hearn, MSC, A Theology of Mission: Diocese of Darwin 1949-1985, Nelen Yubu 
Missiological Unit, Kensington NSW,  2003 p.37.
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‘The Church...carried the intellectual mainstream through the ages’  

Th E LOSS OF MARITAIN’S AMERICA
by Jude P. Dougherty

B O U T  n i n e t y 
m i l e s  f rom he re 
(South Bend) the 
Ambassador  Eas t 
Hote l  opened in 
1924 on what  i s 
known as Chicago’s 

Gold Coast. I can’t say I know it well. 
My father, a Chicago hotelier, took me 
there as a child as part of a tour of 
the public spaces of some of Chicago’s 
great hotels. The Ambassador East is 
known for its famous dinning room, the 
Pump Room, and for the famous who 
dined there. Now, a few generations 
after its opening, the Ambassador East 
is being renovated, downscaled under 
a new name, the Public. Why? In the 
words of its owner, Ian Schrager, “The 
idea is to have a less expensive hotel 
… because I think the country is more 
complicated now. It is not going to be 
so much about upward mobility in the 
future.”1 This brings me to Maritain’s 
America, a different country to be sure. 
On both sides of the Atlantic, one hears 
the refrain, “This is not the country I 
was born into.” There is a scholastic 
axiom that goes something like this: an 
entity must preserve its identity if it is 
to preserve its very being.

As Prime Minister Nicholas Sarkozy 
grapples with the issue of French 
identity in a troubled Europe, one 
is drawn to the work of another 
Frenchman, Jacques Maritain, who 
attempted to take the measure, not of 
France but of America in a similarly 
troubled time. In his l958 work, 
Reflections on America, Maritain, in the 
spirit of Tocqueville, attempted to 
capture the American temperament as 
distinct from that of his native France, 
indeed, as distinct from that of Europe 
as a whole. Maritain was lecturing in 
North America when World War II 
broke out, and he remained in the 
United States throughout the war. 
His Reflections may be read as a love 

letter to America, as an expression of 
gratitude to his host country and to the 
people he came to appreciate. Sadly, the 
America described by Maritain in his 
1958 assessment no longer exists. Some 
may say that, given Maritain’s romantic 
account, it never existed.2 

Maritain characterizes the American 
spirit as “one grounded in a sense 
of community, not in a set of abstract 
slogans or lofty ideals.” He viewed the 
country as “a swarming multiplicity of 
particular communities, self-organized 
groups, associations, unions, sodalities, 
vocational and religious brotherhoods, 
in which men join forces with one 
another at the elementary level of their 
everyday concerns and interests.”3 In 
that light he could praise Martin Luther 
King for his Southern leadership and 
Saul Alinsky as a community organizer. 

With the principle of subsidiarity 
in mind, he saw in the “organic 
multiplicity” of these self-generated 
independent communities not only 
efficiency but a check on the power of 
the federal state.

Maritain found America to be a 
classless society in spite of an obvious 
disparity of income between rich 
and poor. The common man, in his 
experience, was neither servile nor 
arrogant. Maritain praised the ability 
of the country to integrate newcomers 
into the larger society, immigrants who 
entered the country by virtue of their 
own free choice. Recognizing that the 
country comprised men of different 
spiritual lineages, he nevertheless spoke 
of the United States as a religious 
commonwealth. He was appreciative of 
the insight of Will Herberg, a Jewish 
sociologist, who was writing at the 
time.4 Herberg is remembered for his 
dictum, “To be an American is to be 
religious, and to be religious is to be 
religious in one of three ways, as a 
Protestant, Catholic or Jew.” Maritain, 
himself, singled out the Jews for playing 
an essential and indispensable role in 
the dynamic ferment of American life.

Maritain acknowledged a growing 
trend toward secularism but hoped 
for an intelligent cooperation 
between Church and state. He 
feared a “temporalized religious 
inspiration” that could over time 
become institutionalized in the civic 
structures themselves, so much so that 
it would lose its essential supernatural 
character. With his friend, Barbara 
Ward, he believed that a recovery of 
faith in God is a necessary condition 
of Western freedom.5 “There is,” he 
wrote, “a possibility that in the course 
of centuries, America may become 
embourgeoisée – a nation interested 
only in its own material welfare and 
power.” Having said that he adds, “The 
realization of such a possibility is, to my 

Catholicism 
Dominant

IN JUDGING of any past age, 
it is necessary to remember 

that evil is more conspicuous 
than good; that one great 
criminal attracts more attention 
than thousands of men living 
quiet and virtuous lives. one 
year of war furnishes forth more 
matter for the historian than a 
decade of peace. Moreover, it 
is necessary to remember the 
Dark Ages were a time when 
Catholicism was dominant, 
while the writers who formed 
the existing tradition were 
mostly Protestant. It is hardly 
too much to say that modern 
literature, as a whole, is 
Protestant. 

— Frederick Stokes, Introduction, The 
Dark Ages by S.r. Maitland, John 

hodges, London, 1890, p.vi, vii. Neither 
Stokes nor Maitland was Catholic.

CatholiC CultuRe
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mind, improbable.” He concludes his 
tribute with, “The great and admirable 
strength of America consists in this, that 
America is truly the American people.”

Today, sixty-five years later, any 
reflective person is apt to notice the 
difference between Maritain’s America 
and that of the present. A largely 
uneducated public has instantiated 
an anti-Christian, socialist regime at 
the federal level. A number of states 
now prevent the display of the Ten 
Commandments in classrooms and in 
the halls of the judiciary. Saul Alinsky’s 
community initiative, perhaps never 
fully understood by Maritain, has 
been used to achieve ends Maritain 
never envisaged. Martin Luther King’s 
laudable movement inspired Lyndon 
Johnson’s affirmative action legislation 
with disastrous effects that are now 
acknowledged. The American character 
which Maritain lauded has been 
subverted by a flawed immigration 
policy and by the anti-Christian, 
intellectual elite’s embrace of what 
we know as “multiculturalism” and 
“globalization.” The public influence of 
Christianity has been muted. The once 
strong Catholic institutions of higher 
education are barely distinguishable 
from their state-supported counterparts. 
Religion has become so identified with 
almsgiving that Sunday worship seems 
at times merely a backdrop for yet 
another charitable appeal.

Two years after the appearance of 
Maritain’s reflections, Friedrich A. von 
Hayek, published a major work, The 
Constitution of Liberty.6 The Austrian 
economist was then a member of the 
Committee on Social Thought at the 

University of Chicago. Writing as an 
economist, he saw some things more 
clearly than Maritain and indeed was 
more pessimistic than Maritain about 
the future of the United States. In an 
earlier work, The Road to Serfdom,7 
Hayek, alarmed by the socialist drift on 
both sides of the Atlantic, issued what 
amounted to “a prophetic warning.” 
From the perspective of von Hayek one 
could well predict Schrager’s need to 
downsize the Ambassador East. Von 
Hayek saw clearly the ruinous economic 
effects that the nation’s drift to 
socialism would likely bring. Not only 
that, he could show from the experience 
of Europe that the egalitarian impulse 
inevitably leads to coercion and a loss 
of personal freedom. In both England 
and the America of that day he found 
the same intellectual currents that 
facilitated the rise to power of Hitler, 
Mussolini, and Stalin. “When one hears 
for a second time,” he wrote in l944, 
“opinions expressed and measures 
advocated which one has met twenty 
years ago, they assume new meaning 
as symptoms of a definite trend: they 
suggest that future developments will 
take a similar turn.” He continues, “It is 
necessary now to state the unpalatable 
truth that it is Germany whose fate we 
are now in danger of repeating.” “The 
danger is not immediate,” he wrote, 
“and conditions in England and the 
United States are still so remote from 
those we have witnessed in Germany 
as to make it difficult to believe that 
we are moving in the same direction.” 
Still he believed that the socialist 
policies endorsed by “our progressive 
intellectuals are the same as those of 

the twenties and thirties that created 
national socialism.

In The Constitution of Liberty, Hayek 
speaks to the nature of freedom and 
its defence, and of the many ways 
that freedom can be subverted, 
notably by inattention to the rule 
of law and, in the United States, by 
inattention to the nation’s founding 
documents. Without employing the 
scholastic language of Maritain, he 
found the roots of socialism in the 
positivist’s denial that there is such a 
recognizable entity as human nature 
and a denial that positive, or manmade 
law, is accountable to a higher law. 
Socialism in Hayek’s view is based 
on an ideology in direct opposition 
to a tradition which for two thousand 
years has provided a conception of a 
law that is not manmade but found in 
nature. He notes that in the 1930s, legal 
positivism had so conquered Germany 
that “to be found guilty of adherence to 
natural law theories was a kind of social 
disgrace.” He adds, “The possibilities 
which the state of opinion created for 
an unlimited dictatorship were already 
seen by acute observers at the time 
Hitler was trying to gain power.”9

Among the gravest threats to 
freedom that Hayek identifies are 
the regulatory agencies created 
by government that are essentially 
removed from the rule of law, insofar 
as they possess in one body, legislative, 
executive, and judicial authority. 
Once an area of jurisdiction has been 
marked out for an agency by legislative 
or other authority, the agency can act 
without exterior constraint. “Every 
public officer can act freely according 
to his own discretion, and the courts 
will respect his action as final and 
not inquire into its rightfulness.”10 
The only issue any court is likely to 
recognize is one of jurisdiction. Given 
the expansion of government, one 
can find daily, by merely scanning the 
headlines, examples of a drama being 
played out between regulatory agencies 
and special interest groups, without 
regard for communal benefit. In the 
final analysis the issue which divides 
is the nature of the good and how it 
is to be determined. Like Maritain, 
Hayek expressed in 1960 the hope, 
that there still exists in the West wide 
consent on certain fundamental values. 
“Though I still regard myself as mainly 

Ages of Faith

o  MeMorABLe tIMe, when St. Aidan and the Irish monks went up to 
Lindisfarne and Melrose, and taught the Saxon youth, and when a 

St. Cuthbert and a St. eata repaid their charitable toil ! 0 blessed days of 
peace and confidence, when the Celtic Mail duf penetrated to Malmesbury 
in the south, which has inherited his name, and founded there the famous 
school which gave birth to the great St. Aldhelm ! 0 precious seal and 
testimony of Gospel unity, when, as Aldhelm in turn tells us, the english 
went to Ireland ‘numerous as bees’; when the Saxon St. egbert and St. 
Willibrod, preachers to the heathen Frisons, made the voyage to Ireland 
to prepare them selves for their work; and when from Ireland went forth 
to Germany the two noble ewalds, Saxons also, to earn the crown of 
martyrdom ! 

— Blessed John henry Cardinal Newman, ‘Discourse I,’ The Idea of a University, Gateway 
editions, regnery Publishing, 1999, pp. 16-17.
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an economist, I have come to feel more 
and more that the answers to many 
of the primary social questions of our 
time are ultimately to be found in the 
recognition of principles that lie outside 
the scope of technical economics or 
of any single discipline.”11 In a kind 
of lament, he notes, “A large part of 
the peoples of the world borrowed 
from Western civilization and adopted 
Western ideals at a time when the West 
became unsure of itself and lost faith in 
the traditions that have made it what it 
is.”12 

What Hayek intimates time and 
again, Pope Benedict XVI has been 
saying explicitly. The West needs to 
recover a sense of the sacred. Benedict, 
cognizant of the declining influence 
of Christianity within the West, has in 
many addresses called attention to 
the role that Christianity has played 
in shaping Western culture, indeed, in 
unifying Europe. He has repeatedly 
called for an intellectual revival that 
recognizes the Church’s past role and 
its continuing necessity as a unifying 
element to a divided Europe.13 As 
Hayek acknowledged without explicitly 
saying so, it is the Church that has 
carried the intellectual mainstream 
through the ages and against which 
the questionable canons of our 
contemporary intelligentsia are to be 
measured.

1. Wall Street Journal, September 14, 2011.
2. Jacques Maritain. Reflections on America (New York; 

Charles Scribner’s Sons, 1958).
3. Ibid., p.162.
4. Will Herberg, Protestant, Catholic, Jew (New York: 

Doubleday, l955). 
5. Cf. Barbara Ward. Faith and Freedom. (New York: W.W. 

Norton, l954).
6. Republished in 2011 by the University of Chicago 

Press, in what it calls the “Definitive Edition.”
7. Friedrich von Hayek, The Road to Serfdom (Chicago: 

University of Chicago Press, 1944).
8. Ibid., p. 4.
9. von Hayek, The Constitution of Liberty, p. 349.
10. Ibid., p. 210.
11. Ibid., p. 49.
12. Ibid., p. 48.
13. A recent example is Benedict’s reflection on the role 

which the Church played in the unification of Italy. 
Cf. “Pope Reminds Italy of Its Catholic Identity: 
Reflections on the 150 Anniversary of Il Risorgimento,” 
As reported by Zenit.org, 3/16/11.

PROFESSOR JUDE DOUGHERTY is Dean 
Emeritus of the Philosophy Faculty, Catholic 
University of America, Editor, The Review of 
Metaphysics, and General Editor, Series Studies in 
Philosophy and the History of Philosophy, Washington, 
D.C. The above was an address delivered to the 
American Maritain Association, South Bend, 
Indiana, October 13-15, 2011. 
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The Met Office assured us that this forecast [‘drier than average conditions for  
April-May-June with April as the driest month’] was based on ‘observations, several 

numerical models and expert judgement’.  We have had more rain than at any  
time since records began in 1766, with the wettest April and June in 100 years.

IT’S NOT JUST Th E WEATh ER 
by Giles Auty

HY DO certain 
a p h o r i s m s 
t end  to  t ake 
up  temporary 
residence in our 
brains? Recently 
the expression 

‘the lunatics have taken charge of the 
asylum’ has so often seemed to me 
appropriate to a good deal of what 
goes on now in banks, boardrooms, 
government departments and even 
scientific establishments. It is easy to 
forget that the words originated all of 
eighty-six years ago when the comedian 
Charlie Chaplin and some friends took 
charge of the famous film company 
United Artists.

When I was young it was still 
customary to trust the expertise and 
integrity of senior officials of all kinds; 
indeed we were encouraged to do 
so on the grounds that such officials 
were usually worthy of our respect. 
Thus senior scientists would not be 
expected to fudge figures to suit their 
research any more than senior officials 
would be expected to involve the banks 
which employed them in the sort of 
risks they would never have dreamt of 
recommending to their customers.

It seems worth remembering here 
that Prudence was once not simply an 
unusual name for a girl but a principle 
which was referred to regularly in 
British life.

So far as I can recall I first gave 
vent to my reservations about so-called 
climate change science in the pages of 
this journal some years ago. Indeed I 
seem to remember asking then whether 
the unending weeks of torrential rain 
which greeted the commissioning 
of Sydney’s desalination plant did 
not provide evidence that even an 

omnipotent deity might sometimes enjoy 
a joke.

So you may imagine my pleasure in 
reading a short article by Christopher 
Booker in Britain’s The Sunday Telegraph 
which seemed to confirm my suspicions:

‘Much fun has been had in 
contrasting the Met Office’s forecasts 
of our weather during the past three 
months with what actually transpired. 
Its prediction on March 26 ‘slightly 
favoured drier than average conditions 
for April-May-June with April as the 
driest month’. 

This forecast, the Met Office assured 
us, was based on ‘observations, several 
numerical models and expert judgement’. 
What happened, as we know, was that 
we have had more rain than at any time 
since records began in 1766, with the 
wettest April and June in 100 years.

What is timely to recall, however, is 
the admission made to MPs in March 
2010 by Professor Julia Slingo, the 
Met Office’s chief scientist, that the 
‘numerical models’ used by the Met 
Office to make its short-term weather 
forecasts are exactly the same as those 
we use for our climate prediction work.

The Met Office’s predictions of 
future climate change are viewed by 
the UN’s Intergovernmental Panel on 
Climate Change with total reverence. 
Thus the extremely costly super-
computer which failed to predict the 
wettest April in more than a century is 
one of those on which the IPCC also 
relies for its predictions of what the 
weather will be like in 100 years’ time...’

By some strange coincidence 
Australia implemented its new carbon 
tax — which is itself predicated on such 
predictions — on precisely the same 
day, July 1, that the article I have just 
quoted from appeared.

The best forecaster of weather I 
have personally met was an elderly 
fisherman who habitually hung a bunch 
of bladderwrack seaweed over his front 
door. Simply by examining this carefully 
he divined when it was wise or unwise 
to put to sea; indeed his life as well as 
living often depended on the accuracy 
of his forecasts since the seas where 
he fished could be very treacherous 
indeed.

One does not wish to sound 
unduly uncomplimentary but it 
becomes hard at times not to liken 
governments of a growing number 
of nations to ships of fools on which 
competition for the role of captain 
merely signifies which particular 
skipper will most quickly run his or 
her vessel onto what many might see as 
easily avoidable economic rocks.

PRogRess oR RegRess

Facing the 
Problems

FeW INDIVIDUAL bishops 
or the US Catholic Bishops 

Conference [USCCB] have 
issued any statement defending  
marriage and the Church’s 
teaching on sexual morality. As 
the Faith & Freedom Coalition 
Conference and Strategy Briefing 
underscored we have dozens of 
statements on immigration and on 
healthcare. Another issue which 
the bishops will not countenance 
is cohabitation of couples, 
the desultory state of Catholic 
education, the heterodoxy which is 
the norm at Catholic institutions of 
higher learning and on and on. 

— From a blog posted on Catholic News 
Agency [CAN] June 14, 2011
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Surely with a modicum of foresight 
Australia’s present government could 
have presented Australia as a most 
desirable port in a storm for a good 
portion of the world’s wealth which 
is at present frantically seeking safe 
havens elsewhere? Could not Australia 
have made itself into a prosperous 
‘Switzerland of the South’ simply by 
charging a small premium to the hordes 
of overseas investors who could have 
been attracted to her shores? A carbon 
tax would then have been more than 
ever utterly unnecessary.

After all Australia has a reasonably-
regulated banking system which 
should make it the envy, say, of those 
accustomed to the vagaries of the 
current British system which developed 
its worst vices under the previous Prime 
Ministership of Gordon Brown.

However, to regulate money markets 
efficiently requires that those in charge 
grasp the basic importance of ‘the 
market’ in the day-to-day business of 
capitalism. But what may happen here 
if those in power have a fundamental 
disapproval of capitalism in the first 
place? That will surely not assist them in 
proper comprehension of its workings 
and pitfalls.

In Britain, where I now live, a 
growing body of opinion attributes the 
origin of the Global Financial Crisis 
no longer simply to the greed-is-good 
culture of Wall Street but to a lack of 
proper regulation of banks in Britain.

In an article in Britain’s The Daily 
Telegraph of 6 July, the editor of The 
Spectator Fraser Nelson, looks closely 
into the roles played by UK banks 
under Gordon Brown:

‘Even if banks are a fundamentally 
malign species, why do no banks 
collapse in countries like Canada and 
Australia? The answer brings us closer 
to the truth: these countries had 
simpler, better regulation. Nelson goes 
on’the fractured Brown/Balls regulation 
system left massive gaps, which allowed 
the Labor crisis to emerge. And worse: 
London, in fact, became the Wild West 
of global banking. While Brown and 
Balls would lose no opportunity to say 
the crisis — GFC — ‘started in America’, 
the Americans are beginning to wonder 
whether London was not, in fact, the 
true source of contagion’.

In the not too distant past a high 
proportion of bank officials were looked 

on as models of probity. So when 
exactly did national and international 
banking lose its lustre and slide into its 
present spiral of distrust?

I had been in Australia only a few 
years by the late 1990s but recall that 
was the era in which I first sensed a 
change both in the emphasis and ethics 
of retail banking. Slowly and subtly 
primary responsibility to the customer 
became supplanted by a perceived 
primary duty to the shareholder — or 
to the senior executives of the banks 
themselves.

One ostensible sign of this shift 
in emphasis was the highly unpopular 
closing of umpteen rural branches 
of Australian banks. Some, at least, 
may have been unprofitable yet their 
closure unquestionably made the lives 
of many living in outlying outback 
districts harder still. A principle of 
service as well as of trust was severed 
permanently for many long-term 
customers and this hurt will not be 
repaired easily by the thinking up of 
catchy slogans favourable to the banks 
in question.

Even when I was still in Australia I 
had often wondered why the volume of 
advertising for dreamy rural properties 
varied so much in my favourite leisure 
magazine Britain’s Country Life. Since 
then I have learned the answer — which 
is that much depends on when bonuses 
to senior bank officials are paid.

In present-day Britain, by contrast, 
bank mortgages for ordinary would-be 
housebuyers have become difficult 
in the extreme to obtain and many 
mortgages which had been agreed to 
be ‘portable’ are now no longer deemed 
so. You may imagine the effect of this 

on those forced to relocate by work, for 
example.

At times it seems hard to point 
to areas of contemporary British life 
in which banks do not now play a 
preponderant part. As primary lenders, 
for instance, Britain’s banks effectively 
co-own a very high proportion of the 
nation’s housing stocks.

In the long run it must be obvious 
that banking, like capitalism itself, needs 
to operate under a strictly enforced 
ethical umbrella; it can serve society at 
large properly only in that way. 

Britain has faced many crises in 
the past but the present one, like those 
facing other European nations, has by 
now become social as well as economic 
in nature.

How will we cope?

Britain has survived in the past 
through a well-developed sense of 
nationhood and community but I would 
rate our chances of survival much more 
highly if these attributes — along with 
the traditional influence of Christianity 
— had not been under deliberate assault 
for decades past from peddlers of 
purely illusory ‘progress’.

A flexing of national muscle is 
urgently needed — a process in which 
a rediscovery of our traditional faith 
could play a welcome and significant 
part.

giles auty was born in the UK and trained 
privately as a painter. He worked professionally 
as an artist for 20 years. Publication of his The Art 
of Self Deception swung his career towards criti-
cism. He was art critic for The Spectator from 1984 
to 1995. He continues to devote himself to his 
original love — painting. He is a regular contributor 
to Annals.

Too many choices

We Let ourselves be manipulated by the interests of the opinion-
makers, who are in turn driven by the demands of the market. We 

thus forfeit our inde pendence of judgment. Accustomed to surfing [the 
internet] we lose our ability to focus on anything in particular. We switch 
from one perspective to another rather than consistently following up any 
one point of view. having more choices at our finger tips than we can 
seriously appraise, we lose our capacity for profound and permanent 
commitments and our taste for sustained analysis. our attention is 
absorbed by the superficial - by appearances (one might say) rather 
than reality. All too often, we allow our hu manity to be debased by 
representations of brutal violence and sexual licentiousness.

— Avery Dulles, S.J., ‘Catholics in the world of  Mass Media,  Lecture for the Salesian Guild, 
Xavier University, Cincinnati, ohio, January 23, 1999.
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Reflections on the rise of paganism in today’s world  by English historian  
Christopher Dawson who foresaw it in the last century.

Th E CATh OLIC Ch URCh   
AND Th E PAGAN STATE

Presented by Paul Stenhouse, MSC

H E  CAT H O L I C 
faith obliges us to 
protest against any 
social system that 
claims the whole of 
man and sets itself 
up as the final end 

of human activity. Christianity asserts 
that man’s essential nature transcends 
all political and economic forms. His 
true home, his true destiny, is elsewhere 
than on this earth.

Our Lord drew this distinction 
between the two worlds, the two 
kingdoms, the two orders of reality in 
his famous reply to some Pharisees and 
Herodians when they asked him:

‘Master, you are an honest man, we 
know; you teach in all honesty the way 
of life that God requires, truckling 
to no man, whoever he may be. Give 
us your ruling on this: are we, or are 
we not permitted to pay taxes to the 
Roman Emperor?’ Jesus was aware of 
their malicious intention and said to 
them, ‘You hypocrites! Why are you 
trying to catch me out? Show me the 
money in which the tax is paid.’ They 
handed him a silver piece. Jesus 
asked, ‘Whose head is this; and whose 
inscription?’ ‘Caesar’s,’ they replied. He 
said to them: ‘Then pay Caesar what 
is due to Caesar, and pay God what is 
due to God’. This answer took them 
by surprise, and they went away and 
left him alone.2 
In his reply Jesus freed his followers 

from the pagan notion that God and 
‘Caesar’ – and their realms – could be 
identical. He affirmed the rights of both 
the secular and the spiritual kingdoms, 
and their differences. 

On the other hand Jesus would 
have been only too well aware of the 
difficulties under which the secular 
realm laboured. In the words of Blessed 
John Henry Cardinal Newman: 

‘the world was like some fair 
mirror, broken in pieces and giving 
back no uniform image of its Maker. 
But He came to combine what 
was dissipated, to recast what was 
shattered, in Himself.’3

How shattered that image was, is 
constantly being brought home to us. 

In 413 ad, St Augustine of Hippo, 
at the age of fifty-nine, commenced 
writing his most famous work The City 
of God. He would be seventy-two before 
he finished it. He wrote it to refute the 
charge that Christian otherworldliness 
had sapped the strength of mighty 
Rome, and led to its unbelievable sack 
in 410 by Alaric and his Goths. 

Augustine pointed out that Rome’s 
greatness did not come from its pagan 
polytheism, nor was it weakened by the 
Christians in its midst. He also noted 
that sub specie aeternitatis – in the light 
of eternity –the collapse of Rome and of 
its vast empire was ‘but a small event in 
world history’.4

Christianity in our day is faced, as it 
was at its beginning, with the challenge 
of a world which will accept no 
appeal from its judgement, and which 
recognizes no power higher than its will.

The traditional Catholic concept 
of Church and State that drew its 
strength from the reply of Jesus to the 
Pharisees is under threat, as paganism 
makes inroads in States which attempt 
to vindicate their sovereignty over 
the whole of social life, supported 
by politicians and corporations, 
intellectuals and the media.

The problem is not the secular State, 
or the evident benefit derived from its 
many praiseworthy social reforms. The 
problem arises when the State fails to 
be open to Grace, and to the prayer 
that the ‘kingdom’ we are attempting to 
build on earth will be, as our parliament 
prays, ‘as it is in heaven’. Reason, logic 
and science, are all false friends when 
they are indifferent to, or unaware of, 
their limitations.

Looking back into the past, 
the crypto-religious character of 
communism was probably sufficient to 
explain the sympathy with which many 
genuinely religious people viewed 
it especially in Britain and America. 
This is also true of other political 
movements. It is significant that this 
sympathy for communism was not 
shared by most of Russia’s neighbours. 

The Nazis in Germany – despite their 
clash with the churches – found some 

leaRning fRom the Past

IN TH E 19 30s  Eng l i sh 
Catholic historian Christopher 

Dawson [1889-1970] described 
the world of his day on the eve 
of World War II. His analysis of 
what had led it to that point, his 
view of its flaws and strengths, 
and where the Catholic Church 
stood in relation to it, inspired 
what follows. Almost all the 
words and insights are his. The 
timelessness of his logic will not 
be lost on Annals readers.1
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of their most enthusiastic supporters 
among religious people.

In English-speaking countries any 
program of revolutionary social reform 
in politics or in the more limited field 
of credit and currency will rally a 
considerable body of religious opinion to 
its support. The same forces that manifest 
themselves in the sphere of politics also 
are at work in the religious world. 

If you compare religion today 
with religion as it was, say, over a 
hundred years ago, you can’t help but 
notice a remarkable change in social 
attitude reflected in the increasing 

preoccupation of religious people 
[and, in the specifically Catholic sense, 
of ‘Religious men and women’] with 
economic and political problems.

In the nineteenth century, religion 
was regarded by many Christians as 
a private matter for the individual 
conscience. It was concerned with the 
salvation of men’s souls and not with 
their economic relations or their social 
and political ideals. 

These days most people would agree 
that religion must affect social life. But 
It is not enough to feel religious or 
even to be religious privately, while 
social and economic life as a whole is 
based on non-religious principles. Most 
of us feel these days the province of 
Christianity is not just a part of life but 
the whole; and that what we need is a 
Christian civilisation.

The world which – in its most pagan 
and God-less sense – is the natural 
enemy of the Church, is not a moral 
abstraction. It is an historical reality that 
finds its embodiment in the Empires 
and the great cities of history: in 
Babylon, Rome, Athens and – to come 
down to our own day – in London, 
Paris, New York, Moscow, Riyadh, 
Beijing and Washington. 

The Roman Empire, as Christopher 
Dawson never tires of reminding us, 
was unchristian not so much because 
it worshipped Jupiter or Mars but 
because it made its own power and 
material wealth the supreme law, and 
the only measure of its greatness. 

We may have abolished certain forms 
of idolatry and slavery and some of the 
grosser forms of public immorality, but 
the essential idolatry of the pagan State 
— the worship of material power and 
wealth — is as strong as ever; in fact it 
is stronger than ever and globalised in a 
way that would astound Alexander the 
Great or Julius Caesar.

Probably never before in the history 
of the world has a civilisation been so 
completely paganised, so confident in 
its own power, so sufficient in itself, as 
our own 21st century world.

If Christianity and especially 
Catholicism is tolerated in some States 
of Western Europe this is mainly 
because these States regard religion 
as socially and politically irrelevant. 
There is a sense in which the modern 
approach to religion on the part of 
many if not most States in the West, 
is more insulting to God and to 
Catholicism than the open hostility 
of Communists , Nazis, atheists and 
Islamists.

New from Chevalier Press
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that destroys human liberty and 
spiritual initiative as effectively as any 
Communist or Islamist terrorism.

What should be the attitude of 
Catholics towards the situation? Can 
we hope to reverse this tendency of 
Western society and restore a Christian 
civilisation, in the sense of a secular 
society with a majority of Christians 
whose faith permeates the State? Do we 
have to resign ourselves to withdrawing 
from the world and living some kind 
of subterranean persecuted existence? 
Like the early Christians?

This is a serious dilemma. It is much 
easier to object to either course than 
to find a solution. Yet the history of 
our civilisation is so intimately tied up 
with our faith as Catholics that it seems 
wrong to acquiesce in the victory of 
paganism without a struggle.

Any attempt to associate Christianity 
with a definite programme of political 
or economic reform is fraught with 
difficulties and danger. Modern 

was probable that they would follow 
a parallel line and form a kind of 
democratic ‘Statism’ which might not be 
as arbitrary or inhumane as the other 
two forms of totalitarianism, but would 
make just as big a claim on the life of 
the individual as they did, and, what is 
even more important, would demand an 
equally wholehearted spiritual allegiance. 

We can see it happening in Australia 
and New Zealand today; in fact it 
has already happened. This paternal 
so-called democratic regime of party 
politics controls all the apparatus of the 
social services — universal secondary 
education, birth control clinics, abortion 
on demand, antenatal clinics, divorce on 
demand, control of the health system, 
old people’s homes, manipulation 
of State resources for party-political 
purposes, redefining the institution of 
marriage – and so it goes on.

All these areas that touch on the 
lives of all of us can easily become 
instruments of a collective despotism 

We have to face the prospect of 
the growing pressure on individual 
thought and behaviour in Western 
States – aimed at bringing about the 
complete paganism of social life, and 
the complete subjection of Christianity 
to the pagan agenda. Paradoxically, the 
greatest danger does not lie in outright 
attack on religion, but in painting 
religion out of the picture. 

The State will be less tolerant of 
criticism and differences of opinion, not 
only as they affect politics but as they 
affect social conduct of any kind. Its aim 
is more and more to govern and control 
the life of the individual, to mould 
thought by education and propaganda, 
and to make individuals obedient 
instruments of its will.

The old nineteenth century idea of 
the State as a kind of policeman whose 
business it was to look after individual 
initiatives of the rising middle classes is a 
thing of the past. The State is becoming 
not just a policeman but a nurse, a 
schoolmaster, and an employer; in 
other words an earthly provider, and an 
all-powerful and omnipotent human god.

We saw one kind of this 
transformation of the State in Russia, 
and another in Germany, and later on 
in China and Vietnam, but as Pope 
John Paul II warned us, the breakup 
of the Soviet Union and the apparent 
collapse of communism did not mean 
that totalitarian States were a thing of 
the past.

Capitalism can be as totalitarian as 
communism or fascism. Long before the 
Second World War Christopher Dawson 
warned that while Western democracies 
might not become communist, it 

Politics and Religion

FAr Be It from me to suggest that religion ought to be segregated 
from practical life and that self-interest and the acquisitive instinct are 

to be given free play. there is all the difference in the world between the 
religious distinction between the sacred and the profane or the spiritual 
and the temporal and the modern secularist opposition between religion 
as the sphere of subjective emotion, and business and politics as the 
world of objective reality. on the contrary, religion is the sphere of the 
absolute, while business and politics belong to the sphere of the relative. 
religion is the fixed pole on which human life revolves and to which all its 
parts must be related. even pagan society has recognised this, as we see 
in its constant effort to consecrate the social order and the work by which 
men live to the divine powers which rule the world.  
— Christopher Dawson, religion and the Modern State, Sheed and Ward, London, 1935, p.124.
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for social reform that has become 
so intimately connected with modern 
religious thinking in the Western world.

In the 1930s Christopher Dawson 
saw the danger that religion would 
allow itself to be taken over by an 
enthusiasm for social justice and reform 
that is often indistinguishable from the 
creed of pagan ‘humanism’. 

In the past Protestantism failed 
by an exclusive and excessive 
otherworldliness that turned good 
people’s eyes away from social injustice. 
Dawson could see that by natural 
reaction it was now going to the other 
extreme and tending to become not 
otherworldly but thisworldly.

We have personal experience of 
the way that social reform, social 
credit, or even socialism pure and 
simple, are treated by some people as 
the indispensable preparation for the 
coming of the kingdom of God. Or 
even as the kingdom of God itself. We 
find all sorts of well-meaning people 
who are determined to build the 
New Jerusalem here in Sydney, or in 
Melbourne, Washington or Mombai.

But let’s look at the past. There 
have been many quite different New 
Jerusalems. There was a New Jerusalem 
in Moscow which didn’t tolerate any 
worship of God. Then there was Hitler’s 
New Jerusalem that wouldn’t tolerate 
any Jews. And then there is the New 
Jerusalem of the social reformers who 
see caring for material aspects of life as 
more important than the spiritual. 

None of these New Jerusalems 
resembles the one that St John saw 
coming down over heaven like a bride 
adorned for a husband. All these New 
Jerusalems are earthly and very pagan 
communities established by the will 
and power of man and often brimful of 
violence and injustice. 

But if we believe that the kingdom 
of heaven can be established by 
political or economic means — in other 
words that it can be an earthly State — 
then we can hardly object to the claims 
made by such a State to embrace the 
whole of life and to demand the total 
submission of the individual, his will 
and his conscience.

No one can dispute the genuine 
value of the practical aims that social 
reformers set themselves — abolishing 
slums, poverty and war, universal 
secondary education, higher pay for 

capitalism, nationalism, and Christianity 
while ignoring all the signs of the 
setting up of a totalitarian State in our 
own and other so-called democracies. 

It is harder to resist totalitarianism 
which relies on free milk for 
schoolchildren, free universal 
education, pensions, free access to legal 
aid, and birth control clinics, than one 
that relies on castor oil, other forms 
of torture, concentration camps or 
Guantanamo Bays. 

The latter offends all our 
humanitarian instincts. The former 
anaesthetises these very instincts 
and allies itself with the movements 

paganism is not a single united force. 
It appears in the modern world 
under many guises often mutually 
antagonistic. So there’s no point in 
attacking one of them if the defeat of 
one leads to the victory of another. 

Religious people are not always 
clear-sighted in political matters and 
nothing is easier than for them to 
mistake the real danger and to waste 
their time attacking that form of 
paganism which is thought to be the 
most unpopular in their own society 
among Catholics who practise their 
faith; and consequently the least likely 
to succeed – while they close their eyes 
to the real source of danger.

In Germany for instance during the 
time of Hitler, Christian Nationalists 
attacked Marxism as the embodiment 
of anti-Christian paganism while 
they seem to have been oblivious of 
the danger to spiritual freedom and 
Christian moral ideals involved in the 
cult of the racial State by the Nazis. 

These days we find people 
determined to destroy militarism, 
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controlling of life, the management of 
life. 

The real ally of life and the only 
true source of spiritual power is to 
be found in the Church. All genuine 
forms of religious experience and 
religious action — repentance, 
asceticism, sacrifice, prayer, and 
contemplation, communion, ecstasy 
– are life-giving acts and experiences. 
They are a turning away from external, 
centrifugal, non-life-giving activity 
to the heart of life and a source of 
spiritual power. As Pope Leo XIII 
reminds us in Rerum Novarum: 
‘whoever turns his back on the Church 
cannot be near to Christ’.

Catholicism properly understood 
transcends the sphere of nature and 
brings human life into contact and 
communion with the Divine source of 
supernatural life. Whosoever turns his 
back on the Church cannot be near to 
Christ.

Catholicism should be seen as the 
revelation of the inadequacy of human 
knowledge and human civilization, and 
the communication of the divine life 
by which alone human nature can be 
healed and restored.

1. See Christopher Dawson, Religion and the Modern State, 
Sheed and Ward, London, 1935. 

2. Matthew, 22,17ff.
3. ermons on Subjects of the Day, Sermon 5, ‘The Three 

Offices of Christ’.
4. Vernon Bourke, Foreword, St Augustine, City of God, 

Image Books, New York, 1958, p.9.

as well as life and comfort; and the life-
giving possibilities of science — or the 
possibility of science and technology 
serving life — this possibility is limited 
by the nature of life itself. 

But the lethal possibilities of 
science and technology are practically 
unlimited. We can see that in modern 
weaponry where thousands of bullets 
or landmines or rockets fly where once 
one flew.

The application of science and 
technology to life may make living 
easier but it is equally possible that it 
may destroy life altogether by sterilising 
it, controlling it, changing it, and 
especially by genetically modifying it.

Many of the problems of the present 
age are not to be found in the defects 
of our social and economic systems 
so much as in the pressure of these 
complicated systems on the life of 
individuals. 

And much of the disquiet and unrest 
of the present time is due to the revolt 
of life, and living things, against this 
unnatural pressure. We can see this in 
art and literature in the cult of violence 
and in the dehumanising effect of much 
of what we take for granted in modern 
technology.

There is really no point in looking 
to the State for help in resolving this 
dilemma. 

The State is not concerned with 
life but with the ordering of life, the 

shorter hours, and so on. But even after 
all these aims have been realised, the 
civilisation that is created may be none 
the more Catholic for all that. They can 
be realised in a purely godless order 
which rejects entirely every kind of 
religion.

From the Catholic point of view 
there is a fundamental error in all 
this. And that error is the ignoring of 
original sin and its consequences. Or 
by identifying original sin as if it were 
some defective political or economic 
arrangement. As if by destroying the 
capitalist system, or the power of the 
bankers, or in the case of Hitler that 
of the Jews, everything in the garden 
would be lovely.

As Pope Leo XIII points out in 
Rerum Novarum all these hopes are 
built on illusion for they ignore the 
fact that our work and the other pains 
and hardships of life will accompany 
us as long as life lasts. In other words 
suffering and endurance are the lot of 
humanity. No matter how hard we try, 
no strength, no stratagem, will succeed 
in banishing from human lives the 
limitations and hardships and natural 
disasters that beset it.

‘If there are some people who 
pretend differently — who will hold out 
to people who are struggling promises 
of freedom from pain, freedom from old 
age, freedom from trouble, undisturbed 
repose, constant satisfaction and 
enjoyment — they delude these people; 
they impose upon them, and their false 
promises will one day bring forth evil is 
worse than those of the present. 

‘Nothing is more useful than to look 
upon the world as it really is, and at the 
same time to look elsewhere for a solace 
for its troubles.’

Those last few paragraphs were the 
words of Pope Leo. No doubt someone 
will say that a lot has happened since 
he wrote those words. Science in the 
age of technology in which we are 
immersed to an extraordinary degree 
as I write, has allegedly destroyed the 
ancient curse and made possible an age 
of plenty – a golden age – which we 
could all enjoy if only the capitalists, the 
employers, or the trade unions, or the 
bankers , or whoever is the enemy at 
the moment, would let us.

Unfortunately it is not all that simple. 
Because science and technology can 
serve the cause of death and suffering 

Church and State

the SUN sets later in the West, but it must set at last. the State is 
steadily annexing all the territory that was formerly the domain of 

individual freedom; it has already taken more than anyone would have 
conceived possible a century ago. It has taken economics, it has taken 
science, it has taken ethics...But there is one thing it can never take, 
because, to quote Karl Barth, ‘theology and the Church are the natural 
frontiers of everything – even of the totalitarian State.’ only it is necessary 
that Christians should themselves recognize this frontier: that they should 
remember that it is not the business of the Church to do the same thing as 
the State – to build a Kingdom like the other kingdoms of men, only better; 
nor to create a reign of earthly peace and justice. the Church exists to be 
the light of the world and if it fulfils its function, the world is transformed in 
spite of all the obstacles that human powers place in the way. A secularist 
culture can only exist, so to speak, in the dark. It is a spirit in which the 
human spirit confines itself when it is shut out of the wider world of reality. 
But as soon as the light comes, all the elaborate mechanism that has 
been constructed for living in the dark becomes useless. the recovery of 
spiritual vision gives man back his spiritual freedom. 

— Christopher Dawson, religion and the Modern State, Sheed and Ward, London, 1935, 
pp.127-128.
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Freud gained popularity [but] his ideas are now receding into the historical cul-de-sac of 
failed theories. Gemelli’s understanding of the body-soul unity has stood the test of time

AGOSTINO GEMELLI: PRIEST, DOCTOR  
AND PSYCh OLOGIST Ex TRAORDINAIRE

By Wanda Skowronska

E M E L L I 
U N I V E R S I T Y 
Hospital in Rome 
acquired rapid fame 
when Blessed John 
Paul I I was taken 
there after being 

shot in St Peter’s Square on May 13, 
1981. In fact the late Pope was admitted 
to the Gemelli nine times and because 
of his frequent visits he nicknamed the 
hospital Vatican III. Outside Italy, few 
know about the person after whom the 
hospital is named – Agostino Gemelli 
(1878-1959) – who was a renowned 
psychologist among his numerous other 
attainments. 

Gemelli was born in Milan into 
an old Lombard family in 1878, and 
enrolled at the University of Pavia 
at age 18 to study medicine. After 
graduation, he continued to do 
research in histology and various areas 
of physiology. Gemelli’s interests also 
turned to philosophy and he came 
under the influence of Ernest Haeckel 
and Marx. 

Like many others of his era, Gemelli 
came to believe that science was 
capable of solving all the riddles of 
the universe. At some point he went 
to a lecture of a Catholic professor of 
law at the University of Pavia, one 
Contardo Ferrini, intending to mock 
him but ended up being unaccountably 
impressed by him. 

Gemelli was restless in his youth 
discussing theory after theory. He 
met some Catholic intellectuals in 
Milan, among them Dr Necchi and Fr 
Giandomenica Pini. The latter was a 
priest-lawyer who was on the staff of 
the Ambrosian Library in Milan which 
Gemelli frequented in order to argue 
with him, speaking so loudly at times 
that readers complained to the curator. 

At this time Gemelli also met 
Monsignor Ratti (the future Pope Pius 
XI) whom ironically, many years in 
the future, Gemelli was to introduce 

as the rector of the Catholic university 
in Milan and head of the Pontifical 
Academy of Sciences. 

n the meantime, it was debate that 
filled Gemelli’s days and — and to cut 
a long story short — as a result of this 
contact and discussion with Catholics, 
he began to change, and regained his 
faith. In an autobiographical account he 
states:

I was converted from militant 
Socialism and positivistic materialism 
to Catholicism and Scholastic 
thought.1
To the amazement of his academic 

friends and his family, Gemelli decided 
on the religious life and entered the 
Franciscan monastery in Rezzato near 
Bresci. He was ordained a priest in 
1906, making his solemn profession 
as a Franciscan the following year. He 
continued to study biology, physiology 
and philosophy at various universities 
(including Bonn and Frankfurt am 
Main) intending to integrate the new 
developments in science with belief 
in God for the Catholic intellectual 
community. 

In 1909 he founded the Rivista 
di filosofia neoscolastica (Review of 
Neoscholastic Philosophy) and thus 
introduced to Italy a philosophic 
movement which aimed to parallel 
Cardinal Mercier’s institute in Louvain, 
one which was open to scientific 
research. 

During this period he became 
interested in experimental psychology 
and his interest was such that he 
devoted himself to it for several 
years. He came under the influence of 
renowned psychologists such as Oswald 
Külpe, Friedrich Kiesow, Wilhelm 
Wundt and Emil Kraeplin. 

Up to that time, Italian Catholics 
had not shown an interest in the 
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psychological developments occurring 
in Germany and France as they saw 
them too intermixed with the positivism 
of Auguste Comte (1798-1857). 

Comte’s view was that all that 
could be certainly known about the 
universe derived from its physical laws 
and he rejected any consideration 
of ultimate causes or metaphysics in 
general. This had a significant influence 
on the subsequent development of 
behaviourist psychology. It is against 
a backdrop of the fear of Comtean 
positivism that the initial Italian 
suspicion of psychology is to be 
considered. 

However one enterprising Giuseppi 
Sergi (1841-1936), who might be 
considered the first Italian psychologist, 
had already published a Principi di 
psicologia (Principles of Psychology) in 
1873. Sergi soon established the first 
psychological laboratory in Italy and 
brought eminent psychologists to work 
there. 

After the fifth International 
Congress of Psychology was held 
in Rome in 1905, (with papers 
presented by William James and Alfred 
Binet), the Ministry of Education in 
Italy decided on instituting three 
autonomous chairs of psychology on 
a university level in Rome, Turin and 
Naples. Gemelli was immediately 
attracted to take up the new fields of 
research offered there. 

After studying with Kiesow in Turin, 
Gemelli began to teach psychology at 
the same university and quickly turned 
to disseminate knowledge of psychology 

within Italy and beyond. Along with 
Kiesow he founded the journal Archivio 
di Psicologia (Archives of Psychology). 
Then came the first World War and with 
the rank of colonel, Gemelli served as 
priest, physician, psychologist and writer 
throughout this time. 

After the war he organised and 
directed the Laboratory of Psychology 
Applied to Education (1919), part of 
St Vincent’s Institute in Milan. He also 
co-founded the Archivio di psicologia, 
neurologia e psichiatria (Archives of 
Psychology, Neurology and Psychiatry) a 
journal publishing the work of Italian 
psychologists and psychiatrists.

Gemelli had a dream of founding a 
Catholic university but faced various 
obstacles one of which was that he 
only had fifty lire to his name. He was 
fortunate, however, that Pope Benedict 
XV saw the importance of such an 
institution and helped establish a 
university under the name of Università 
Cattolica del Sacro Cuore (Catholic 
University of the Sacred Heart) in 
Milan on Feb 21, 1921. 

Late, on December 8 of the same 
year Cardinal A. Ratti, with whom 
Gemelli had debated in his youth and 
who was now archbishop of Milan, 
came as papal legate to officially open 
it. The university grew and gained a 
reputation for excellence in psychology 
with students coming from all over 
Italy and beyond its borders. 

This was the place where many 
psychologists began their professional 
careers and nowadays the Alta Scuola 
di Psicologia Agostino Gemelli remains 
a specialist psychology school within 
the university which on April 26, 2009, 
marked the fiftieth anniversary of the 
death of Gemelli with an exhibition 
showing the tools he used in his 
laboratory.

While Gemelli continued to 
do medical research he was also a 
prolific researcher in many areas of 
psychology — particularly focusing 
on the biological and neurological 
bases of mental functioning. He also 
investigated human emotion using 
the methods of introspection and 
observation of the day. 

He analysed the biological 
contribution to several emotional 
disorders through brain injury 
and spinal injury. He saw the 
nature of the affective life as 

The Shroud  
of Turin

there Are two possibilities, the scientists write, on how the sheet 
of the Shroud was placed around the corpse:  placed above and 

below (not in full contact with the whole body stiffened by rigor mortis) 
or pressed on the body and tied in order to be in contact with almost 
the entire body surface. ‘the first method is supported by the fact that 
there is a precise relationship between the intensity (gradient) of the 
image and the distance between the body and the cloth.  Furthermore, 
the image is also present in areas of the body not in contact with the 
cloth, such as immediately above and below the hands, and around 
the tip of the nose.  the second method is less likely because the 
typical geometric deformations of a three dimension body brought into 
contact in two dimension sheet are missing.  Moreover, there is no 
imprint of body hips.  Consequently, we can deduce that the image was 
not formed by contact between linen and body’. It is this observation, 
‘coupled with the extreme superficiality of the coloring and the lack of 
pigments’ that ‘makes it extremely unlikely that a shroud-like picture was 
obtained using a chemical contact method, both in a modern laboratory 
and even more so by a hypothetical medieval forger’.   ‘there is no 
image beneath the blood stains.  this means that the traces of blood 
were  deposited before the image was. therefore, the image was 
formed after the corpse was laid down.  Furthermore, all the blood stains 
have well-defined edges, no burrs, so it can be assumed that the corpse 
was not removed from the sheet.  ‘there are no signs of putrefaction 
near the orifices, which usually occur around 40 hours after death.  
Consequently, the image is not the result of  putrefaction gases and the 
corpse was not left in the sheet for more than two days’. 

— the holy Shroud, New research from eNeA on the sacred Linen kept in turin,  
by Marco tosatti, rome.
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appropriate use and to delineate the 
boundaries of each area. 

Gemelli discussed the problem at 
the International Thomistic congress 
in 1936 under the title ‘In Terma di 
rapporti tra psicologia e filsofia’ (On 
the Relationship between Psychology 
and Philosophy). On this subject 
historians of psychology Misiak and 
Staudt state:

He [Gemelli] clarified for Catholics 
the status of psychology as a science, 
defined its relationship to philosophy, 
biology and other disciplines and 
most of all applied himself to 
experimental research…3 
They further state:

Whatever aspect of man he 
considered or examined, he never 
lost sight of the unity of man. He has 
constantly remembered that man is 
a unity and that body and soul are 
substantially united. Many did not 
deny the unity of man, but they did 
not see as clearly all the consequences 
of the fact that this unity was based 
on a substantial union. Gemelli has 
not only remembered and applied 
this principle in his work but has 
constantly found its confirmation in 
his research.4
Gemelli’s contemporary, Freud, 

had tried to declare that any mind-
body unity was based on biologically 
based instincts. Gemelli, by contrast, 
while he was concerned to delineate 
the boundaries of philosophy and 
experimental psychology, was even 
more concerned to insist on the 
neglected unity of the body and soul, 
subscribing to the Aristotelian-Thomistic 
understanding of this. It is an irony that 
while Freud gained popularity, his ideas 
are now receding into the historical 
cul-de-sac of failed theories while 
Gemelli’s understanding of the body-
soul unity has stood the test of time. He 
remains one of the great psychologists 
of the early modern era. 

1. E. Boring, Herbert S. Langfeld, Heinz Werner 
and Robert M. Yerkes, The History of Psychology in 
Autobiography, vol. 4, 97. 

2. Henryk Misiak and Virginia Staudt, Catholics in 
Psychology: A Historical Survey (NY: McGraw-Hill, 
1954), 141.

3. Ibid, 147.
4. Ibid, 148-9.
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‘neither entirely psychological nor 
entirely physiological’ but rather 
‘psychophysiological’.2

Gemelli was also interested in the 
area of applied psychology especially in 
vocational selection and guidance. This 
led him to the systematic application 
of psychology to the training and 
selection of pilots for the Italian 
Air Force, workers for industry and 
the training of the young for future 
professional life. With regard to pilots 
he outlined the positive criteria that a 
pilot had to meet – not only in terms 
of physical fitness but also in terms 
of emotional reactivity and reactions 
to stress while flying, his work being 
translated into several languages. 

Gemelli also wrote about 
perception, psychophysics and the 
measurement of reactions on various 
parts of the body. In addition he 
published studies on comparative 
psychology and investigated speech 
and language. He was ahead of his 
time in investigating what was then 
called ‘delinquency’ and now is known 
as Conduct Disorder. He pointed 
out the interaction of biological and 
psychological factors in ‘delinquency’ 
and is considered as having made a 
contribution to criminology in this area 
of his research. 

Gemelli lived in an era of discovery 
in neurology, physics and biochemistry. 
Of particular note were the findings of 
Paul Broca (1824-1880), associating 
an area of the brain with language, of 
Carl Wernicke (1848-1904), linking 
a particular area of the brain with 
comprehension of language and that 
of Hughlings Jackson (1835-1911), 
uncovering the brain as an organised 
hierarchy of interrelated functions. 
Gemelli responded positively to the 
scientific developments of the time, 
using them to deepen his understanding 
of psychology and assist others. 

Gemelli also was concerned with the 
theoretical implications and bases of 
his research. He was most concerned 
to keep the domains of experimental 
psychology and philosophy in their 
appropriate spheres, seeing that 
at times the undue infiltration of 
philosophy was intermingled with 
laboratory experimentation. This 
does not mean that he rejected the 
metaphysical bases of his field of study 
but he was at pains to point out their 
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Petrie  refused to become an apologist for communism  
even when almost all around him had done so

IN SEARCh OF SIR Ch ARLES PETRIE
by R.J. Stove

WO q UOTES — the 
first from Cicero, 
the  se cond f rom 
Chesterton — seem 
a n  a p p r o p r i a t e 
introduction to this 
very brief account 

concerning one of Britain’s finest, and 
yet most completely forgotten, modern 
historians: Sir Charles Petrie. 

‘Not to know what happened before 
you were born is to be a child forever.’ 
(Cicero, Ad M. Brutum Orator, 46 BC)

‘A man without history is almost in 
the literal sense half-witted. He is only 
in command of a part even of his own 
mind. He does not know what half 
his own words mean, or what half his 
own actions signify.’ (Chesterton, ‘The 
Passing of q ueen Alexandra’, Illustrated 
London News, November 28, 1925)
Although Petrie died only in 1977, 

he appears retrospectively to have 
inhabited a much earlier age, so totally 
has he faded from view. Even the 
amazingly comprehensive Dictionary 
of National Biography omits him 
altogether. Meanwhile other men who 
called themselves historians, and lacked 
even one tenth of Petrie’s learning, 
received honours piled on honours, 
such as Petrie never enjoyed. This was 
the case even when they consciously 
and deliberately betrayed Britain itself, 
by siding with civilisation’s enemies. 
More of them later on.

First of all, Petrie belonged to a 
very different social class, and a very 
different geographical background, 
from the average British academic. 
He was born in 1895 in Liverpool, 
where his father was Mayor; but his 
family derived from the Irish Catholic 
aristocracy, and his father had been 
educated in Dublin. Through his 
father he met, at an early age, a great 
many notabilities, both British and, in 
particular, foreign.

Liverpool was, and is, largely 
Hibernian-Catholic in its population; 
and during Petrie’s youth it was mostly 
despised in Oxford, Cambridge and 
London. The days when the Beatles 
would make Liverpool’s public image 
not merely interesting but fashionable 
lay unimaginably far ahead. As a 
consequence of this background, 
Petrie, while he did go to Oxford, 
was separated from most of his fellow 
Oxford students by his creed and his 
city of origin. 

This separation marked his 
whole life. For all his conviviality of 
temperament, he had what was very 
much a Latin outlook, a European 
outlook, retaining little patience for 
English parochialism. It was not at all 
that he wore his Catholicism on his 
sleeve. Indeed he seldom discussed 
religion overtly in any context. (When 
he helped establish the Military History 
Society of Ireland, he insisted on the 
complete avoidance of sectarian disputes; 
to this end, he successfully offered 
society membership to Lord Rathcavan 
— Protestant Speaker of the Ulster 
Parliament at the time — and De Valera.)

 Nevertheless Petrie’s Catholicism 
did give him a habit of mind which he 
would not have harboured if he had 
sprung from the agnostic or atheist 
upper-middle-class environment which 
has produced most recent British 
scholars.

Near the end of his life, in 1972, 
he wrote an autobiography called A 
Historian Looks at his World. A single 
extract from it will give the flavour of 
his family. His father, the Mayor, when 
conversing with a ferocious Ulsterman in 
about 1912, asked the Ulsterman how he 
would react if the Asquith Government 
tried granting (as it seemed likely to 
grant) Home Rule to Northern, as well 
as Southern, Ireland. The Ulsterman 
made the astonishing reply: ‘Appeal 
to the Kaiser for help. One William 
[William III in 1688-90] saved us, 
and so will another. A couple of good 
German divisions would go through the 
British Army like a knife through butter.’ 

Of course, if anyone had dared 
to question in public this Ulsterman’s 
loyalty to England, he would have 
screamed with rage. 

Young Charles Petrie afterwards 
expressed surprise at what the 
Ulsterman had said, whereupon his 
father answered: ‘That’s nothing: when 
I was at [Dublin’s] Wesley College in 
the sixties, the boys from the North 
always talked about kicking the q ueen’s 
crown into the Boyne if the British 
Government did something Ulster 
didn’t like.’ So whilst Sir Charles Petrie 
(in his case the ‘Sir’ was an inherited 
baronetcy, not an acquired knighthood) 
championed monarchism all his life, 
and wrote several studies of monarchy, 
he had no illusions whatsoever either 
about individual monarchs or about 
those of his countrymen who called 
themselves conservatives. 

One effect of Petrie’s European 
perspective was that he knew a great deal 
about Spain, and wrote copiously about 
that land’s annals. By his scholarship 
and his assiduity — he learned Spanish 
only as an adult, but he soon acquired 
the knack for speaking it like a native — 
he did even more than Chesterton and 

CatholiC histoRy
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Belloc to demolish the ‘black legend’ 
of Spanish administrators as uniformly 
slime-exuding fiends in human guise. 
After World War II he became a member 
of Madrid’s Royal History Academy, 
one of extremely few foreigners (and, it 
would seem, the only Englishman) ever 
to obtain this privilege. 

His Spanish-related publications 
included books on King Philip II; 
on Philip’s half-brother Don John of 
Austria, the hero of Lepanto; on King 
Alfonso XIII, forced off his throne in 
1931; and on King Charles III, who 
died in 1788. As even the briefest 
glance at these volumes’ footnotes 
will indicate, they all drew heavily on 
Spanish-language primary sources, 

with which not one in 5,000 of British 
historians would have been familiar. 

Petrie knew Alfonso XIII personally, 
and he harboured toward the exiled 
King something approaching the ideal 
outlook for a biographer, being at once 
sympathetic and unillusioned. Writing 
as he was in 1963, when Alfonso’s 
widow Ena remained alive, Petrie could 
not reveal all that he must have realised 
about the late sovereign’s erotomania; 
but he struck an admirable balance 
between praise for Alfonso’s worthwhile 
initiatives and regret at the errors of 
judgement which Alfonso repeatedly 
committed, both in domestic affairs and 
in his dealings with the Vatican, from 
1923 onwards.

As for Petrie’s prose style, one of its 
most appealing features is the formal 
elegance with which he could trash his 
opponents. A few instances will serve. 
Here, from A Historian Looks at his 
World, is Petrie’s agreeably catty verdict 
on Stanley Baldwin: 

‘Baldwin also possessed the 
supreme merit of being able to learn 
from experience; indeed, it may be 
said to have been the only way in 
which he did learn.’ 
And here is Petrie delivering the coup 

de grâce to Mussolini’s Foreign Minister: 
‘Whereas Edda [the Duce’s 

daughter] was very good company 
indeed, with her diverting stories of 
Shanghai, where she and her husband 
had lived for a time, Count Ciano 
seemed to me to be one of those 
people of whom it could be said that 
if one bought him at one’s own price 
and sold him at his there would be a 
considerable profit on the transaction.’
Last in this bracket of three excerpts 

is the neo-Gibbonian tour de force by 
which Petrie describes that unhappiest 
of eighteenth-century monarchs, Philip 
V, who died in 1746 after years of 
profound mental unrest: 

 ‘The character of Philip V is not 
easy to determine.... The continual 
physical possession of a woman was 
a necessity to him, but, unlike Louis 
XIV, he combined with a character 
incredibly sensuous a conscience 
abnormally scrupulous. His conscience 
was unconvinced by his grandfather’s 
example that the strictest principles 
may be mitigated by a somewhat 
easy practice, and he refused to take 
a mistress, with the result that the 
first separation from his wife ... put 
a severe strain on both his physical 
and his mental health. This meant 
that he must be married early, and 
that he must remain married; if one 
wife died, another would have to be 
found with as little delay as possible. 
Such uxuriousness could only have 
one result, namely that Philip was at 
the same time the tyrant and the slave 
of the woman he married. However 
many wives had died, he would 
have married more, and he would 
have been a model of troublesome 
attachment to all of them. He was at 
once the most affectionate and the 
least considerate of husbands.’
Such paragraphs show that whatever 

else accounts for Petrie’s current 
neglect, it certainly is not any shortage 
of literary skill. Why, then, is he now 
largely unknown? 
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As for those who made themselves 
into local Lenins on British rather than 
Spanish soil, it is worth alluding to 
the antics of one for whom World War 
II represented not frustration but the 
purest bliss: Christopher Hill. In the 
1960s, ’70s and ’80s Hill was easily the 
most influential living historian Britain 
possessed, with an equally vast fan-base 
within what purported to be Australian 
arts departments. 

Hill’s notions of intellectual decency 
may be gauged not just from his 1947 
book Lenin and the Russian Revolution (a 
masterpiece of Stalinist eyewash which 
manages to omit from its pages all 
mention of Trotsky’s existence), but also 
from the remarkable words with which 
he greeted, six years later, the news of 
Stalin’s demise: ‘He was a very great 
and penetrating thinker. Humanity not 
only in Russia but in all countries will 
always be deeply in his debt.’ Was this 
the mere babbling of some decadent 
upper-class undergraduate? Like 
hell it was. Let former Times Literary 
Supplement editor Ferdinand Mount 
recount the story of Hill’s resistible 
(but, modern Britain being modern 
Britain, never actually resisted) rise:3 

‘[T]he historian Anthony Glees 
of Brunel University has unearthed 
some interesting material about Hill’s 
wartime service in charge of the 
Russian desk in the Foreign Office. 
Hill, it seems, had not declared his 
membership of the Communist party 
when being recruited. Did the FO 
think to ask? Please, Hill was a Balliol 
man — and had been recommended 
by another former master of Balliol. 

‘While in this key post Hill used 
his formidable energies to the full. 
He urged the government to sack all 
White Russian émigrés working in 
British schools and universities and 

South Dorset on this occasion — in 1943: 
‘What sealed my fate was my reply in the 
negative to the [preselection officers’] 
question, was I prepared to pay my 
own election expenses and contribute 
£300 a year to the funds of the local 
Conservative Association?’. (Looking 
back, he decided in A Historian Looks 
at his World, ‘I have never been more 
thankful for anything in my life than for 
the fact that none of my parliamentary 
yearnings came to anything.’) 

His educational work giving public 
lectures during the Second World 
War, though these lectures achieved 
considerable popularity with his Service 
audiences, proved — as he admitted 
— to be a cause for frustration, both 
in terms of the minuscule monetary 
reward he got, and in terms of his 
abject failure to steer the increasingly 
Russophile Churchill cabinet towards 
a moderately sane foreign policy. 
Sometimes he might well have been 
tempted to curse himself for having 
sided with the Franquistas, when he 
could have lived beyond the dreams of 
avarice by bellowing the praises of such 
Marxist luminaries as Prime Minister 
Francisco Largo Caballero, who well 
before the civil war had promised an 
interviewer with complete sincerity and 
considerable accuracy: ‘I shall be the 
second Lenin.’2 

The answer is a simple one: the 
Spanish Civil War. When the Reds took 
over Spain in February 1936, Petrie 
firmly condemned from the start their 
homicidal, blasphemous despotism. 
Once serious opposition developed 
to the Reds in the shape of the July 
1936 military uprising, Petrie joined 
his friend, fellow periodical editor, and 
fellow-Catholic Douglas Jerrold (whose 
Dictionary of National Biography notice 
Petrie would later write) in supporting 
Franco as Spain’s legitimate ruler. He 
had no particular love for Franco the 
man; he would rather have abetted 
an explicit monarchical restoration, 
if not with the discredited Alfonso 
XIII at its head, at any rate with 
Alfonso’s 23-year-old son Don Juan as 
beneficiary. 

Alas, the Spanish events of 1936 
did not allow sincere religious believers 
anywhere in the West to indulge in 
whims of personal preference. They 
knew, and Petrie knew (even if most 
British ‘conservatives’ remain, to this 
hour, abysmally ignorant of the fact),1 
that the survival of Christendom in 
any recognisable form depended on 
the Spanish Reds’ murder-machine — 
and Stalin’s resultant control of the 
Mediterranean — being ended, by 
peaceful methods if possible, and by 
imposing a Carthaginian peace if not. 

Of course, for this insight, Petrie and 
Jerrold had to pay a severe penalty, in 
terms of a premature end to their hopes 
of exalted literary careers. After 1936, 
Petrie was increasingly marginalised. 
Literary marginalisation was a far 
more dignified, less menacing business 
in Petrie’s time than it is now. Petrie 
continued all his life to have his books 
accepted by prosperous commercial 
firms, for example, and sometimes to 
earn royalties on a scale about which 
Australia’s samizdat writers of 2011 
can only fantasise. Still, it meant that 
professorial success and direct political 
influence were forever closed to him. 
In 1923’s more spacious days, he had 
contested the parliamentary seat of 
North Cornwall (previously a rock-solid 
Liberal electorate) as a Conservative, 
and had done respectably, scoring 9,853 
votes to the Liberal incumbent’s 12,434. 

Afterwards such a reward for him 
could not even be contemplated, as 
he found out when being considered 
for another House of Commons seat — 

Continuity of Faith

WheN St thoMAS employs descriptions of rites and practices from 
the Scriptures, and when he quotes St Augustine rather than his 

contemporaries, it is because he is dealing with, what is for him, one and 
the same unique history of the people of God, the patrimony common to 
all.  At this level, it is as if the Fathers of the Church are his contemporaries 
because there is a daily continuity being maintained with a living and up-to-
date tradition.  Moreover if authorities are going to be quoted shouldn’t we 
give more credit to the ‘sancti,’ the ‘holy ones’ of the patristic age, than to 
more recent unknowns?  

- Benoit Lacroix and Albert M. Landry, ‘Quelques thèmes de la réligion populaire chez le 
théologien thomas d’Aquin,  in La Culture Populaire au Moyen Age, les Éditions Univers Inc, 

1979, pp.177-178. trans. Paul Stenhouse
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implies, both because of the purpose 
behind the Companion of Honour’s 
establishment, and because of 
Hobsbawm’s own attitude. The 
Companion of Honour (CH) had 
been devised by George V in 1917, 
on the clear understanding that no 
more than forty-five Britons would 
be eligible for it at any one time (the 
award also enforces an upper limit of 
seven simultaneous Australians, two 
simultaneous New Zealanders, and 
eleven simultaneous recipients from 
other countries in the former Empire). 
It is thus incomparably more 

prestigious than any peerage, let 
alone any knighthood. Traditionally 
those granted it have demonstrated 
conspicuous distinction of intellect and 
achievement. Previous CH members 
include Jan Smuts; two Governors-
General, Canada’s John Buchan (alias 
Lord Tweedsmuir) and Australia’s 
Lord Casey; former Malayan viceroy 
Sir Frank Swettenham; Nobel-Prize-
winning physicist Sir William Lawrence 
Bragg; poet Walter de la Mare; two 
conductors, Sir Thomas Beecham and 
the recently-deceased Sir Charles 
Mackerras; and NATO Secretary-
General Sir Hastings Ismay. Current 
CH members include, obscenely, 
Hobsbawm.

For specifics of Hobsbawm’s 
unfitness to receive this or any token 
of merit, we need only consult a 
BBC interview which Hobsbawm 
— an unrepentant card-carrier, be it 
emphasised — gave in 1994 to political 
analyst Michael Ignatieff, now serving as 
Canadian Opposition Leader. Ignatieff 
had asked: ‘What your view [of Stalin’s 
rule] comes down to is saying that had 
the radiant tomorrow actually been 
created, the loss of 15, 20 million 
people might have been justified?’ To 
which Hobsbawm responded: ‘Yes.’3 

Now we know. Hill and Hobsbawm, 
who spent their long and evil adult lives 
(Hobsbawm remains in our midst) as 
drooling apologists for communist 
democide, are to be rewarded with 
every kind of professorship, every 
kind of literary prize, and every kind 
of political trophy; but Petrie, who 
refused to become a drooling apologist 
for communism even when almost 
all around him had done so, needed 
to be airbrushed — with authentic 
Stalinist completeness — out of public 
recollection. This tells us everything 

Polish community in Britain to put up 
a monument. Revisionist historians 
to this day claim that ‘only’ a few 
hundred thousand perished in the 
purges and the camps and denounce 
Robert Conquest’s figure of 20 million 
as grossly inaccurate, although Soviet 
sources now suggest that if anything 
Conquest had underestimated. 

‘Have we at long last discarded 
these illusions, I wonder? It is so easy 
to forget how deeply they penetrated 
into British life and thought. In 
English history, for example, the three 
most revered practitioners bestriding 
the modern era were convinced 
Marxists: Hill (17th century), E.P. 
Thompson (18th-19th) and Eric 
Hobsbawm (19th-20th). Hobsbawm, 
who didn’t even leave the party after 
Hungary, was appointed a Companion 
of Honour under New Labour.’

Unfortunately the situation 
was still worse than Mount here 

replace them with Soviet-approved 
staff. He set up a Committee for 
Russian Studies including other 
Communists, notably the Soviet agent 
Peter Smollett (alias Smolka), to make 
it easier for Soviet citizens to come to 
Britain and to exchange intelligence 
with the USSR. Meanwhile Smollett at 
the Ministry of Information was busy 
persuading British publishers not to 
print George Orwell’s Animal Farm. 
And in face of all the evidence to the 
contrary, the Foreign Office remained 
strangely convinced that Stalin’s 
intentions towards eastern Europe 
were strictly benign. 

‘I would scarcely dignify Hill by 
the name of mole, that charming and 
resourceful mammal. After all, his 
activities were scarcely subterranean. 
Anyone who had read a line of his 
would know which way his political 
proclivities lay.... Still, even if all this 
had been known when Hill popped 
off at the ripe age of 91, I doubt that it 
would have altered the dignified and 
elegiac tone of his obituaries.... 

‘Hill would not have had a hope 
of being elected master of Balliol 
if he had recently resigned from the 
National Front (he only packed in 
his party card when Khrushchev sent 
the tanks into Hungary). Yet surely 
someone who could stomach Stalin’s 
purges, his terror famines and his 
subjugation of half a continent was 
no more suited to guide young minds 
than a recently convicted paedophile....

‘Long after Hill had gone back to 
Balliol, the Foreign Office refused to 
admit that it was Stalin, not Hitler, 
who had ordered the massacre of 
Poland’s officer corps in Katyn forest 
and obstructed every effort by the 

Reluctance to give up the Mass

BUt IF [english Protestant bishop John] hooper was worried by the 
affection of the parochial clergy for the old religion and the reluctance 

to give up the Mass and the outward signs of ‘popery,’ he was no less 
dismayed by the activities of heretics who despised the new order as 
heartily as the Pro testant bishops hated the old. ‘Anabaptists flock to 
the place: their heresies more and more detested by the people. how 
dangerously our england is afflicted by heresies of this kind God only 
knows . . . . there are some who deny that man is endued with a soul 
different from that of a beast, and subject to decay. Alas! not only are those 
heresies reviving among us which were formerly dead and buried, but new 
ones are springing up every day.  … on the other hand, a great portion of 
the kingdom so adheres to the Popish faction as altogether to set at nought 
God and the lawful authority of the magistrates; so that I am greatly afraid 
of a rebellion and civil discord.’

— Joseph Clayton, FrhS, The Historic Basis of Anglicanism
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attempted to rehabilitate Edward Heath by describing 
him as having been, in 1936-39, “right on Spain”. 
Heath, it is perhaps necessary to point out, spent part 
of the civil war as an honoured guest of the Reds in 
Barcelona (analogous to the toadying roles which 
Sydney and Beatrice Webb had assumed in Moscow 
shortly before); and when President of the Oxford 
University Conservative Association in 1937, Heath 
specifically demanded that the Tory government come 
to the Reds’ aid. Neither during his ministerial career 
nor in retirement did Heath ever express the smallest 
regret for those acts, or for his even more grotesque 
sycophancy towards Mao and Tito. Pace Waldegrave, 
if this counts as conservatism, what, pray, is leftism?. 

2. William Foss and Cecil Gerahty, The Spanish Arena 
(London: Robert Hale, 1938), p.189. 

3. Oliver Kamm, “It takes an intellectual to find excuses 
for Stalinism”, The Times (London), July 23, 2004. 

R.J. Stove lives in Melbourne and is a writer 
and commentator on public affairs. He has had 
numerous articles published in q uadrant, National 
Observer and Chronicles. He is a contributing 
editor at The American Conservative. This article 
is based on a speech he gave to the Australian 
Catholic Students’ Association (ACSA) at Albury, 
New South Wales, in July 2010. It was subse-
quently published in National Observer, Australia’s 
independent current affairs online journal, No. 83 
(June — August 2010). 

1. As lately as June 19, 2010, journalist William 
Waldegrave in The Spectator — not, be it noted, New 
Internationalist or Marxism Today, but The Spectator — 

some of us had always suspected about 
the liceity of modern secular academe, 
at least in its humanities subdivision. 

Yet there is no indication in Petrie’s 
own writings that he minded his 
disgrace overmuch in the long term, 
but it might have inconvenienced him 
in the short term. His philosophical, 
not to say stoic, view of mortality and 
profane treasures is best summarised 
in the paragraphs by which he brings 
A Historian Looks at his World to a 
touchingly poetic conclusion. Only 
someone who had the love of history in 
his very bones, and who combined this 
love with a calm tolerance of human 
foibles, could have written them:

‘What is resignation [regarding 
life’s end] in the seventies appears 
from the evidence to become a wish 
in the eighties. On the last day of his 
life Tennyson at eighty-three said, 
‘Death? That’s well.’ John Wesley came 
of a long-lived family, and until he was 
eighty-four he enjoyed perfect health 
which he attributed to continual 
exercise, change of air and the will 
of God. Soon afterwards his strength 
began to fail, and this prompted him 
to comment, ‘I feel no pain from 
head to foot; only it seems nature is 
exhausted.’ Finally, when someone 
assured Gladstone, at the age of 
eighty-eight, that he would live for 
another ten years, he replied, ‘I hope 
God in His mercy will spare me that.’

‘A more recent example of 
this resignation of the old at the 
approach of death was the attitude 
of the late Sir George Arthur who 
died at the age of eighty-five. I had 
recently succeeded him as editor 
of the Household Brigade Magazine, 
and almost the last letter he wrote, 
or rather signed, for he was by then 
unable to write, was one of good 
wishes for the future: in it he told me 
that he knew he had not long to live, 
but that he was quite ready to go. He 
was a sincere Christian, and death 
held no terrors for him.

‘To me it has always seemed that 
life is like a visit to the theatre, when 
one has arrived after the raising of 
the curtain. By taking a little trouble 
and using a certain amount of 
intelligence it is possible to get the 
gist of what has happened before 
one arrived; by diligence it is not too 
difficult to find out what is taking 
place on the stage at the moment, 
though admittedly this is not so 
simple a task as it used to be; but one 
always has to leave before the end.’
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MEDIA MATTERS
By JaMes MuRRay

Yum chat

Advance billing for Australia in the Chinese 
Century Conference suggests the biggest show in 
town. Certainly the announced cast is powerful; 
it includes such stars as the Treasurer, Wayne 
Swan, Hancock Prospecting director, Professor Ian 
Plimer , Macquarie Group CEO, Nicholas Moore, 
and News Limited CEO, Kim Williams. 

Full-page ads in The Australian have detailed 
group-ticket prices of $999 and single ticket prices 
of $1,200 (all plus GST). These prices reflect the 
talents of the cast. By contrast, the prices for the 
Barry Humphries farewell tour are, well, Everidge. 
Unlike the Humphries 
show, however, the Chinese 
Century Show is not 
scheduled to tour but will 
be seen only in Sydney, out 
of town to most Australians.

Obviously, the show is 
corporate theatre of the 
highest order. But talk 
about Hamlet without 
the Prince. Unbilled is 
News Corporation boss, 
Rupert Murdoch, who has 
had closer dealings with 
the Chinese than most 
(See: Bruce Dover’s book, 
Rupert’s Adventures in China: 
How Murdoch Lost a Fortune 
and Found a Wife). 

Unbilled also WA Liberal 
Premier Colin Barnett, 
ex-Labor Prime Minister, 
Bob Hawke and ex-Liberal Foreign Minister, 
Alexander Downer, all with significant track 
record.  

Unless Rupert Murdoch is being saved 
as surprise act, the hit of the show is likely 
to be Labor Foreign Minister Bob Carr, who 
continues to display the talent that kept local 
hacks enthralled for the decade he spent as 
NSW premier. Not that incumbent NSW Liberal 
Premier, Barry O’Farrell, should be discounted. On 
his debut in China, he sang out that $43 billion of 
NSW assets were up for investment — a turn that 

got him a front-page story in The Australian and 
mention in a booster ad.

Tony Abbott, the alternative Liberal PM? He 
is also unbilled, despite his speech in China 
mentioning freedom and Chinese investment in 
Australia, following the admirable precedent set by 
then PM Kevin Rudd.

Perhaps equivalence needs more emphasis: 
Australian regulation of Chinese investment 
should only be as strict as Chinese regulation of 
Australian investment.   

In any case, the Chinese may be wondering 
why the 21st century should be designated theirs 

after eras of civilisation, many 
of them underpinned by 
Buddhist-Confucian ethics. 

  Given this, it is surprising 
that there are no religious 
leaders in the line-up. Business, 
of course, as we know solves 
all problems. Ask the show’s 
main sponsor, HSBC – 
Hong Kong and Shanghai 
Bank – which reportedly 
faces allegations of money-
laundering. 

  Kow-towing, the act of 
touching the ground with 
one’s forehead as a sign of 
respect, has long gone from 
China. Is assigning a century to 
a self-perpetuating, one-party, 
repressive, Communist regime 
kow-towing by other means, a 
kind of Peking soft-soap opera? 

Yuan power

Foreign investment here has always been broad 
spectrum. Britain pioneered with its continental 
take-over. Subsequently outstanding investors 
included the Vestey family whose cattle-country 
holdings in Australia (and the Argentine) gave 
them quasi-royal privilege: they paid no income 
tax. 

Americans, French, Swiss and the Japanese 
also come within the spectrum as well as Saudi 
Arabians and Singaporeans, the latter under the 

Science and 
the soul

the … AttACK on the 
rails and wheels of 

science is just as unspiritual 
as the … idolatry of rails and 
wheels. … there is nothing 
wrong about steel rods 
and iron wheels so long as 
the steel does not blind the 
eyes, so long as the iron 
does not enter into the soul.

— G. K. Chesterton, The illustrated 
London News, october 9, 1909
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initials SOE (State Owned Enterprise). Major 
Chinese investments are generally categorised as 
SOE. But what about the reported nexus between 
these enterprises and the Chinese armed forces? 
Shouldn’t any such enterprise be designated 
AFOE — Armed Force Owned Enterprise? 

Unprecedented? Fearsome? Never. The original 
template is Australian, and was provided by the 
military unit known as the Rum Corps (which 
eventually did have to be regulated with benefit 
to all concerned).     

Nippon navy

One of the proposals for the centenary 
commemorations of the Great War of 1914-18 is a 
re-enactment of the sailing of the convoy carrying 
the First AIF from Albany, West Australia. The 
convoy’s initial destination was Europe but when 
its ships put in at Egypt, the troops were held 
there because barracks in England were not ready 
for them.

The East African campaign was a possibility. 
The Dardanelles/Gallipoli campaign supervened, 
was lost and First AIF units were shipped to 
Marseilles, where they entrained for the Western 
Front. 

The Federal Government has budgeted $83 
million to cover the costs of various 1914-1918 
commemorations. Unclear at this stage whether 
or not this will take in a largely forgotten element: 
the Imperial Japanese Navy which provided First 
AIF convoy escorts, led by the cruiser Ibuki. 

The first wave of commemorative material is 
already here from Britain in the form of War 
Horse and Birdsong. In a welcome move, actor 
Sam Worthington and producer Penny Chapman 
have teamed for an Australian movie about the 
Great War. Hopefully, they will focus on largely 
unused, first-hand accounts. There is a wealth of 
them including that of the great commander John 
Monash (featured in a play by your correspondent 
dedicated to his father, Daniel Murray, Irish 
infantryman, wounded in action after volunteering 
when his brother James was killed in action). 

Olympian costs 

Top podium position for Jessica Irvine (SMH, 
July 27). Amid the synchronised, obsessive-
compulsive cheering for the London Olympics, 
she questioned the real benefits of hosting the 
games. 

And drawing on research from Monash 
University economists, James A Giesecke and 
John R Madden, she put an astonishing, if belated, 
figure on the Sydney 2000 Olympics: a loss of 
private and public consumption of $2.1 billion 

in present-value terms as against the $1.9 billion 
upfront cost of constructing Olympic facilities. 

Irvine could easily have put this in terms of 
schoolrooms and hospital beds. She preferred to 
comment: ‘q uite simply, the rest of the Olympics 
hoopla is not sufficient to overcome the upfront 
cost.’ 

Other critics have compared the high style of 
the Olympics and its officials to a travelling circus 
that comes to town, entertains and then leaves 
without permanent benefit. 

A more apt comparison would be a royal 
progress. Henry VIII was a whiz at this: with 
his court entourage and servants, he would visit 
the country houses of the nobility and be given 
hospitality that tested their purses to the limit. 
At least Henry, in his rough and ready way, did 
recompense some of his hosts by awarding them 
church buildings and lands.  

Jessica Irvine supports the Athens Option (as 
your correspondent does). The Olympics are 
Greece’s cultural and intellectual heritage, and 
should be held there. Still the most exemplary 
of Australian Olympians is Edwin Flack who 
competed in the inaugural modern Olympics 
of 1896 after his father said he could compete 
providing he didn’t spend more than five pounds.

Such frugality seems ludicrous in relation to 
the Giesecke-Madden costings. If they undertake 
further research, they may have to deal a new 
kind of loser: the Nine Network which secured 
television rights to the London Olympics. The 
equity companies which control Nine may decide 
the gamble did not return enough to service the 
network’s debt burden. 

Then what? Either there will be a new equity 
structure or that Olympic-class gambler, James 
Packer will make a comeback. 

(Disclosure: your correspondent wrote and 
produced the videos, Gold, Silver and Bronze: 
Australians at the Olympics and Olympic Glory: The 
Golden Years 1896-1972 as well as writing the 
Internet novel, OlympiAntics, the latter to coincide 
with the Sydney 2000 Olympics). 

Fish aid 

The Australian and Indonesian navies are to 
undertake joint patrols against those who profit 
from people smuggling – and death. Following 
consultation with the Indonesian Government, 
any further aid package should include upgrading 
of fishing boats, conditional on their registration 
and the registration number being painted on the 
boats. 

Counter-intuitive? Winning hearts and minds 
tends to be that way: fishermen whose boats have 
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been upgraded will have a sense of obligation to 
their benefactors. And the task of the Australian 
and Indonesian navy crews will be made easier. 

Open Gates

Context was missing from reports that Melinda 
Gates, Catholic wife of Bill (Microsoft) Gates was 
at odds with the Vatican. At issue was her view 
that African nations needed more population 
control if they are to 
develop.

In fact, the moral aspect 
to one side, demographic 
evidence is against 
contraception, particularly 
the Pill. All the major, 
developed economies, 
including even China, 
ostensibly the world’s most 
dynamic, are ageing.

Less developed 
economies? They tend to 
stay that way as developed 
economies, including 
Australia and New Zealand, 
attract the educated and 
skilled away from their 
native countries which need 
them.

Melinda Gates’s own 
birthplace, the United States, 
came to pre-eminence 
because it had a high birth 
rate and a high migration 
rate.  

Jokey term? 

Journalists fossick for short, headline words. 
That is why, for example, racist is preferred to 
xenophobic. How long before ‘papist’ becomes 
the headline synonym for ‘Catholic’? The question 
is relevant since The Australian (Jared Owens 
Exclusive, July 26) referred to ‘papist enclaves’ in 
body copy as a synonym for ‘Catholic’ in reporting 
findings by the redoubtable social commentator, 
Bernard Salt.

Was the subbing outsourced to an outfit 
founded by the Reverend Doctor Ian Paisley? 
Was the usage jokey? Why not similar jokiness 
in relation to disparaging synonyms for Jews 
and Muslims? Your correspondent has heard the 
synonyms but does not use them. 

Anomaly vote

The federal significance of Labor’s victory in 
the state seat of Melbourne may be arguable. 
Inarguable is the anomaly it demonstrated: 
Australian voters are legally compelled to vote 
yet political parties are not compelled to put up 
candidates.  

The Liberal Party failed to nominate, 
preventing its supporters from fulfilling their legal 

obligation. The anomaly 
should be corrected. Or 
become a legal reason for 
not voting.

Hack trick

The most inspiring novel 
about journalism is The 
Street of Adventure by Philip 
Gibbs. The most depressing 
is Picture Palace by Malcolm 
Muggeridge. Both drew 
libel actions. In the Gibbs 
case, defence of the action 
ate into his royalty profit. 
The Muggeridge case was 
slightly more complicated. 
His publisher asked him 
if he could provide 2,000 
pounds to help with the 
defence of the libel action 
brought by the editor of 
what back in the 1920s was 
revered — The Manchester 
Guardian — on which his 
fictitious newspaper was 
too closely based.

Muggeridge did not 
have such a sum. Like his fictitious anti-hero, his 
wealth consisted of, ‘a motor car, a silver cigarette 
case, a dinner suit and a typewriter’. Picture 
Palace vanished until it was reprinted in 1987. 
So depressing is it that the parents of children 
ambitious to do journalism degrees (as opposed 
to medicine, the law or accountancy) should give 
it to them.  

There is a cure: the funniest book about 
journalism, Evelyn Waugh’s Scoop. But even 
Waugh would have difficulty in satirising 
journalism’s current state. Muggeridge, despite 
a distinguished career, including editorship of 
Punch, anticipated it when he described himself as 
‘the pianist in a brothel’.    

© Austral-Media Pty Ltd 2012 

Baits for  
the Unwary

thIS MoDerN materialism 
comes upon us not as other 

religious movements have 
done with blare of trumpet and 
beat of drum; rather it steals 
upon men’s minds like some 
poisonous malaria begotten of 
polluted river or unwholesome 
marsh, asphyxiating the 
conscience and corroding the 
intellect so that men find that 
faith is dead before they were 
conscious that it was in danger. 
Moreover the germ of it is in 
every man’s heart. 

— Frederick Stokes, Introduction, the Dark 
Ages by S.r. Maitland, John hodges, London, 

1890, p.viiii, ix. Neither Stokes nor Maitland 
was Catholic.
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Most defence ministers from either side of politics are very impressed  
with the troops whose skill, dedication and courage are far beyond  

what they have previously experienced.

BLACKGUARDING Th E ADF 
by Michael O’Connor

NOT-SO-RECENT 
c a s e  o f  s e x u a l 
a b u s e  a t  t h e 
Australian Defence 
Fo r c e  Ac a d e m y 
[ADFA] triggered a 
remarkable response 

by the defence minister Stephen Smith 
that is yet to see an end. The incident at 
ADFA was dealt with by the authorities 
including the civil police but the victim, 
displeased by what she considered an 
unwarranted delay, went to the media, 
which jumped on it with salacious glee.

Given that the victim and the culprits 
were legal adults but also little more 
than adolescents just out of high school 
suggests that, given Australia’s current 
cultural standards, the incident was 
hardly unique. Part of ADFA’s problem 
with discipline is that these young 
people are new to military discipline 
and free for perhaps the first time from 
parental control. 

ADFA has the difficult task of giving 
these cadets a university education and 
instilling a strict military ethos. That in 
most cases it succeeds merely highlights 
the odd hiccup.

This article is not intended to look at 
the incident itself which has been dealt 
with under civil and military law. What 
is troublesome is the minister’s reaction 
as well as a continuing campaign to 
belittle the military and impose controls 
that would risk undermining its military 
effectiveness. 

Given that significant elements of 
the Australian Defence Force have 
been engaged in combat operations 
continuously for at least 23 years, this 
last should be a matter of concern to 
the community. Notably most of the 
officers of the deployed combat forces 
are graduates of the much-maligned 
ADFA.

Minister Smith was reported as 

being unhappy with his appointment 
to the defence portfolio. He has also 
been publicly criticised by a number of 
retired senior officers for his seeming 
indifference to the military personnel 
under his control. This is quite unusual; 
most defence ministers from either 
side of politics are very impressed with 
the troops whose skill, dedication and 
courage are far beyond what they have 
previously experienced. 

Smith’s reaction to the ADFA 
incident included the dismissal of the 
academy’s commandant, a number of 
extravagant suggestions that sexual and 
other abuse was endemic within the 
defence force, several loud insinuations 
that current senior officers had been 
guilty of abuse, and the appointment of 
a team of lawyers to review allegations 
of such abuse. He further instituted 
an investigation into the allegation 
that the ADFA authorities were remiss 
in the way in which they dealt with 

the case. In particular, he was loud in 
his public condemnation of the ADFA 
authorities in proceeding with unrelated 
disciplinary charges against the victim 
of the sexual abuse case. That latter 
investigation clearly exonerated the 
ADFA authorities but Smith declined 
for some months to reinstate the 
commandant in what could only be 
regarded as an act of petulance.

The review, costing some millions 
of dollars, has now reported to the 
minister. After pressure was brought 
to bear, principally by the media, 
the minister, after considerable delay, 
released that part of the report that 
set out the review panel’s findings and 
recommendations. 

Highlighting the fact that the panel 
had advertised widely for complaints of 
sexual and other abuse, they found that 
over sixty years since 1951, 847 people 
had provided ‘plausible’ allegations of 
abuse. These are said to be followed up 
as part of Phase 2 of the review. 

The report goes on to speculate 
about a number of options - including 
even a Royal Commission - to pursue 
these allegations, including those that 
might be discovered from further 
trawling for complaints.

Initially this whole process was 
established to discover incidents of 
sexual abuse similar to those that had 
occurred at ADFA and elsewhere. The 
assumption was that the military had 
connived at such abuse and concealed it 
or failed to investigate properly. Sexual 
abuse is of course abominable and not 
to be tolerated. 

During my own service, I dealt 
with a number of allegations of sexual 
abuse, invariably by homosexuals, 
because there were few women in 
the military in those days and their 
employment and accommodation were 
largely segregated. As with any such 

austRalia’s defenCe foRCes

Totalitar-
ianism

A GoVerNMeNt that 
determines what is a 

religious ministry and what is 
not; what is the nature of an 
institution such as marriage 
which predates both Church 
and state and is the creature 
of neither; when human life 
begins, and when it can be 
taken without penal trial – 
has  exceeded the boundaries 
of limited government and 
is already on the road to 
totalitarianism. 
— Francis Cardinal George, Archbishop 

of Chicago since 1997
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allegations in the military or elsewhere, 
finding useable evidence to support an 
allegation is often impossible because 
the acts take place in private without 
witnesses. 

The normal method of dealing 
with such cases was to discharge the 
alleged culprit as unsuitable for military 
life. In the case of the current review 
it appears that very few instances of 
sexual abuse became evident. That 
they occurred is undoubted. That they 
were not handled as well as they might 
have been due not only to the difficulty 
of collecting evidence but also to the 
increasingly legalistic and extended 
processes that must be followed in 
these times. 

For example, I know of one case in 
an army unit where a few apparently 
harmless but perhaps careless words 
by a warrant officer to a junior female 
soldier were interpreted by her as a slur 
on her character. When I heard about 
it, the investigation had been going 
on for 18 months without resolution 
of an incident that could have easily 
been resolved by a commanding officer 
calling upon the pair for explanation 
and apology if warranted. As in so 
many areas of modern life, following 
process has become more important 
than achieving resolution, with resultant 
injustice to all parties.

In fact the review concluded, early 
in their investigations, that sexual abuse 
was not much of a problem, so the 
task was extended to cover all areas of 
abuse, the definition of which was so 
wide as to cover even the quite frequent 
use of verbal abuse by exasperated 
sergeants, the sort of thing that every 
recruit has experienced. 

In my service as a national service 
soldier in the 1950s and a naval officer 
in later years, I have experienced 
that sort of abuse on more than one 
occasion. On some occasions it was 
justified; on others, I did not think 
it was. But only an unduly sensitive 
individual would take exception and 
such an individual should not serve 
in the military where duty can be very 
demanding if not dangerous.

The review’s report of 847 ‘plausible’ 
complaints over a 60-year period 
attracted prominent media commentary, 
most of it condemnatory. As usual with 
the media, little thought was given to 
the context.  

Over that 60-year period, the 
average size of the ADF at any time 
was around 70,000 including reserves. 
Assuming an average length of service 
of 10 years, it suggests that almost half 
a million Australians served in the ADF 
during those 60 years. In that context, 
847 complaints that have been actively 
sought hardly warrant a conclusion 
that abuse is endemic in the ADF. 

In the public discussion, much 
was made of the potential for abuse 
rather than cases of actual abuse in 
past years among young people who 
were recruited.  The navy traditionally 
employed 13-year-olds as cadet 
officers and 15-year-olds as junior 
recruits. All services employed young 
people as apprentices. All of these 
spent their early years in the military at 
school. They were not in the category 
of child soldiers because they could 
not be employed as other than school 
or trade-based trainees until they 
turned 20. 

Their recruitment was terminated 
in the 1980s under pressure from the 
United Nations campaign against child 
soldiers that were such a problem in 
all the African wars and insurgencies 
of the period.  There is no evidence 
that abuse was a problem in these 
categories in Australia if only because 

their instructors and teachers were 
carefully selected for their suitability.

If there has been an upsurge of 
complaints of abuse in more recent 
years, a number of reasons suggest 
themselves. One is the significantly 
larger numbers of women serving in 
the military creating in the process 
more targets for sexual abuse by those 
so inclined. Coupled with that is the 
vague definition of what constitutes 
abuse short of sexual assault. 

By current definition, abuse 
exists in the eyes of the abused 
and the boundary between what is 
offensive and what is merely robust 
is impossible to describe because it 
depends totally upon the situation and 
the personalities involved. 

By necessity, the ADF is 
an organisation where robust 
relationships are necessary because 
in both combat and training, life can 
be uncomfortable, exhausting and 
dangerous if not deadly. To use an 
old-fashioned term, military life where 
achieving objectives quickly and surely 
is not for ‘softies’. Under pressure, 
politeness will often take a back seat to 
save lives.

Coupled with this is the reality 
that the Christian chaplains who once 
conducted character formation training 

Unswerving fidelity  
to Tradition

It IS oF the essence of Catholicism to be traditional. tradition is 
its living soul. It is from tradition that it derives its strength. every 

opposition made, or even admitted, between tradition and personal life, 
as though between letter and spirit, and from whichever angle, can be 
a mortal blow to our faith. Catholic tradition, with which alone we are 
concerned, is fruitful, and continues to draw its vitality from the most 
personally conditioned lives. the finest and boldest Christian effort, the 
freshest and most en during, has always flourished from the roots of 
tradition. We find this in every order of effort, from those whose realiza-
tion can be tangibly perceived, to that of sanctity, and we find it today 
in the adaptation of the Church to modern needs; wherever this seeks 
to fulfil itself, it produces; and will, we hope, continue to produce even 
more fully, a deeper appreciation of tradition.

this general rule is exemplified in the particular case of Fr teilhard 
de Chardin. If this bold Christian sometimes, as has been said, came 
close to the edge of the precipice, it was his roots in tradition, held 
firmly in place by his choice of unswerving fidelity, that saved him from 
a fall.
— henri de Lubac, Teilhard de Chardin, The Man and his Meaning, Mentor omega Books, 

[undated] p.13 
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lives to rescue asylum seekers 
struggling in the sea or, as happened 
recently, a young soldier, father of two 
boys, risked his life to save that of an 
Afghan soldier trapped in a burning 
ammunition truck. 

While motives for joining the 
ADF vary, patriotism and a culture 
of service to the community are 
predominant and are reinforced in 
training. As a group, they deserve 
protection against the blackguarding 
that is all too common in some 
sections of the community. 

Loyalty is a two-way process, one 
for which Australian governments are 
not noted. The ADF is a major national 
asset above politics and deserves to be 
treated as such if only to reinforce its 
traditions.

Michael o’connoR is a former patrol officer in 
Papua New Guinea. He also served in the Royal 
Australian Navy as an intelligence officer.

Parliament, most defence ministers 
struggle with their portfolio. To keep 
them in a state of struggle, the civilian 
Department of Defence as distinct 
from the military, swamp the minister 
with minutiae and unnecessarily 
complex processes. These tend to 
focus the intellect on matters of 
finance and high-cost equipment 
acquisitions that catch the headlines. 
But a defence force is made up of 
more than money and hardware. 
Overwhelmingly it is made up of 
people who are enabled by the money, 
the hardware and, of course, their 
training. 

The ADF has a proud history not 
merely of combat ability but also of 
absolute loyalty to the government of 
the day regardless of political colour. 
It is also noted for its devotion to the 
duty imposed less by the government 
than by the demands of the profession. 
Thus it is that sailors will risk their 

for military personnel have now been 
excluded from what is now largely a 
legalistic training in behaviour. The 
moral basis of the character formation 
has been abandoned in our politically 
correct world. This is just one example 
of a process that the Holy Father has 
characterised as the de-Christianisation 
of Western civilisation. The outcomes, 
though not yet disastrous, have been 
uniformly bad. 

In all of this it is possible to 
perceive the collapse of legitimate 
authority that began in the cultural 
revolution of the late 1960s. This was 
not the Cultural Revolution of China’s 
Mao Tse-tung that was designed 
to eliminate any opposition to his 
dictatorship but the post-modern 
teaching in Western universities of 
the notion that there is no such thing 
as legitimate authority whether of 
governments, of the law even and, in 
the case of the Church, of the Pope 
and bishops. 

Many of the products of this 
teaching now occupy the most 
influential positions in society. While 
one can sympathise with minister 
Smith’s concern about abuse, his focus 
upon officers as the culprits suggests 
an underlying hostility to lawful 
authority - unless it is his, of course.

At the very least, Smith and his 
supporters lack an understanding 
of his responsibility for national 
defence. Constitutionally of course he 
is responsible for control of defence 
and of the military. To that extent, he 
is entitled to do what he has done 
in respect of the issue of abuse. But 
being entitled does not mean that he 
can as a matter of prudence do what 
he likes. 

The ADF is governed by a thick 
body of law and regulation above 
and beyond the ordinary civil law 
to which all personnel are subject. 
There is a highly structured system of 
enforcement applied by officers sworn 
to the task. They are the minister’s 
professional subordinates and, absent 
evidence of malfeasance, should be left 
to get on with the job. As the review 
has shown, there is no evidence of 
malfeasance. The minister’s action 
is probably not unlawful but it is 
certainly injudicious.

Given the almost total lack of 
military experience on all sides of the 

Aboriginal boy who died  
in Rome in 1853

I WAS SIttING with an Aboriginal group at the Mass of thanksgiving 
at St Paul’s outside the Walls. Aboriginal dancers participated in 

the offertory procession. Aboriginal deacon Boniface Perdjert from 
Wadeye in the Northern territory, who welcomed Pope Benedict XVI 
to Barangaroo during World Youth Day in Sydney, assisted Cardinal 
Pell. evelyn Parkin, an Aboriginal woman originally from Stradbroke 
Island near Brisbane, beamed a wonderful smile as she surmised about 
her people completing the circle: Italian missionaries had come and 
ministered to her people in 1843, establishing the Catholic Church’s 
first mission to Aborigines. Now, 167 years later, her people had come 
to rome proclaiming their faith to the Italians, just as the Italians had 
done to them. … At the conclusion of the liturgy, some of the Aborigines 
invited those gathered around them to join them outside the church. 
they had visited the church the previous day and identified the burial 
place of Francis Xavier Conaci. they led us in the most moving prayer 
for Francis, an Aboriginal boy who left Western Australia on January 9, 
1849 for training as a Benedictine monk. Francis was presented with 
his religious habit by Pope Pius IX who said, ‘Australia needs a second 
Francis Xavier; may the Lord bless this boy, and make him into one!’ 
But Francis died on September 17, 1853 aged about 13, and he lies 
buried outside the basilica of St Paul’s outside the Walls. Gathered 
around his burial place, we were moved to tears. the didgeridoo 
was played; a traditional dance performed; Graham Mundine and 
elsie heiss led the prayers; and Vicki Walker led the singing of the 
old Wooden Cross (the hymn sung at most Aboriginal funerals), and 
the Aboriginal our Father. … Mary MacKillop would have been well-
pleased.

— Father Frank Brennan, SJ, ‘Praise for St Mary of the Cross,’ in Justice Trends,  
December 2010

JN117317 Annals July 2012.indb   36 6/08/12   3:09 PM



Ann Als Austr Al AsiA  37  jul y  2012

Today’s economic crisis makes Charles Dickens seems timelier than ever.

hAR D TIMES AGAIN
By Theodore Dalrymple

E LIVE in hard 
times, and all the 
indications are 
that they may get 
much, even very 
much, harder. No 
one, at any rate, 

would take a bet that they won’t. 
The number of children in America 

claiming subsidized meals in school has 
shot up; the homeless are increasing by 
the hour; the formerly prosperous are 
laid off without so much as a thank you; 
the young struggle to find any work at 
all; beggars are making a comeback on 
the streets of cities as if they had been 
hiding all these years, waiting for the 
right moment to emerge from their 
subterranean lairs into the world above.

The February bicentenary of the 
birth of Charles Dickens, then, could 
hardly come at a more appropriate 
moment in economic history, for 
Dickens was the revealer, the scourge, 
the prose poet, of urban destitution 
— a destitution that, in our waking 
nightmares, we fear may yet return.

Dickens knew whereof he wrote. 
It was his habit to walk miles through 
the streets of London, and no man — 
except perhaps Henry Mayhew — was 
more observant than he. Often accused 
by his detractors of exaggerating reality, 
he claimed in the preface to Martin 
Chuzzlewit that he merely saw what 
others did not see, or chose not to see, 
and put it into plain words. What was 
caricature to some was to him no more 
than the unvarnished truth. He held up a 
mirror to his age.

The adjective “Dickensian” is 
more laden with connotation than 
the adjective that pertains to any 
other writer: Jamesian, for example, or 
Joycean, even Shakespearian. We think 
of workhouses, of shabby tenements 
with bedding of rags, of schools where 
sadistic and exploitative schoolmasters 
beat absurdities into the heads of hungry 
children, of heartless proponents of the 
cold charity, of crooked lawyers spinning 
out their cases in dusty, clerk-ridden 
chambers. We think of Oliver Twist 
asking for more, of Wackford Squeers 

exclaiming, “Here’s richness for you!”, as 
he tastes the thin slops his school doles 
out to his unfortunate pupils, of Mrs. 
Gamp looking at her patient and saying, 
“He’d make a lovely corpse!”

If he had been only a social 
commentator, though, Dickens would 
have been forgotten by all except 
specialist historians of his age. But he is 
not forgotten; he survives the notorious 
defects of his books — their sometimes 
grotesque sentimentality, their sprawling 
lack of construction, their frequent 
implausibility — to achieve whatever 
immortality literature can confer. Over 
and over again, in passage after passage, 
the sheer genius of his writing shines 
from the page and is the despair of all 
prose writers after him.

When Dickens called himself “the 
Inimitable,” he was speaking no more 
than the truth; he was the greatest 
comic writer in his, or perhaps in any 
other, language. And the comedy runs 
deep: it is not trivial, for while it depicts 
absurdity, pomposity, and even cruelty, it 
has the curious effect of reconciling us to 
life even as it lays human weaknesses out 
for our inspection.

Sairey Gamp, for example, the 
drunken, slatternly nurse in Martin 
Chuzzlewit, is as undesirable a creature 
as it is possible to be. Who would 
want to be nursed by her? She is, in 
effect, the exemplar of the need for the 
reform of an entire profession. Yet by a 
peculiar kind of alchemy Dickens makes 
us glad that there is a world in which a 
Mrs. Gamp can exist. A world without 
characters such as she would be the 
poorer for their absence.

When, gloriously, she says of the 
gin in the teapot, “Don’t ask me to take 
none, but put it on the chimbley piece, 
and let me put my lips to it when I feel 
so dispoged,” our hearts leap with an 
indefinable joy. The verbal genius of the 
simple replacement of the s in disposed 
by the g delights us. (Though no doubt 

diCkens as mentoR

Ibn Taymiya and  
Sunni hatred of Shi‘a

No oNe has been as important in giving religious legitimacy to popular 
prejudices, carving arguments, charges, and innuendoes against 

Shsism in stone, than the prominent Sunni jurist Ibn taymiya [died 1328 
ad]. he saw, the Shia as the enemy within, guilty of polluting Islam, and 
facilitating the fall of its cherished institution of the caliphate during the 
Mongol invasion. he dismissed Shiism as heresy and sanctioned violence 
against its followers. More important, he put forth a formal Sunni refutation 
of Shiism that set the tone for much of the sectarian conflict even to this 
day. he is enormously popular with those who insist on puritanical and 
fundamentalist interpreta tions of Islam, such as the Wahhabis and the 
Salafis. to scratch their current theological and political claims is to find 
Ibn taymiya lurking just beneath the surface. his anti-Shia polemics have 
had a long reach. Indeed, it might not be going too far to say that the 
surge of extrem ist Sunnism that troubles the Muslim world and hence the 
globe today is unimaginable without this one long-dead jurist.

— Vali Nasr, The Shia Revival, W.W.Norton & Company, New York, 2006 p.94
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Dickens would have told us that he 
actually had heard such a transposition 
rather than invented it, so that his genius 
was in noticing and remembering, not 
in inventing, which is a reproach to our 
own lack of observation.) The slattern’s 
ridiculous pretension to gentility and 
refinement, while maintaining her 
slovenliness, incites us to reflect upon 
our own pretensions — pretence being 
the permanent condition of mankind.

And while our love of Mrs. Gamp, 
tinged as it no doubt is by guilt that we 
can feel any affection for so disgraceful 
a being, does not prevent us from 
recognizing the obvious need for nursing 
to be placed on a more respectable 
footing, it also performs the function 
of restraining our wish for soulless 
perfection. A perfect world, or rather an 
attempted perfect world, in which there 
were no Dickensian characters would be 
a living hell.

I think this is what a student of 
English at the North Korean Foreign 
Languages Institute was driving at 
when he sidled up to me in Pyongyang 
and said, quickly and sotto voce (for 
unscripted communication with 
foreigners was dangerous for North 
Koreans), “Reading Shakespeare and 
Dickens is the greatest, the only, joy 
of my life.” I was, of course, in great 

admiration of the feat of his having 
learned English of such proficiency that 
he could appreciate the two authors 
while never having left his hermetic 
native hell and communicate his 
enthusiasm for them so elegantly. 

No doubt Dickens had been taught 
to him as a means of demonstrating the 
diabolical nature of capitalist society; but 
the lesson he had drawn from Dickens 
was quite otherwise, that Mrs. Gamp (for 
example), impoverished and degraded 
as she was, at least spoke in what was 
unmistakably her own voice and not that 
compelled by any political master. She 
was free as no North Korean was free.

As we live in hard times, it is worth 
considering Dickens’s novel of that title, 
especially as political economy is one 
of its most important themes. Has this 
book, published more than a century and 
a half ago, anything to say to us about 
our present predicament, beyond young 
Tom Gradgrind’s exclamation, “For God’s 
sake, don’t talk about bankers”?

Dickens is often reproached for 
his absence of firm and unequivocal 
moral, political, and philosophical 
outlook. He veers crazily between the 
ferociously reactionary and the mushily 
liberal. He lampoons the disinterested 
philanthropy of Mrs. Jellyby (in Bleak 
House) with the same gusto or ferocity 

as he excoriates the egotism of Mr. 
Veneering (in Our Mutual Friend). He 
suggests that businessmen are heartless 
swine (Bounderby in Hard Times) or 
disinterestedly charitable (the Cheeryble 
brothers in Nicholas Nickleby). 

He satirizes temperance (in The 
Pickwick Papers) as much as he derides 
drunkenness (in Martin Chuzzlewit). The 
evil Jew (in Oliver Twist) is matched by 
the saintly Jew (in Our Mutual Friend). 
As Stephen Blackpool, the working-
class hero of Hard Times says, “it’s aw a 
muddle.”

George Orwell, in his famous essay 
on Dickens, saw in this philosophical 
and moral muddle not a weakness but 
a strength, a generosity of spirit, an 
openness to the irreducible complexity 
of mankind’s moral situation, an 
immunity to what he called “the 
smelly little orthodoxies that are now 
contending for our souls.” And indeed, 
the principal target of Hard Times is 
such an orthodoxy, namely a hard-
nosed utilitarianism combined with an 
unbending liberalism. (Liberal in the 
economic, not cultural, sense.)

The principal bearers of the doctrine 
are Mr. Gradgrind and Mr. Bounderby. 
Gradgrind is a teacher whose statement 
of pedagogical philosophy is surely one 
of the greatest opening passages of any 
novel ever written:

Now what I want is, Facts. Teach 
these boys and girls nothing but Facts. 
Facts alone are wanted in life. Plant 
nothing else and root out everything 
else. You can only form the minds of 
reasoning animals upon Facts: nothing 
else will ever be of any service to them. 
This is the principle on which I bring 
up my own children, and this is the 
principle on which I bring up these 
children. Stick to Facts, sir!
By the end of the novel, Gradgrind 

has learned the insufficiency of facts 
for the conduct of human life, as he 
might have done merely by a little self-
examination or reflection on the nature 
of moral and aesthetic judgment. It 
cannot be said that Gradgrind is a 
caricature, a character so exaggerated 
that he never did or could exist: passage 
after passage in Hard Times parallels 
almost exactly the account of John Stuart 
Mill’s education in his Autobiography, 
published 19 years after the novel. 
Furthermore, “the minds of reasoning 
animals” exactly captures the flavor of 
much recent scientistic writing about 

Belief in the  
Real Presence in the  

second and third centuries

It WoULD be difficult indeed to find a more explicit and definite exposition of 
the doctrine of the real Presence of Christ in the holy eucharist, and of the 

transubstantiation of the bread and wine to become his true Body and Blood, than 
we have here in these two epitaphs, when once we have been given the key to 
their interpretation. they are earlier than almost all the purely literary evidence 
that remains to us in the writings of the fathers. 

In them we are listening to the voice of the second and third centuries; when 
it was still impossible to speak clearly on such subjects because of persecution. 
Mystical they are, of course, but not obscure. Indeed they could scarcely speak 
more plainly. It is almost with a shock of surprise that we find the doctrine of 
the twentieth century, as it is held and taught in the Catholic Church to-day thus 
definitely set out, engraved on imperishable stone, before a hundred years had 
passed from the time of our Lord’s Ascension.

these inscriptions of Abercius from Phrygia, and of Pectorius from ancient 
Gaul testify to the definiteness of the doctrine thus held in union in the second 
and third centuries by Christians very widely divided by race and locality. the 
inscriptions of St. Damasus at rome two or three hundred years later have a very 
different character. these latter were official monu ments, set up by authority in a 
city which was not yet Christian, but in which Christianity was already free. 

— Arthur Stapylton Barnes, The Early Church in the Light of the Monuments, London, 1913.
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common between them being the 
certainty with which they are offered. 
Each has a single simple principle, 
Gradgrindian or not, that is the supposed 
key to happiness, prosperity, economic 
growth. But now more than ever it is 
necessary to suppress our inherent 
tendency to seek the key to all questions, 
and reading Dickens may help us to do it.

theodoRe dalRyMple is a former psychiatrist and 
prison doctor. He writes a column for the London 
Spectator, contributes frequently to the Daily 
Telegraph, is a contributing editor of the Manhattan 
Institute’s City Journal. He lives in France. This article 
appeared in the January 2012 issue of The American 
Conservative, www.theamericanconservative.com.  
Reprinted with permission

substituted cunning for their simplicity, 
and passion for their safe solid sense. 
Strange as it always is to consider any 
assembly in submissively resigning itself 
to the dreariness of any complacent 
person, it was even particularly affecting 
to see this crowd of honest faces, whose 
honesty in the main no competent 
observer free from bias could possibly 
doubt, agitated by such a leader.

Under the impact of today’s economic 
crisis, the shrillness of opposing camps, 
of diagnosers, prognosticators, and 
curers, has increased. Even the same 
financial page of the same newspaper 
may have articles proposing diametrically 
opposed solutions, the only thing in 

the human condition. Like hope in the 
human breast, scientism springs eternal 
in the human mind.

Josiah Bounderby of Coketown, the 
mill owner, claims to have come up in the 
world the hard way:

My mother left me to my 
grandmother, and, according to 
the best of my remembrance, my 
grandmother was the wickedest and the 
worst old woman that ever lived. If I 
got a little pair of shoes by any chance, 
she would take ‘em off and sell ‘em for 
drink. She kept me in an egg-box. As 
soon as I was big enough to run away, 
of course I ran away. Then I became a 
young vagabond; and instead of one 
old woman knocking me about and 
starving me, everybody of all ages 
knocked me about and starved me.
This turns out to be quite untrue. In 

fact, his parents made sacrifices on his 
behalf, but the lie justifies his philosophy, 
that workers who ask for higher pay want 
turtle soup to be fed them from a golden 
spoon, that the slightest regulation of 
child labor will drive employers into 
bankruptcy and force them to abandon 
their factories, that the smoke belching 
from the mills not only cannot be 
reduced but is actually healthful for 
the lungs, that any form of collective 
action by the “hands” is the first stage 
of violent revolution, that any form of 
charity is the encouragement of idleness. 
In short: “What you couldn’t show to be 
purchasable in the cheapest market and 
salable in the dearest, was not, and never 
should be, world without end, Amen.

Again, this is scarcely caricature. 
During the Irish famine, liberals like 
Charles Trevelyan — at the time to the 
left of the political spectrum — argued 
that to provide any form of relief to 
the starving was to encourage the very 
habits and practices, to say nothing of 
the overpopulation, that caused the 
famine in the first place. An abstract 
truth, as they believed it to be, overrode 
all considerations of humanity. True 
compassion consisted of letting events 
take their course.

One might have supposed, then, that 
Dickens would be much in favour of the 
unions; but in fact his depiction of the 
union leader, Slackbridge, in Hard Times 
is very unfavourable. He realized that 
demagogic leaders were perfectly capable 
of ensnaring good men en masse:

Slackbridge was not so honest, 
he was not so manly, he was not so 
good-humored [as his audience]; he 

Very Private Interpretation  
of the Bible

tAKe the explanations in detail given by Protestants of particular texts 
of Scripture; they will be found to involve an inconsistency and want of 

intelligible principle, which shows how impossible it is for the mass of men to 
contemplate Scripture without imparting to it the colouring which they themselves 
have received in the course of their education. Nothing is more striking, in 
popular interpretations and discussions, than the amplitude of meaning which is 
sometimes allowed to the sacred text, compared with its assumed narrowness 
at other times. In some places it is liberally opened, at others it is kept close 
shut; sometimes a single word is developed into an argument, at another it is 
denied to mean anything specific and definite, anything but what is accidental 
and transient. At times the commentator is sensitively alive to the most distant 
allusions, at times he is impenetrable to any; at times he decides that the sacred 
text is figurative, at other times only literal;—without any assignable reason 
except that the particular religious persuasion to which he belongs requires 
such inconsistency. For instance, when Christ said to the Apostles, ‘Drink ye all 
of this,’ he is considered to imply that all the laity should partake the cup: yet, 
when he said to them, ‘I am with you always,’ he spoke to the original Apostles, 
exclusively of their successors in the ministry. When St. Paul speaks of ‘the man 
of sin,’ he meant a succession of sinners; but when Christ said, ‘I give unto thee 
the keys of the kingdom of heaven,’ he does not mean a line of Peters. When St. 
Paul says of the old testament, ‘All Scripture is given by inspiration of God,’ he 
includes the New; yet when he says, ‘We are come to the city of the Living God,’ 
he does not include the Church militant. ‘A fountain shall be opened for sin,’ does 
not prove baptismal grace; but ‘Christ is unto us righteousness,’ proves that he 
fulfils the law instead of us. ‘the fire must prove every man’s work,’ is said to be 
a figure; yet, ‘Let no man judge you in meats and drinks,’ is to be taken to the 
letter as an argument against fasting. ‘Do this in remembrance of Me,’ is to be 
understood as a command; but, ‘Ye also ought to wash one another’s feet,’ is not 
a command. ‘Let no man judge you in respect of a holyday, or of the Sabbath-
days,’ is an argument, not indeed against the Sabbath, but certainly against 
holydays. ‘Search the Scriptures,’ is an argument for Scripture being the rule of 
faith; but ‘hold the traditions,’ is no argument in favour of tradition. ‘Forbidding 
to marry’ is a proof that rome is Antichrist; but, ‘It is good for a man not to marry,’ 
is no argument in favour of celibacy. the Sermon on the Mount contains no 
direction for Protestants to fast; but the second Commandment is plainly against 
Image Worship. the romanist in using prayers in an unknown tongue is guilty of 
disobeying St. Paul; but the Protestant, in teaching justification by faith only, is 
not guilty of at once garbling St. Paul and contradicting St. James.

— John henry Cardinal Newman, ‘on the Abuse of Private Judgement,’ in ‘Lectures on the 
Prophetical office of the Church,’ in Via Media, vol. 1. this was written before Newman became 

a Catholic.
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moviesThe Sapphires

Gail (Deborah Mailman), Julie 
(Jessica Mauboy), Kay (Shari 
Sebbens) and Cynthia (Miranda 
Tapsell) are sisters who enter a pub 
talent quest; they lose yet win when 
the pub’s tipsy musical director David 
Lovelace (Chris O’Dowd) objects, and 
becomes their manager, resetting their 
repertoire from Country and Western 
to Soul. 

He also gets them to Vietnam 
in 1968 as entertainers of US 
Marines. Director Wayne Blair and 
cinematographer Warwick (Samson 
and Delilah) Thornton conjure up the 
hazardous delights of war-torn Saigon.    

Deborah Mailman, who has become 
one of Australia’s most subtly powerful 
actresses sets the standard for the 
ensemble. Fundamental credit to 
Tony Briggs who, inspired by family 
memories, wrote the play on which he 
and Keith Thompson based the movie 
script. It’s a feel good movie because 
it relates those who sang a sweet 
difference into their own lives and the 
lives of their extended family. 

The opening and closing location is 
an Aboriginal mission unidentified as 
to origin: Catholic, Anglican, Lutheran 
or Presbyterian. Could its ambience 
of neatness and security be down to 
secular bureaucracy in action? 

The women whose story inspired 
the movie are Yorta Yorta sisters: 
Laurel Robinson and Lois Peeler, and 
their cousins Beverely Briggs and 
Naomi Mayers. The quartet still live 
in Australia having transcended their 
Sapphire days to achieve and shine as 
leaders in Aboriginal community work. 
Cue for a sequel. 

PGHHHHSFFV

Storm Surfers 3D

World champion surfer Tom Carroll 
and his mate Ross Clarke-Jones ride 
their luck and the planet’s most 
humungous waves; their meteorologist 
Ben Matson might argue that luck 
has little to do with it; he plots their 
expeditions on the basis of satellite 
weather reports which may send them 
and their 25-strong support crew plus 
1,000 kilograms of gear from their 
base in Newport NSW to co-ordinates 
anywhere a big wave is indicated.       

To get their documentary footage 

they travelled 17,000 kilometres over 
four months.

Between expeditions Carroll looks 
after his daughters and relaxes with his 
mates. He has contrived to enjoy a Boys’ 
Own world into their 40s. 

The voice-over is by Toni Collette, 
The wave footage Carroll and his crew 
capture, shore-breaking and way out in 
the ocean on the almost mythical Turtle 
Dove Shoal of Western Australia, is so 
spectacular you feel you should be 
wearing a wet-suit as well as 3D glasses.

PGHHHHSFFV

And If We All  
Lived Together? 

(Et si on vivait tous ensemble?) 

Writer/director Stephane Robelin 
assembles a group of old friends: 
married couples Jeanne (Jane Fonda) 
and Albert (Pierre Richard), and Annie 
(Geraldine Chaplin) and Jean (Guy 
Bedos) plus a bachelor bold, Claude 
(Claude Rich).

All have lived successful lives; now 
they face physical and mental ailments.  
Their solution is in the title: they move 
into the home of Annie and Jean who 
despite his bourgeois lifestyle is still 
something of a lefty firebrand. 

Dirk (Daniel Bruhl), a student 
anthropologist, gives up his plan to 
observe how Australian Aborigines look 
after their old people, instead focussing 
on the quintet of friends. 

Marvellous solution until a shared 
baggage room starts to reveal their 
secrets. Marvellous ensemble cast with 
Fonda speaking French and showing the 
style that won her two Academy Awards 
(for Klute and Coming Home). 

A couple of reservations: first, 
Robeline fails to follow the ironic logic 
of his story. Rather than have the lefty 
Jean lead a coup to rescue Claude 
from a state-run institution, he goes 
for the predictably facile by making 
it a church institution. And finally he 
serves a hamburger of fast schmaltz: a 
pink coffin at a funeral and mention of 
a graveside arbour where friends might 
gather – but no shot of the arbour.  

MHHHNFFV

The Words

Continues on the theme of author 
as hero. It opens with the celebrated 
Clay Hammond (Dennis q uaid) 
reading extracts from his new novel 
to a rapt audience. And cuts to 
another heroic author Rory Jansen 
(Bradley Cooper) striving to get 
his first novel on computer screen. 
 Ingeniously writer/directors Brian 
Klugman and Lee Sternthal’s intercut 
Hammond’s reading, Jansen writing 
and the latter’s failure to breakthrough 
until a visit to a Paris flea-market where 
his wife Dora (Zoe Saldana) buys him a 
second-hand briefcase.

Back in their New York loft (not 
quite attic poverty), Jansen finds a 
concealed pocket in the briefcase 
containing a faded, typewritten 
manuscript.  He reads it and is 
so enthralled he copies it into his 
computer, comma for comma, word 
for word.  Dora reads it there and her 
excitement prompts Jansen to submit 
the manuscript as his own. 

Fame! Honours! Fortune! 
Until a character, known as The Old 

Man, claims the story is his. The park-
bench encounter with Jansen in which 
he reveals the circumstances of its 
writing include the death of his child in 
Paris. The Old Man is played by Jeremy 
Irons in a master-class of acting infused, 
perhaps, with personal regret. 

Will The Old Man go public? And 
how do he and Jansen fit into the 
extracts Clay Hammond is reading? To 
summarise the multi-level denouement 
would be to spoil it.

But it may enhance it to know that 
reference is made to Ernest Hemingway 
by way of a memorial plaque seen by 
Jansen and his wife during their Paris 
sojourn. The plaque could also be a 
clue to the movie’s inspiration: The 
death of a child (miscarried) figured 
in Hemingway’s life as did the loss of 
case containing notes and drafts of his 
stories. It has not yet been found. The 
Hemingway link is strengthened by the 
name, The Old Man – part of the title 
of his last, great novel: The Old Man and 
the Sea.

MHHHHNFFV

Bernie

Director Richard Linklater takes a 
mockumentary approach to his comedy. 

By James Murray
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Various stalwarts of Carthage (Texas) 
speak to camera on the virtues and 
faults of a fellow townsman, revealing 
only gradually that he is Bernie 
Tiede, an assistant funeral director 
and choirmaster (Baptist-Methodist 
Church). Even more gradually comes 
the revelation that Bernie has been 
charged with murder.

Jack Black plays Bernie like a 
migrant descended from Uriah Heep yet 
a Heep given to bursts of exuberance 
and neighbourly kindness. Shirley 
MacLaine, still displaying the comic 
timing she exhibited in Hitchcock’s 
funniest movie, The Trouble with 
Harry, is the rich, implacable widow 
Marjorie Nugent, to whom Bernie offers 
consolation.

Black and MacLaine are notable 
scene stealers. Yet Matthew 
McConaughey, as the town prosecutor, 
out-steals them both.       

If the satire is in some ways 
reminiscent of Evelyn Waugh’s The 
Loved Ones, then it is a case of life 
imitating art. Wait for the end credits 
to which Richard Linklater attaches 
material showing how close that 
imitation can be. 

MHHHHNFFV 

Hope Springs

Arnold and Kay are not surnamed 
Babbitt but in the here and now they 
behave like Sinclair Lewis’s 1920s 
couple – except that they resort to 
a therapist when their marriage hits 
difficulties.

Tommy Lee Jones and Meryl Streep 
do what they can to distil romantic 
comedy from Arnold and Kay’s travails. 
The therapist to whom they resort, 
Arnold reluctantly, Kay expectantly, is 
Dr Bernard Fekt. He sits in an Eames 
chair which may or may not be a 
replica. 

Comedian Steve Carrell certainly 
plays Fekt as straight-faced replica of 
the kind of therapist who for a modest 
$4000 fee asks couples questions and 
makes suggestions that without an 
Eames chair in frame would have him 
facing charges of sexual harassment.

David Frankel directs from a Valerie 
Taylor script which has an awkward 
time line: Arnold works as a corporate 
suit; that makes his age below 65, say 
63; Kay is younger, say 57. They have 
been married for 19 years which dates 

their marriage to 1992 when he was 44 
and she was 35. 

Given this, Arnold and Kay are 
ineptly naïve in their scenes with Dr 
Fekt. As for their romantic candlelit and 
firelit scenes together, is there an Oscar 
for enacting heroic embarrassment?  

MHHHNFFV

Beasts of the Southern Wild

Director Benh Zeitlin made his debut 
feature totally outside the Hollywood 
profit-system and it shows – in all the 
best possible ways. It is raw, wild, true 
and shot on the run along Lousiana’s 
hurricane-lashed coastal plains.

He worked with writer Lucy Alibar 
and their material could have been 
difficult to hold together. But after eight 
months of auditioning around 4,000 
candidates, he found his keystone in a 
natural: q uvenzhane Wallis. She plays 
six-year-old Hush Puppy, living on 
a flood plain known as The Bathtub 
where she faces the challenge of caring 
for her tough father, Wink, played by 
the location area’s baker, Dwight Henry.   

Can Hush Puppy lead her father and 
their neighbours, black and white, back 
to their homes wrecked by a hurricane? 
No question when q uvenzhane Wallis 
comes on like a Shirley Temple raised 
by panthers. The movie must be seen; 
even then it has unbelievable sequences 
of laughter, storm and love.  

MHHHHSFFV

Last Will

Murder mystery but not one in 
which Agatha Christie’s Miss Marple 
knits together clues sensed by Hercule 
Poirot through the waxed tips of his 
moustache. Swedish novelist Lisa 
Marklund’s sleuth is Annika Bengtzon 
of Kvaillpressen, a tabloid newspaper.  
But she is no inky-fingered hackette.  
Hers is a world of mobile phones, 
laptop computers and newsroom TV 
monitors. 

Yet she still manages to secure an 
exclusive as the closest eye-witness to 
the killing of a scientist at a Nobel Prize 
reception. Director Peter Flinth and 
cinematographer Eric Kress capture 
the plot as it zig-zags unerringly to 
point where Bengtzon uncovers what 
drives the killers, and faces death as a 
consequence. 

Malin Crepin plays Bengtzon with so 
much charming pertinacity you could 

swear she is a fan of the ABC’s Sarah 
Ferguson.   

For all its hi-tech modernity, 
the thriller does have its nostalgic 
moments. At one point, an editor in 
the TV dominated newsroom yells 
(sub-title): ‘I need pictures.’ Obviously 
an anachronistic character from Speed 
Graphic camera days who is incapable 
of down-loading pix from TV.

 MHHHHNFFV

Once Upon a Time  
in Anatolia

(Bir zamaniar Anadolu’da)

Director Nuri Bilge Ceylan opens 
with a murky shot of three men eating 
and drinking and jump cuts to a convoy 
of cars driving in darkness across the 
Anatolian plains in search of a grave 
and murdered body.

The search involves one of the men, 
now a handcuffed suspect (Firat Tanis), 
a police prosecutor (Taner Birsel), a 
police commissioner (Yilmaz Erdogan) 
and a doctor (Muhammet Uzumer).

They bicker revealingly as the 
suspect leads them from site to site; 
curiously these are walled springs (once 
holy wells in the area’s Christian past?)   

The movie is less a detective thriller 
than a survey of Turkey’s modernity 
and traditionalism, the latter including 
attitudes to women. This may owe 
something to Ceylan’s having co-written 
the script with his wife, Ebru Ceylan, 
and a doctor, Ercan Kesal.  Their script 
makes us endure at least something 
of the physical discomfort of the 
characters: the running-time is 157 
minutes and includes a sardonic throw-
away line about something being 
not acceptable within the European 
Community to which Turkey aspires.   

MHHHNFFV

A Royal Affair 

Director Nikolaj Arcel provides a 
sumptuous, 18th century costume drama 
inspired by the meeting and marriage 
of the sister of the Prince of Wales, 
Caroline Mathilde (Alicia Vikander) and 
Sweden’s King Christian VII (Mikkel 
Folsgaard). 

Initially he appears to be merely 
childishly eccentric. He regresses to 
madness greater then Hamlet, Prince 
of Denmark, ever pretended.  Help 
comes by way of a progressive German 
physician, Johann Struensee (Mads 
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Mikkelsen), who becomes the power 
behind the throne after persuading the 
king to exercise his royal prerogatives.

There is much sub-titled dialogue 
of Enlightenment and a secret romance 
between Mathilde and Struensee. 

But Arcel’s opening shot raises 
scepticism about the movie’s historical 
accuracy. He shows Caroline Mathilde 
arriving at King Christian’s palace 
unaccompanied. Surely not?  Back then, 
except in fairy tales, princesses did not 
venture abroad unchaperoned. 

MHHHNFFV

Ted

Is a teddy bear.  But this is no picnic. 
When Ted’s owner, John Bennett, makes 
a wish on a star, Ted comes alive and 
grows up to walk the red carpet of fame 
and talk the foul talk of a drugged-out 
shock-jock.   

John, played by Mark Wahlberg, 
bongs along for the red carpet ride. 
Mila Kunis plays his girl friend, Lori, 
who wants him to settle down. Director 
Seth McFarlane piles obscenity on sick 
jokes and – genius – voices Ted 

To give MacFarlane and Walberg the 
benefit of the doubt – and it is a huge 
doubt – it may be they are pushing 
rudeness to some kind of ultimate 
limit beyond the new version of The 
Three Stooges directed by the Farrelly 
brothers, Bobby and Peter.  

But there are worrying signs that 
a Ted sequel is involved. Worrying? 
The objective of such comedies is not 
entertainment but the sale of more 
popcorn, soft-drinks and obesity    

MA15+ HNFFV

Jo Nesbo’s Jackpot 

Horrified, bloody, clutching a 
shotgun, Oscar Svendsen (Kyrre 
Hellum) comes to in Swedish strip-
club littered with dead bodies – a total 
of eight. Director Magnus Martens, 
working from a Jo Nesbo bestseller, 
shuffles flashbacks with dark brilliance 
to explain Oscar’s predicament.

He starts by revealing that Oscar, a 
social worker, won 1,739,361 kroner in 
a football pool with three ex-convicts he 
is rehabilitating: Thor (Mads Ousdal), 
Dan (Andreas Cappelen) and Billy 
(Arthur Berning). Obviously 1,739, 361 
is not a number evenly divisible by four.  

The violence used in working out 
the answer is extreme, and not lessened 

by a watchful detective, Solor (Henrik 
Mestad) nor by a gentle, blonde Gina 
(Marie Blokhus).

Martens, does give clues to what has 
really happened but conceals his final 
twist, making it almost impossible to 
deduce who gets to fly away with the 
jackpot    

MA15+HHHNFFV

The Dark Knight Rises

So many Batmen going back to when 
his rubberoid suit looked as if it were 
made of reycycled T-Model Ford tyres. 
Make that Cadillac tyres, given that the 
earliest movie version was in 1966 and 
starred Adam West and Burt Ward as 
Batman and Robin. 

Now comes the last of the Chris 
Nolan trilogy with Christian Bale as 
Bruce Wayne rising skint from his 
sickbed to don the rubberoid suit and 
battle the anarchic forces loosed by 
Gotham’s very own financial crisis.  

Robin is not present in costume but 
disguised as an enduringly tough cop 
played by Joseph Gordon-Levitt. Anne 
Hathaway is Catwoman by turns svelte, 
vicious and loving. Michael Caine comes 
on as Batman’s butler in the style of 
Cockney cousin to Jeeves. And amid 
a constellation of star cameos – Liam 
Neeson, Marion Cotillard and Matthew 
Modine – Ben Mendelsohn makes 
the most of his chances as a shifty 
executive. 

The big baddie Bane is played by 
Tom Hardy, masked so that he comes 

on halfway between Hannibal Lecter 
and Darth Vader.             

The script is by Jonathan Nolan; 
when its implausibilities collide 
seismically with its improbabilities like 
tectonic plates shifting, his brother 
Chris ups the Dolby amps so that 
the booming music becomes eerily 
reminiscent of an old-time pianist 
pounding the keyboard to heighten 
audience reaction to a runaway loco. 

Batman does die. Police 
Commissioner Jim Gordon (Gary 
Oldham) gets a treat: at Batman’s 
funeral he recites, ‘It is a far, far better 
thing…’ Sidney Carton’s speech in, A 
Tale of Two Cities by Charles Dickens.

End of franchise? Not while Gordon-
Levitt is around. Prepare for Robin 
Succeeds Batman. 

MHHHNFFV

Bully

Director Lee Hirsch’s documentary 
is about bullying – specifically 
school bullying. He and his team of 
photographers gathered footage and 
interviews at schools and townships 
throughout the United States.  

Students, parents, teachers and 
police interviewed relate stories that not 
doubt could be duplicated here. They 
involve everything from the seemingly 
petty to the horrific: a boy who commits 
suicide, a girl so put upon that she kills 
her tormentor.

Situation hopeless?  Not quite. The 
parents involved promote as grassroots 
movement,  

Stand of the Silent that seeks to 
persuade children and adults to offer 
friendship and protection to those 
targeted by bullies.  

Hirsch highlights the extent of 
the problem by shooting footage 
aboard America’s distinctive yellow 
school buses which are designed for 
safety.  One element he and his team 
do not examine is whether movie and 
computer-game violence feeds into 
school bullying, not to mention the 
shooting at a midnight Denver showing 
of The Dark Knight Rises. 

Although Bully eschews sequences of 
extreme violence, it is not easy to watch. 
Nonetheless, it should be seen by 
everyone with an interest in stemming, 
if not eradicating, bullying from the 
lives of children. 

MHHHHSFFV 

Official 
Classifications key

G: for general exhibit ion; 
P G : p a r e n t a l  g u i d a n c e 
r e c o m m e n d e d  f o r 
persons under 15 years ; 
M 15+: recommended for 
mature audiences 15 years and 
over; MA 15+: restrictions apply 
to persons under the age of 15; 
R 18+: Restricted to adults,  
18 years and over.

Annals supplementary 
advice

SFFV: Suitable For Family Viewing; 
NFFV: Not For Family Viewing.
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The Eucharistic rosary designed by the 
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to all those who give a donation of $15 
or more and tick this box.
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Book Review

As the 100th anniversary of the start of the Great War approaches,  
Marjorie Quinn’s memoirs will give much pleasure to those who remember...

Th E WAY WE WERE
By Ian Macdonald

N D U R I N G 
R H E U M A T O I D 
a r th r i t i s ,  Mar jo r i e 
q u i n n  c o m p l e t e d 
d i c t a t i o n  o f  h e r 
memoi r s  in  19 6 3 , 
s u b s i d i s e d  b y 

Commonwealth Literary Fund grants 
totalling the equivalent of $300. 
Publishers rejected the work. It was 
found in a box marked ‘For the tip’ 
when her home was being cleared after 
her death in 1972.

Half a century later, these 
circumstances have made a golden 
time-capsule of the memoirs particularly 
for the period before the Great War of 
1914-18 which D.H. Lawrence called, ‘A 
great wave of civilisation breaking’. 

Marjorie q uinn was born to 
literature in 1889. She wrote her first 
work Pinksie and the White Kangaroo:  
A Fairy Tale, when she was 11. 

She was the daughter of the 
journalist and member of the NSW 
Legislative Assembly, Patrick Edward 
q uinn, who wrote A History of the 
Federal Movement and A Song of 
Australia (for years the unofficial 
national anthem). She was also the 
niece of the poet Roderick q uinn. 

From the pre-war Edwardian 1900s, 
she summons a Sydney before tall 
buildings made shadowed canyons of 
its sunbathed streets and broke the 
broad harbour vistas.

But Marjorie q uinn also had a 
reporter’s eye for the murky. She 
describes how boatmen offered to 
carry passengers to the North Shore 
after ferry services ceased. These 
boatmen communicated by quacking 
to each other. What were they quacking 
about? Corks to which were attached 
strings. And to the strings were 
attached containers of opium from 
ships in the harbour. Great story. Why 

was it not reported? q uinn suggests 
that late-shift journalists were among 
those who relied on the boatmen to 
get home.

The suggestion has a shy-sly, teasing 
quality that is evident throughout the 
memoirs. 

As a freelance journalist she 
describes the pay-day system at The 
Bulletin when it was in its George 
Street offices. 

‘You would go up to the counter and 
cut your article or paragraph out of the 
current issue. You would then present 
these to Tom McMahon for payment. 
Whenever I was lucky enough to have 
a poem or article for which to collect 
payment I was very pleased to receive 
one of the famous Bulletin cheques… 
In the corner of the cheque…was 
a sketch by Phil May of Micawber 

handing over a promissory note with 
a flourish and the caption beneath the 
figure was, “Thank heavens that’s paid”.’      

As a politician, her father ‘received 
six pounds a week and no expenses 
not even at election time and no 
superannuation’. He went on to become 
NSW deputy Trade Commissioner in 
California and established the first 
NSW Trade Commission in Canada. 

The q uinns were what Americans call 
lace-curtain Irish rather than the Surry 
Hills Irish later portrayed in Ruth Park’s 
The Harp in the South. The memoirs 
tell of happy days at boarding school 
(Loreto Normanhurst and Kirribilli).

When Patrick q uinn died in 1926, 
Marjorie and her mother Julia, to 
whom she dedicated the memoirs, 
knew hard times. Undaunted they 
sailed to San Francisco where, in a 
pioneering move, she tried for writing 
work in Hollywood combining this 
with filing showbiz pieces to The 
Sydney Morning Herald,

She describes meeting Marie 
Dressler, whose act at the Grand Central 
Palace involved appearing, ‘in a barrel 
begging for money that she might 
escape from her prison – crying out “A 
dollar ! A dollar to let me out”.

Marie Dressler showed great interest 
in Australia. ‘When we asked her why 
she did not go there, she said she 
would love to – but they wanted a fool 
too much in America.’ 

The Dressler meeting occurred 
during Great War fund-raising events. 
Untoppable? Marjorie q uinn also 
describes being offered a lift while 
walking with her mother along a dusty 
road on the way to a Hollywood polo 
match. She told the car driver they were 
the guests of Snowy Baker of Sydney, 
captain of one of the teams. The driver 
replied: ‘I am playing on the opposite 
side. My name is Tracy.’ 

The Years the Locust Has Eaten: 
the Memoirs of Marjorie Quinn, 

Stephen and Jill Ireland eds. Australian 
Scholarly Publishing,  rrp paper-back 

$34.95
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Who needs reminding that Snow 
Baker was possibly Australia’s greatest 
all-round sportsman who went to 
Hollywood? Marjorie q uinn, however, 
admits she did not instantly realise that 
Tracy was Spencer Tracy.

World War II was less of an adventure. 
She and her mother were both ill. As a 
result she took on what is now regarded 
as a hobby by many: writing romances.

‘My bad luck marched with the war’s 
misfortunes… and now I had the job 
of concocting novelettes, twenty-six 
thousand words, in ten days. False 
glamour, false values but what else 
offered?’

Her Australian payment was ten 
pounds. The British rate was twenty-five 
pounds. 

With her family background and her 
secretary-hostess-ship of the Fellowship 
of Australian Writers, Marjorie q uinn 
knew everyone. Her memoirs are a roll-
call of the still known and the forgotten: 
Oliver (Trooper Bluegum) Hogue, Banjo 
Paterson, Katherine Susannah Prichard, 
Leon Gellert, Joseph Furphy, John Bede 
Dalley, John Le Gay Brereton and many 
more.

She records the admission of Henry 
Lawson that the only book he’d read 
all the way through was The Three 
Musketeers. (Now there’s a Ph.D thesis: 
the influence of Alexander Dumas on 
Henry Lawson). She was a close friend 
of Dame Mary Gilmore (one of whose 
handwritten manuscript poems is 
reproduced). 

One of the last anecdotes in the 
memoirs is about a meeting at a funeral 
in Sydney’s Waverley Cemetery:

‘A trim little figure, Miles Franklin 
came up. I pointed out to her a tall 
figure in priestly garb. “There is the 
bush poet Father Hartigan,” I said. 
“Where?” she queried, “I have so 
often wanted to meet him,” and at my 
indication she hurried off, picking her 
way between the headstones. Evidently 
she introduced herself for she was 
talking earnestly when the mourners 
knelt to say the rosary … Miles was not 
anxious to let her distinguished captive 
go, and the tall priest felt too much 
awed by his small captor to enlighten 
her re the situation.’ 

Neither Stella Maria Sarah Franklin 
(nom de plume, Miles) nor Patrick 
Joseph Hartigan (nom de plume, John 
O’Brien) need further backgrounding.  

Retrieval credit for this literary 
treasure trove goes to her nieces 
Deborah McMahon and Kathryn 
Berryman who set the title in the 
context of Joel 2.25: I will repay you 
for the years that the locusts have eaten. 
A dictation credit goes to Marjorie 
q uinn’s cousin, Noreen q uinn. Editing 
credit is to Stephen and Jill Ireland, 
who wisely did not attempt an update, 
thus keeping the work brilliantly true to 
its period.  

As the 100th anniversary of the start 
of the Great War approaches, Marjorie 
q uinn’s memoirs should not be missed 
by young or old. 

In the deluge of commemorative 
histories, the Edwardian sequences can 
be read as an elegy for peace matched 
possibly by her compatriot Frederick 
Manning’s classic war novel The Middle 
Parts of Fortune.

ian Macdonald is the pen-name of a well-known 
Sydney journalist.
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